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PREFACE. 

It ft matter of great aftC^factaon to ree, to be (61e to m- 
trodiicd tbe fifth volutne of tluK senes, u hicL, perbapB^is a little 
Iftte iQ ita appearfince, owbg to tbe illneM of the Iranslator 
and to the Cbhindogya hanng mterposed Itself betu*e«n thii* 
and the first t\ro volumes. 

The late Profesaor Max MuUer« to wboio fodia la under a 
deep debt of gratitude, ezpreaaed, io a letter to me (printed 
orerleaf), hia desire to accept the dedication of the transla¬ 
tion of the ficibadnnmjaka UpanisLod. I tlu^fore take this 
opportu&it7 to announce to the public that tlie translation <if 
tbe Brihadtran;aka will accordlogly be dedicated to the 
memory of tbe departed Profesior and rriU be issued in con¬ 
venient parts. 

My heartfelt thanks ore due to 017 friend Mr, B. iCuppu- 
awaml Ai7ar, High Court Vakil, for tbe great help he 
rendered me in rerislog this translation. 

MAftais, 1 V. C. SBSHACHABEI, 

mi. \ mm^r. 



7, Norham 
Oxford, 

l$Ui D8CAmh$r 2S99. 

Dbau iSiR, 

I bid aiKftdy seen some of your Upemslisd transJa* 
tioos. They are wry credlt&ble to you and to yoor feQow- 
worken. suci] as Pandit Oang^Q&tba They repr»^ 
si'nt % real step lo adfance and I bops you will continue 
yuur vary maritorioiis work. The IJpanUbads are ex« 
tn^oaly diflioult to translate into BogHab, and many paa^ 
Augaa lend themsalvas to different tniDslatioiu. 1 have myself 
tmn«lAted tbe twelve moat important ^paniabada in the 
.Sacred Books of the Bast, aod you will find that 1 often 
discover in them a meaning different from that which 
yvii Msigo. I douke whether we ebeU ever arrive at unajiU 
rnity in this respect, bat I highly appreciate your 
translation as a help towards that unanimity. 

ff peu tfojulau the Brihad^atiyaha UjKtnieJtad / entail 
Aneyt iis (lediaUuM to we as a real /Mmeiu*. 

Believe me, 

Tours very sincerely, 

F. MAX MUhiLEB. 

To 

> 1 . K Ry. 

V. C. SKSlIACn^EIAE. Avx., b.a. i».l., w.s.a.b., 

I/iffJt CoKrt Vainly Af«fr«r*. 



$Ik i^itiuega Upnuieliob. 


SRI SANKARA'S INTRODUCTION. 

OH TAT SAT. 

Ad&raHon (o tlia Bra/anaiL Kama has baea andad 
with the Knowledge of the lower Krafman. I'bd 
highest goal of /uimm combined with Knowlodge has 
thne been concluded with the Knowledge Uklha. It 
has been tbeu said “This is the true Brahman called 
/Vdrta; this is the onl^ God. All the Bh'ot are only 
the various manifestations of this Pr&iui. Ue who 
attains oneness with this A'dn/t attains the DCvas’*. 
Some think that this becoming one with the B'va* is 
the highest object of human endeavonr; that this is 
emancipation ; that this is to be attained hj the aid of 
Knowledge and Tionna combined ; and that there ia 
nothing bejond this. With a view to refute them the 
enbsequent Upaoishad beginning with ' .^tmdtd idem ' 
is commenced to enjoin the Knowledge of the pure 
Atman. Hoiv is it inferred that the subsequent por¬ 
tion of the book is intended to enjoin the Knowledge of 
the pnre Atmnn nnconnected with Karma ? Becatise no 
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diher purpose CAn b« inferred, lloreorer. it wlJi be 
shown by the text inHlcted him with hunger end 
thirst ” etc., that the Vvoa* prerionely mentioned 
Buoh at AgM etc., ere suh^ect to Sumi&ra, being 
eabject to fenlte^ euoh ae hunger. Ali that is subject 
to hunger etc., U oa^y in Samtdra. But according to 
the SrvUs, the highest brahman is above hanger etc. 

Very weiK 1st thos the knowledge of the pure 
Atman be the means to emancipation. Bat the non¬ 
performer of Kama alone is not entitled thereto ; for 
no snch distinction is deoUi’ed and there is no mention 
of a distinct order of 3an*f^9ini. Again, it it alter en¬ 
joining .Carina described in the thousand Srihatii tliat 
the Knowledge of the Atman is introduced. Therefore 
the performer of Karma alone is entitled. Nor is the 
Knowledge of the Atman unconnected with Karma ; 
for the summing up here is similar to that in the 
beginning. Just as in the first portion of this UpS' 
nishsd, in ^e 9rd4ffvma* and the Afonfro,* by the 
texts *'The sun is the Atman" etc., the PttmuJu* 
connected with Karma, Le.. the Sun, has been said to 
be the Atman or soul of all living things, immoveable, 
moveable, etc.; similarly, in the last portioa, beginning 

* J£earr«poit{oosof the Upanlahads are ptlhr asd eoadessed 
like apboriaou, vbenu the ^rdkvxaiui portiooe are explanatory to 
them. 
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>vir.h “ the Br-LhrrwA ia this /jiJrtt.” etc., the JirahmuH 
ie said to be the oi all Uvirg things and it wrll 

be concluded by SAjing ail that is immoseahle ia 
guided by the Br'ihnutn named Pr^/Ut. Similaidy it is 
said in the •SumhilopailUhad also. Having thei^ staled 
that t])e BraJimau is connected with A'avma l»y the 
texts “ It is this Brahman alone which the lo)lowers of 
the Rig Veda seek in the great or the tliousand 
BrVMti* ”; it concludes by saying they say tliat this 
JSrfih/Tum is in all beings.'* Similarly the identity is 
declared by saying one shoold know that the .^^rNaa 
indicated in the text ‘ Ha who is in tlie Sun * and the 
Atman indicated tu the text ‘ Re who is this, bodiless 
iVoynoiman’ are oae and the same.** In this Upanishad 
also begin Ding witli tlie question ‘ who is titis Atmatt.* 
it will be shown that he is the Pruy'tdlinaM according 
to the text' ICaowledge Is RruAman,* Therefoia the 
Knowledge of the.is not mi con nested withifVumea. 
It may be said that this refutation is mere repetition and 
thei'efors useJe&s. For, in the BrdAnana, beg I lining wi th 
the question ** how Oh sage, am I Pf&iui &c./’ the Self 
has been determioed to be the Sun (by ^le s^e’s reply). 
Here also in replying to thequesdon "what is that Self'* 
it is detenuined oooe again that the Self is all thia 
So it is in eie n eedless tautol ogy. To th Is we reply * Ko.* 
There is no fault of tautology as it serves the purpose 
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of ftScerUioiug anotlior Aspect of the same .(imoH, 
How? Either becAuse it serves to aeceruin, of the active* 
other aspects, vu., tlie ci'eatiou, cbe protection 
and ^e destruction of tlie universe, etc., or because it 
serves to Uy down only the worship of the Aimaa or 
because the subsequeot poruon of the book beginning 
with *' Atma- tra ' etc., serves to show that even the active 
Aim An can be worshipped without the Irelp of action. 
Ae this fsct has not been mentioned in connection 
with the ifumu-Adfidc, so here, it is given that the 
one Atman without a second is to be woishipped. The 
Aiman can be worshipped ae one with the worshipper 
or dlfierent fion him. The though one, is in the 

perforia ance of Aarmo looked upon as so m ethi ng distinct ; 
bub the same can be worshipped as not diderent u'hen 
A'orma le not performed. 8o thereisnofsnlt of repetition. 

It is said in the J'sopanishful "He who knows 
both Vidyd and Jvulj^a gets over death by 
and attains immortality by Vidf/4.’' *‘Only doing 
A'crma or one's own duty one should like to live here 
a hnndred years.” Kor does the life of mortals eutend 
beyond a hundred years, leaving the time during 
which one can worship tht Atman after renouncing 
A'orma. It has been shown also that the life of men 
consists of as many thousands of days. The hundred 
years of life are taken up with Karma. The 
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only doio^ Karma, stc." has alsojcst now l>6en eta(e4. 
<Sim)larly also tha (axts “ He performs A^itSkaira for 
life,'' ’'One shoald perform sacridoes on the new moon 
and foil moon days forlife»” etc.; also “ They burn him 
with (he soorifioial olensile.” There is also the SruU 
which declares (hat man :s born with e three*fold oblige* 
tion. Thus the injuncUoo about Sany^a etc.»according 
to the text ‘’They then renonnceand Uveas n*endicaDts*' 
is a statement intended to eulogiee the Knowledge of 
t^e Atf/vxn or applies to those who are disqualified to 
perform A'crmn, such as the blind and the lame, dec. 

All such previous srgumente are not sound ; for (here 
can be no motive to act there being no use in perform* 
ing Kfirma when the highest truth is known. As for 
the statements, that the performer of Acmta alone 
attmns Knowledge of the Atman and that the Kno«’- 
ledge of the Aiman is connected with AVirmo, they are 
not maintainable. Action is inconsistent in one who 
having known the highest BrahTnan as his own 
and thus been perfect and free from all the faults of 
Samftdra doss not find any benefit to hie Aiman 
either from what he had done or what ho has tn 
do. If it be said that he does it, because it is en¬ 
joined» although he sees no good in it, that caaoct be; 
for he has realised the Atman which is euhject to no 
injiiiiction. It has been seen in the world that be who 
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ae^ka aome benefit to hiroaeU—the attatiinient of some- 
thiog deairabW or the averting of aometbing not desired 
—aud the mesjis thereto le subject to iDjcnctions; not 
Le who aeee that the cuotrary to that and 

sot Bobjeet to UijuDCtione, is hie Afmun. If even he, 
who eeea that the J}rahman is his end therefore 

is not subject to injunotions, can be oommanded that alt 
men eboa}d ever perform everj^ A'crma, this ooncluaion 
too is not desirable, nor could he be poeslbiy command-^ 
ed bj an^ becsaae evet) the Vedas are born of hiai. For 
none is ssid to he directed by his owa woixis proceeding 
from hie own wiadom; a wise master cannot be directed' 
by an ignorant servant. Nor could it be urged that oe 
the Vedas are eternal they have authority of the nisei ves 
to command ail men. Fur the fallacy liere has already 
been poinred out. ^van for the same reason, the fault 
in the assertion tltat ‘ all men will ever have to perform 
every ItuviRtt/is also unavoidable. If it be said that 
the i$ds(ru itself enjoina it. i#.. as the necessity of per¬ 
forming A'ame has been laid down by the <Sdsh‘u, so 
also the knowledge of the Alman ie enjoined by ib on 
the performer of A'^irnut alone, we sor * nofor it is iin- 
possible that the SMra oonM lay down contrary pi‘o* 
positions. It is not possible to lar down that the same 
thing is uiieonnected with Kama performed and to be 
performed and also that it is the contrary of that, jost 
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fts it )e to postdate that fire is both hot and cold. 
Again the desire to attain what » deairabU and the 
deeire to avert what is not, are not produced hy the 
Sasimi; for the; are found in all living beings. If 
both of them were the products of the Sd^frai they 
wonld not be found in cow-herde etc., as the; are not 
acquainted with the Sditraa, U is well known that 
what is not self-evident, should be laid down by the 
Sattru. If therefore the knowledge of the were 

made by (he 5dsfra to be inoonaUteat with past and 
fnlnre Kamvu how could it again, contrariwise produce 
action in the Self as coldness in the fire or darkness in 
the Sou ? If it be said the <£a»trus do not teaoh so, we 
aaj ' no i’ because of the concludiog text “ One should 
know that That is his J^ttnon and that BrahiMn is in* 
telligence,” and also because the texts *Tberefore seek 
the Ainfin alone,” ‘‘Thou art That,” etc., refer to the 
same idea. As the Karmi^kdpda of the Vedas, preach* 
ing an active Self, is merely a meane to realiae the 
real inactive Self and therefore not cnntradtotory to 
Gfl&M-kinda. so when the Knowledge of the real 
Self arises we cannot reasonably deny it or assert it to 
be false. 

If it be urged that there is likewise, no use in the 
act of renunciation, we aay ‘ no;' because the Gttabys 
down that there is no need for a man being inactive. 
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fidncd those who fifty that ‘ kno^Wog Bftihman, at man 
should observe eelfnilenial/ commit the same miatake. 
To this we reply ‘No.’ Because perfect eelf*^eniat 
maaos, cessation of a]J ao^ons. So long as a man is in 
igoorence^ he feels want; whereas in reality he is full 
and perfect, and therefore has no need of being active. 
This ignorance is In all beings. 

It is found that whenever one is prompted by a 
desire for something, he puts forth activity through 
speech, mind and body. Fur it has been clearly settled 
in the V&jfiVrMyi that Karma for obtaining 

the five-fold object of son, wealth etc., springe from 
desire, as in the teste " Let me have a wife " and 
** Thsee two, that is, (he ideas of ends and means are 
certainly desires.” As the activity of speech, mutd and 
body originsting in the faalts of ignorance and desire 
and known as p<inAf44,t.s., five-fold (desires), is impossi¬ 
ble in a Knower free from the fsnlts of igooraoce etc., 
the perfect self-denial, is mere passivity ard not scy¬ 
thing to be actively performed, sacli as sacrifice etc; 
andsnch self-denial is the very nature of the Knower 
and therefore no idea of necessity is reqnlred. It is not 
fit to ask why a person travelling in darkness does not, 
when light dawns, fall into a pit, mire or brambles etc. 
If it be said that each self-abnegation being a matter 
of course is not fit to be the subject of an injonotion 
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and that If one in the houeeholder^a atate acqnirea the 
Icnowledge of the higheat frahman be maj reniain 
in that abate without doing Karma and need not go 
e I aewhere. To thie we reply, ‘it can not bef for th e h ooa^ 
holder*a atate is baaed on deal re, H being settled in the 
te!(U that “Thne far fa desire” and '' Roth these are 
certainly desires.” Relf-Abnegation means tbe perroa' 
nent cessation of all connection with objects of desire» 
such as son, wealth, etc., and not merely gfolng to an¬ 
other order. Therefore, it is impossible for a Knower 
who has gone beyond all actions, to lead a householder’s 
life. 

Prom this it follows that it is not necessary for a 
knower even to serve h!s preceptor or to perform iapas. 
Here acme Iiouaeholdere from fear of begging for bread 
and from fear of ridicule argue thus, displaying the 
subtlety ef their inteUlgence. (They argoe that) as 
there are injanctioos binding upon the Bhiifshu 
•(sttA’ydslit) each as begging for bread etc,, even a hous^ 
holder wishing only to keep his body from falling, freed 
from tbe desire of both ends and meena and seeking 
only food and raiment just to keep his body, may well 
remain in his house. This is unaoand; tbia argument 
has already been refuted on the ground that the resolu¬ 
tion to live with a wife springs from deeire. As in the 
absence of a wife, there is no necessity of hoarding 
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wealth for a man who is onlj daairoua of food and 
raimoQt for the enpport of hia bodf, be ie virtaeUj 
a mendicant {BhUcikv). It may be urged that juat 
as there are regalations binding upon the men¬ 
dicant in the matter of begging for bread, etc., 
to support Ilia body and in obaerring cleanliness, so 
e?en a householder having Knowledge and free from 
deeire may to prevent sin, be inolined to perform 
ahi'aja and in due form all obligatory Karma, being 
directed by the texts ' Ydcnijivam' 'a man should per¬ 
form sacrifice ell his life,’ etc. Thia has already been 
re fated on the ground that a Knowei being liable to no 
comronude cannot possibly be commanded. Nor could 
it ba objected that the inviolable injunction toperforoo 
AgnihelTa for life is thus rendered useless. For it serves 
ite purpose by its appliuabiHr.y to the ignorant. At for 
the regulation about tha activity of a Bkikehv seeking 
only to support his body, that is nut the cause 
of his activity. Just like the quenching of Ihiret 
to one engaged in AiJiairmna (sipping water fi‘«in> 
the palm of the hand before religious cereaiouiee), it 
must be underatood not to be the motive to the act. 
But in the case of Agnihoka etc., it cannot similarly be 
argued that the tendency tc perform them is a matter 
of course. If it be urged that even an injutiction about 
an act which will be done aa a matter of course le 
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Cdrfcftinljr oseldas m thAra U no bonofit bo accroo, we soj’ 
*riO.* That injoncbion being the reesU of preTioa»'acttv> 
ity and it being & matter of greet effort to deviate from 
that» the eelf^ebnegatioTi. which le a matter of coarae 
with the Koower, ia lepeetedlj enjoined on him ee 
obligatorj. bv the texte. Kven one who la not a 
Knower hut who is desirous of emancipation should 
enter the order of & 5an^(fstu. On this point the text 
*' Tbe peaceful and eeli>controlled &c./' ('* Sdntoddni<rA 
etc..’*) is an anthority ; for the control of the external 
and the ioten)6l actiritiee of the senses and other 
aids to the realisation of the Almnn :vra incompsUble 
with other orders of life. u*e a]«o learn from the 

Srei^valaroparti^d "To iin«e past all orders of 
life he taught well the highest and the liolieat 
truth sought after by idl the seers." In the A'au'u/* 
pop^inis^cid we And '* Not by Karmi, not by ofispringf 
not by wealth, but by lenanciation alone,oan men attain 
immorUUty/’ The also says''Having known 

the Self one should observe renunciation of Kurma’’ 
also ‘ Let one live in that order of life which is a 
means to the knowledge of jJroAmnu, t.e., ^onyOM 
Cor it is only in one. post all the four orders of life, that 
Brahmachoryft and other helps to knowledge can all co¬ 
exist, and these are impoasible in a householder*# life. 
When a meaos is not properly followed it can sever 
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•accompliah anyobj«ct. As for the Karma, proper Co 
Che or^er of a honseboMer aod auxiliary to knowledge, 
its highest truth has been summed up as the beaoining 
•one with the 'Dewu, a fruit which is porely worldly. If 
the performer of Karmn alone could acquire the know* 
ledge of the Pttr<undf7Ron, then the end of the resnlta 
of his action is impossible which are all worldly. Bub 
if to this you say, they are indirectly connected with 
him, we i^ply ‘that cannot be;’ the knowledge of 
the has for its subject the Atman, an entity 

opposed to them. The knowledge of the real natnre of 
the which is beyond all name, form and ^arma 

is the only means to immortality. If it were connected 
with attributes and froita of K<t,rmo, that know¬ 
ledge cannot relate to the nature of the Atman 
which is devoid of all attributes, and that is also 
not right; the V^aeayiayi Brdfvnvina, in the passage, 
*‘Bat where to him everything becomes the Aimon 
alone etc.,” having denied chat the Knower has 
any connection with activity, agency, fmib, Ac., shows 
in the passage “Bat where he sees duality etc,,” that 
coneieCing of deed, doer and fruit, is the goal 
of one who. on the contrary, ie ignorant; so, in this 
Upanishad also having summed up the resnlt which 
consists in hecoming one wibh the D9V0t, who are snb* 
Jeot to hunger, etc., ib prooeede Co explain for Che sake 
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c»f aUftbiiig inunprUlity the knowledge which has fot 
iti eahject the pate eolity which U the Atman otall. 

The impediment raised by the tkree>foId debt it only in 
the cate of the ignorant, in the attainment of the world 
of the mortals, the departed anceatora and the Deca/t 
and does not exist in the case of the Knowers accord¬ 
ing to the SruH which determines ti)e means of attain¬ 
ing the three worlds. This world of mortals, only by 
aeon etc. ” The absence of the impediment owing to 
the threefold debt in the case of the Knower wishing for 
the world of the Abnan, has been shown by the t6:ct 
what shall we do with offspring etc." *' Ho says the seer 
named who knew the SriiAtna7i etc. Also the 

Kouihitaki SdkhiiiAyi “The ancient aageawho knew 
the ffra/tmuK did not perform the 

Therefore it may he then urged that the ignonmt, 
seeing that their obligation is not dischatged. cannot 
ccnsiatently tom <SunyAnna. This is not right; for there 
cun be no obligation incurred before one enters the 
order of a honseholder. Xl even be who is not competent 
to perform Ketrma can be under an obligation, then the 
undeurable reanlt will follow, ns., that all will remain 
under obligation. According to the text “Let one 
leave bis home for the forest end tnm Sanydsin, or 
otherwissi even from tbe order of a bachelor, either 
from home or from the forest, let him turn a £anyd#m, 
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Che order of • ie enjoined eren on one 

in tlie Iioaceholder’e order, ee en indU^ect aid to Che 
realization of the The iSrutie * ydoc^itKtm' etc., 

eofficiettily fiilRl their object hj their appUcabIhty to 
the ignorant and those who do not long for emancipation. 
We read in the Clihiiidogyopanishad also that in the 
cose of eorae, perfornianoe of Agnihoira for twelve daps, 
and sabsequeiit i‘enanoiaCion of Kami, are enjoined. 
As for the argument that the order of a Is 

only for those who are incompetent to perform Karma 
itie unsound; as in their case, there is the aeparate 
(ezt of the ^rH(i “He who has discontinned the lire or 
never maiutalned it etc.” also the make it well 

known that any one may without diatinctioii enter any 
of Che orders of Hfs or go through them all. Ae for 
the argument that Che eelf^bnegation being a matter 
of course in the case of the R newer, is not specidcally 
enjoined by the and that therefore there is no 

difference whether one stays in hie house or in the 
forest, it is fallacious. For self-denial alone being a 
matter of course with him, he cannot stay in any 
Other order; as wo have already said that his staying io 
the other order is prompted by Karma springing from 
desire and that the mere absence of it is what is denoted 
by perfect self-denial. Acting recklessly is entirely 
outoftbe question in aKnower, for that is understood 



Ski Sankara’s introduction. 

to be ihft way of sxtromsiy ignorant peraone. Even 
tbe perforinonce of Karma enjoined by the Sarir<u 
is coneideiced not to be binding on the Knower of the 
Aina^ ne being e ]>eevy hnrden, is it pouible for him to 
ieed ereckieee life likoen Ignorentiimn? Itie welt known 
thetnthing perceived bye frenzied or e dieeneed ey;e 
will not eppeer to be the seme after the frenzy or 
d iseeee is rem oved; for th e form er eppeeran ce h ed i te ori* 
gin only in the frenzied or diseased eye. Therefore it 
IS settled that in the case of the Knou er of the Ainaa 
there oan be no reckless action» or performance of any 
duty, except perfect eelf^bnegation. As for the text 
He who knows both Vidya and Avidya together ete,” 
the meaning of it la not that in tbe case of the Knower, 
Aexists along with Vidya; bnt the meaning is 
that they may exist in the same man, not together at 
the same time, but at different times. Jnat as the per* 
captions of silver and the iDO^e’*>of-pearl in a mother* 
of'pearl may exist in the eame individual at different 
times; as the KdOuiJfa says *' These two—*wbat is known 
as Avidya and what as Fid^d—travel apart and lead in 
different ways,’* therefore there can be no possibility of 
Avidya where there le Vidyd. Tiipca etc., are the 
means to the aoqnisition of according to tbe^^i 

By iap(t», know the BroAmen etc. Karmat such aa 
(he worship of the preceptor ebo., are also the means 
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Aod CAlled Avidfja, because thef are the outcome of 
iterance. Having ad^oired knowledge by that, one 
crosses deaths i.e., desire. Then being free from 
desire and having renounced desiie, one attains icnmor¬ 
tality by the knowledge of Sra^miin- This is the mean> 
ing of the text ‘ Haring crossed death by AvUlija^ one 
attains imniortality by Vidya' As for the argument 
that the whole of a mortal’s life is taken op with 
A'amasecording toths text ''Only doing AVsrmu let one 
wish to Ursa hundred years/* this has b^n refuted 
by showing that the text applies to the ignorant and 
that A'ama cannot co-exiet with knowledge. Ae for 
the argument Chat the sequel beiog similar to what has 
been already sUled.ths knowledge of the is not 

opposed to h'amo. this has been already refuted by 
showing that what has been stated relates bo the con¬ 
ditioned Xirnftn and the sequel to the unconditioned. 
We will also show this in the commentary. Therefore, 
the subsequent portion of the book is begun for the 
purpose of explaining the knowledge of the oneness of 
the Aimas^ pure and passive. 


; o: 



Silt ■^Xitnrtgn fipunislin^. 


KHANOA (, 

srrsiT m \ 

'«TP«rf?K^ pRfl. I B |Rt ]| \ It 

(AJl) ch}s was onlj ona Xfm«»aC firac. .Thara waa 
nothing aloa active. H« thought I ahall creata 
worlda,’' ( 1 ) 

C<m.-~-Atman ia from the root which , maaua * to 
obtain,* ‘to eat,* or ‘to eojoy*;* or * to pervade alL* 
The Atma^b la tlie higheat, omniacieot, omnipoteot, 
devoid of all the attributea of 5<tmadra, euch aa hunger 
etc., natorallf eteroal, pore, intelligetiCaad free, uoboro, 
undecajing, imkcortal, fearlesa aod vritbont a eecond 
Idam ,—the ooiverae already abated aod diveraiEed with 
tbe distinctiona of oamoi form and KtrnnA, waa the one 
alone. before the creatloo of tbe n&i> 

verae. la he not now the aame, the one entstv ? Not 

2 * 
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that hd ifi not. Whf Chen is it eaid ii xpok? Thoagh 
even now be U tarely the one entity atill there ie a 
distinction. The distinction is that before the creation 
the univerae, with no mnoifeeted difference of name 
end form and one with the Xi'non, was denoted by the 
word ‘ alone; bnc now, owing to the manifesta* 

tion of the difterenoe of name and forn], it is denoted 
by many words and also by the one word ^imn». 
Jnet as foam, which, before the separate' manilestA- 
tlon of its name and form, from that of water, was 
capable of being denoted only by the word 'toaUr;* 
but when It becomes* manifested by its difference 
of form and name from that of water, the same safn 
stance, water, Is detioted by more than one word, t.e., 
' water' and* foam\ aod foam is denoted by the one 
vSoi^ * foam.* nothing else. Miihat, 

; something else, like the prudhdna of the 
SdnJchy^f. independent and material (not spiritual) and 
like the atoms of the followers of the school of K'tndd^ 
there is not here any entity • other than the Xlman. 
But there was the alone, this la the tnaaning. 

Se, omniscient by nature, the one XtmaH, thought 
*] ehall create worlds.* How could he have eeen (thought) 
before the creation, beiog devoid of the organs of 
activity * This is no fault; because of his being om> 
nlseient by nature; so the }fanim><prna also says: 
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Hftviog neitlinr nor feet, he ie quick in hit 

movements end grasps (things) eto." With whetphrpoie 
is explained* I shall create worlds, named, 
etc., the plaaes for the enjoyment of the. fruits of 
Karma hj living beinge’. 

^ «tr7s II ^ n 

He created these worlds—,4m^Wt, MurtcUih^ MarUtn 
and Apah ; the Ambhah beyond the its sup** 

port} Mar^ahayak (rays) being the AntariktKa', Mara, 
the earth and below the earth the waters (apak). (2). 

Oem.—Having thus thought ever, he, the Ainan', 
created these worlds. Just as aiv intelligent carpenter 
etc.,’ constructs palaces etc., after having thought 
over within himself **I shall make them thos and 
thus/' Well, we oan understand that a carpenter 
esc., furnished with materials, builds, palaces etc.} 
hat how could it be said that the Atman having no 
materials creates worlds ? This is no objeotion; nanih 
and form, one with the an manifested Aim<Bn, and de* 
noted by the same word Aim^ can well be the mater¬ 
ial causea qfthe manifested universe, as water sad foam 
in their nnmanjfested state being water alone becotue 
the causes of ^e manifested foam. Therefore the 
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OmntBcieni crested the )iniTdr«B v^ith n»ine &nd form, 

ond with himaeU, ta the material causaa. Tiiero is 
thua no uionnsiatoncy. 

Or oIbBi it mar ho moro properl t 6aid, that just ne 
an Intel I igen t j u ) er wHh out aaiy ol h or m nieri nl .cauae 
eraatae himlelf in another form aa travelling in the 
air, ao the omniscient and the omnipotent Aiman, the 
conjut^r, creates’ hiniself as other than himself* 
in the form of the nni verse. In this case, the theories 
naintalnin^ the unreality of the cause or the efiect or 
both, are nntenahle and are eaaily refuted. What 
worlds he created is next stated. Ambfuts etc. Havine 
created the flobe in the carder of the Aff^^a etc., 
he created ihe worlds, ATnbbas etc. Hera * the 
8nU\ iteelt deelai'es what these worlds Amhim* 
etc,, are. The world denoted hy ^e word 
ArahKoi is past the Dyui^. It is denoted bj the word 
Awihhiu beoause it contmns water that supports Ufa. 
The is the support of the world known as 

Amhhoi. The interspace below the Ihruhka is called 
On account of Its permeatinj; various 
locaHties, it is called in the pluial, though 

being one (it should be singular). Or it may be 
because of its connection with the rays (dfuf^tbA^). 
The Ksrth Is called Mara because all beings die (Ifri- 
yanU) h^Te> The worlds below the Earth are called 
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Xpahy from t)ie root dp oioanmg ‘to obtain.' All^oagb 
tho worlds are composed of the fire elemente, sUll fron , 
^He preponderance of water, they ere ceUed by nam^ 
meonmg water eucb as Amhtuu etc. 

3 fftr i , 

ms^ 3^ II \ 11 

He thought "These indeed are the. xTOrlds; I eheil 
•ci eate the protectors of the worlds.'* He gathered the 
Purus^« from out of the ^raters only and fashioned 
him. {3)« 

Com .—Having elms created ihe four worlds, cite 
places where all living beings were to enjoy the 
fruits of their action. He, the Lord, tboaghl agun^ 
*' Indeed tltese worlds, drthfuu etc., cisated by me woald 
perieh without protectors. Therefore .1 shall create 
protectors of the .worlds for the protection of these.'. 
Thus thinking, he from out of Che waters alone, i.r., frooa 
the five elemeots the most important of which was 
water and from which he created the worlds AivAhao, 
etc., gathered the Pimuk/'., t.<., one in the form of a 
man having head etc.,jost as a potter gathere a lump, 
of clay fn>m the earth, and fashions him by givix^ 
him the appropriate limbs. 
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^ «n1^: ^ 

^raiTH^TO«i A* 

*R<T«^ 5m%- 
5TTO afNmJSWlH l ^W : ftr^ fttW- 

m «TnT: II tf II 

He'brooded over bim. Of him so brooded over^'the 
mcmth csae forth, just as is the case with an egg when 
it is hatched ; from hie mouth, speech ; and from speech,. 
€re. Then his nostrils came forth ; from his riostriis, 
.A^na; and from Pr&na, air. His e^es ddbve forth ', from 
hie e^ea, sight; from eight, th^'son. His ears came 
forth ; from his ears, eound; afid fr6m sound, the cdrdinaV 
points (duoA). Hie skin came forth ; from the akin,, 
bsir; from the hair, herbs and big troes, the lords of 
She forests, His'heart came forth ; from the heart, 
the mind; and from the mind, the moon. The rraVel 
came forth ; from the tiavel^ the ^pdn4, and from A^na, 
death. His generative organ came forth; from the 
generative organ, aemen ; and front aamen, wateV. (4). 

Com.—He brooded over the lamp intending to 
give it dte form of a man. t.s., he thought over 
it. According to Che SnUi ” His actiriKy lies in know¬ 
ing and thinking.'’ Of the form so brooded over by the 
Lord, the mouth came out, i.s., a cavity in the form of 
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the mouth was produced; just as the egg of a hird 
bursts. Of the mouth to formed, the tense of tpeeoh 
was produced ; arid from theace, the fire, the presiding 
deity end the protector of tpeocb. 8o the uostrils were 
^n»«d ; from the nostril. Prdiut tnd from J^'dtut, air. 
Thus in all casea the organ, the sente; the.dmty, these 
three weie gradually evolved; the e^es, the eara, the 
skin, the heart which Is the seat* of the naindi the mind, 
the navel which is the seat of all vital energies ; the 
lower orifice of the bowels is called Apana becaose of its 
connectiob with the vital energy. Apdna. The presiding 
deity of this is death. As in the case of the other organs 
the generative organ,i s., the organ intended forprocrear 
ting, was formed. Semen to be secreted from it and 
waters from the semen. 

Here ends the first Part. 



KHANDA !1. 


^ «^jn?jf5TnT?ra ^finsflfi 
gg ^ fe a r D \ \\ 

Thes^ pow«r« thus created fell mto this great, ocean ; 
that (first nisi)), he suhjecred to hunger aud thirst, 
They said Co Him (the Creator) '' Ordain for ns a place 
where settled, we may eat food.** (1). 

Com^-^Theee powers, fii*e etc., created by tbe 
Lord as protectors of the worlds fell into this great 
ocean of Sam tori, haring for iU waters the mia* 
eriee resnlting from igiioi'ance, desire and Kormay 
fall of the croGodilea of chroinc diseases, old age 
end death, begihningless, endless, shoreless, afbrding 
no place for sopport, affording only the relief consist^ 
ing in the small joy produced by the contact of the 
senses and their objects, full of tbe high waves of 
hondredsofevilsprodaced by the agitation of the wind 
of desire for ths objects of the five senses, roaring with 
the noise and cries of ha! ha 1! etc., proceeding from 
the numsroDs hells, such as, mohdrovrava etc., fur* 
nished with the raft of knowledge, which is stoi'ed with 
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-the provTsioDS of tho good qQaUt%e« of tho h«Art 
«uch M truth. eimpUcit^; liber&Ut;, coropaeaicm, Qon- 
jsjorj, oontro) over the internal and ezteroal acti9i> 
ties ol the eeneeB, determination eic<, having good 
^mpany and reniinciftcioti for its track and eiaaii> 
^patioii for its other shoi^. The meaning intended Co 
be conveyed here is therefore that even the attain* 
^Dlent of that state* already explained* of becoming one 
with the deities such as fire eto^—^that state which 
' IS the I'esult of the pi'sctice of knowledge and accioa 
'O 0 mbined^^*does not suffice to put an end to sU the 
miseries cf iS’ainsdra. This being so* t.e«* having knows 
this* one should know the highest Brahman to be hie 
AUnan euH the Atman of all living thlogs. now treated 
•ot' and to he particularly described in the sequel as 
the caose of the creation, support and destruction of the 
universe, for theceesetionofallthe miseriesofSatnedra. 
Therefore what is referred to in the passage '*This 
is the road, tins is the thing to he done, this is ^rizAman, 
dhis is troth’' is the knowledge of the P«ramd^T7um» 
SI we know from the munim ‘‘ there is no other road to 
emancipAttoo.” That Purutha, ths hret-horn, the seed 
of place* seoBOry organs, and ths deities, theaelf with 
a form; He. the Creator, subjected to h soger and thirst. 
Now, because this first-born was euligectied to the 
fanlts of hunger etc.* even the Dewu, bis progeny* were 
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iti>:pdct to huQgev ftnd thirst etc. The D^vat, there*' 
fore, afflicted hj hanger and ^irst eaid to this father* 
of their father, the Cmitor, make for ue an abode,, 
aitting where, we eha]I,!behig able, eat food.** 

' ?Tr^ nr fl R yf rr t i 

He brought a cow lu theiu. Thev aaid “ This is not 
enough for us.” Ee brought a horse to them. The^ aid 
“ Xhl^ is not enough fur us.*’ (2).. 

Oom.-~Thiu addi’eeeed, the Lord shewed to them, 
the deities, a tangible body hating the form of 
a now, gathered as before from the waters. Bnt they, 
seeing the fora of the cow,* said “1’hit body is not 
enough for our abode and eating food.” dfom me^a 
' sofflcient;’ The meaning of the whole is ' unfit to eat.^ 
When the cow was thus rejected, he brought a horse 
for them. They said as before ’’This is not enough 
for us.” 

H. I m ji \ n 

To them he, brought;a man. They aaid “Well 
^oe indeed, llan Indeed is tlie abode of all good 
actions” He said to them .“.Enter roto jonr respective- 
abodes.” (3). 
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- G&m. —TTSen thus «jec»»d, h« broapht 

to the PurwAtr, fheir progenitor. Delighted At 
the eight of the their cease, the deities said 

This it indeed e‘beautiiDl abode.** Thereforeptmt/ho 
certainlf, it nghteoaeneee itself being i oetrucnentAl to 
aU virtuous Karma ; or he it said to be 
because he was created bj his own selfthroogh hiszoya- 
terioDS powers.’* Thiaklng that this abode wst liked 
hy them, as all Hbe the oautet from which the 7 spring, 
the Lord said to them Therefore sut«r each of yon 
into the abode, saitable for his aotlvitr such as the 
mouth etc,'* 

^ m] niiro- 

^ nn^wJ- 

^ 

»nftT tlli^^ldNI ^ Sn* 

II 8 II 

Fire becoming speech entered the month ; Air be^ 
cocaing Prdna entered the nostrils ; the San becoming 
sight entered the eyes; the CardiUAl Points beooming' 
sound entered the ear; Herbs and Lords of the forest* 
becoming hair entered the skin ; the Moon beoomiog 
mind entered the heart ; Death becomiog JpAna entered 
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the nevel; Weter beceming eeiuen ebtered the genera¬ 
tive organ. (4); 

Qom .—Ae commanders enter into a town at the 
word of the sovereign, so having obtained tha permit-' 
sion of the Lord and saying'* Be it eo^*, Fire the presi¬ 
ding deity of speech becoming speech iteelf entered the 
mouth, its source. Similarly the reet is explained, 
Air enteied the nost^’ils; the sun the eyes; the cardinal 
points the ears; herbs and lords of the forest the skin;' 
the Moon the heart; the death tlie navel; the waters 
the generative organ. 

^ ^ “sn^FS 1. 

Hunger and Thirst said to him ** Allot to us a 8ta> 
tion.'' To them he replied “ I assign you a place in 
these deities and make yoo sharera ^vith them. Ther^ 
ford when oblatioos are odered to any deity whomeo- 
ever. Hunger and Tliirst become ah avers therein. ($). 

Ooffk—When the deities had stations assigned 
to them. Hunger and Thirst to w'hich stations had 
not been assigtisd eaid to the Lord " Assign to ns a 
station.” Thus addressed, the Lord said to Hunger and 
Thirst ** As you are butseiualions. it is not possible for' 
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to become eaten of food without your depending 
Qpon some intelligent being. Therefore 1 bleae 3*00 bj 
giving 70 U e there with theee deities. Fire etc. both 
in the body end the eternal world made up of the 
elements, in their respective functions. 1 shall 
make you sharers iu the shores allotted to these 
wpsotive deitiee, sudi as oblations of clarified butter 
etc.*' As the Lord so ruled at the beginning of the 
creation, therefore, even now, Uhioger and Thlrat are 
sure tc become sharers in the oblations of cooked rice 
and ground rice offered to propitiate any deity. 

—p-o—— 

Here ende the second Part. 

KMANDA III 


^ ^ ^ IIU) 

He thought " theee indeed are the worlds sod tbe 
protectcre of the worlds. XjeC me create food for 
these.’* < 1 ). 

( 7 ^—The JiOrd thus thought: ''These worids 
and the protectors of the worlds haTo been oreat* 
ed by me and aulioected to Htinger and Thirst. 
Hence these cannot live witboat food. Therefore, I 
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fthall ore&M food for the protoccors of tko worlds.'* 
Tbe power of these X>ords in this world fii the nisttsr 
of favouiing and chastising tbelr Toen ie unimpeded. 
$(i also the power of the gi’eat Lo^d, the Lord of >UI, 
in the matter of rewarding and chastising all, is surely 
boundless. 

HrS^lS*MnsTii*4U^ntn‘4j •jfav'flisn | ^TT ^ ft! 

flftwrawi rTf^ (I ^ (i 

He brooded ever the w aters and from the waters eo 
brooded over issaed a form. The form that eo issued 
is indeed food. (2). 

The Lord wishing to create food brood- 
ed over the waters already mentioned, From the 
waters eo brooded over es the msteiHal eauie, sometbiag 
having a form aod solid and able to support both im¬ 
moveable and moveable oame oat. The form which 
»vas sc prodoced is verilj food. 
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??'<HHTSl^r^2ffTOT5TmF*rRn I 




n ^ II 




II II 


This food 90 cro&tod withed to ran ^wsy. By 
Bpoech ho w^ihod to cotch it. By opooch ho oonid not 
cfttch it. If ho hod cooght it by opoooh, then ono would 
bo OAtisfiod by merely lolhing of food. (8). 

By Prdiut or breetb ho wiehed to cfttcb it. By 
Pf&aa ho ooald notooteh it. If he had canght it by 
Prdno, then one woold bo utiefied by morely omonin^ 
food. 0^‘ 

By the oyo ho tviehod (ocatoh it. Bytheeyo ha 
could not catch it. If ho hod caught it hy Uie eja, 
then one wonld be eetisGed by merely Beoiog food. (o). 
By the oar ho wished to catch ik By tha oar ha 
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could sot cfttch it. If he had caaghb it by the eVr, thei> 
one wonld be astisSed by merely heering of (bod. (6). 

By (oach he wished to cetch it. By toach he could 
not catch it. If he had caught it by touch, then one 
would be eetiehed by merely touching food. ( 7 ). 

By mind He wished to catch it. ’ By nund he could 
not catch it. If he hod caught it by mind, then one 
woold be eatieCed by merely thinking of food. ( 3 )- 
By the generatire organ be wished to catch it. By 
the generative organ he could oot catch it. If he had 
caught it, by the generative organ, one would be satie- 
fied by excreting food, (9). 

By the Jpona he would have caught it and he 
caught it. Ibis thie d}>dna which cMohee food. This 
AySna ib la which has its Ufe in food. 

Com.—This food cieated for the worUa and 
the protectors of the worlds wished to go beyond their 
reach. i.r.. began to runaway from them, thinking they 
w^ its death as ite devourer, just ae rati eto., do at 
the light of cate etc. Knowing this intention of the 
food, that tangibld fono. the embodiment of worlds 
and their protectors, both cause and effect in itself, 
being the first-born, and seeing no other food-eaters 
wished to catch the food by the action of hie mouth, 
but was not able to oatoh it by the action of the mouth. 
If that first-born embodied Being had caught it by 
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apeech, all the worl 3 » beiog ttteSeet, would be eatle* 
fied irerelj telhlng of food. But it ia not eo. Heace 
we infer that even the firet^borD was not able to catcb 
it by speech. The snbeequent porliona are similarly 
explained. Being nnable to catch it by Prana, by 
the eye, by the .ear, by touch, by mind and by the 
generative organ, with their respective activity, he at 
last wished to catch it by through the cavity of 

the mouth and thus ate the food. Therefore this 
opdan Is the catcher of the food. This is tlmfi vital 
energy which ia well known as having ite life in the 
food. 

fT^jrT ^ ^ nmn%jm®t5T 

^ ^ ^ ®n5i *Rjqi^* 

^ II II 

He thought how ean this live without me?" So be 
thought “ by which (way) shall I enter it ?” He again 
thooght “ if speaking be conducted by speech, living by 
Pr&iUi, sWng by the eye, hearing by the ear, tonohing 
by skin, thinking by mind, eating by Apdna, aud dc^ 
charge by the generative organ, then who am 1 p (i 1). 

Ccnn.—Baving thus made the. comblnsUons of 
worlds and Lords of worlds to exist* depending 
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m food, like tbe existence of & cit7, its inhabit 
ante and protectors, He like the ruler, thonghc. 
Katham mt, means, ‘ thinking by which mode.’ MadriU 
means, *xoUh<ml me, ihe hiUdero/ ihe city,' How wit 
thia combina^n of censes end eSects, to be hereafter 
described, be witbont me, existing, as it does, for 
another t AU this speaking by speech etc., will be 
useless, like offerings and encomiums proffered by saV 
jeots and conrt bards ( 7 andt’s) on behalf of the ruler 
of the city in his absence. Therefore, I shonld, like the 
king of a town, be the supreme ruler, the president, 
the witness of commissions, omissions and tbeir conse¬ 
quences, and tbe Bojoyer. If this oombinalioo of effects 
can exist for another, withont me, the intelligent 
beneficiary, like the city and its inhabitsnts without 
its master, then who am I, of what natnre, or lord of 
whom? If I do not enter into this combination of 
caoses and effects, sad enjoy the fruit of what is 
spoken by speech etc., like the king enteriog 
into the town and taking note of the commissions 
and omissions of tbe officers of the city, none will 
know or care to know me, as existing or as of such and 
such a nature. Otherwise, 1 shall be known as a being, 
who knows the nature of speech, and for whom the 
functions of speech etc., • combiaed, exist j just as the 
pillars, tbe walla etc., combined to form palaces &C., 
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«zi 2 t for the benefit of eonethitig not connected with 
their parts. Baviog thus thought, he thought a gain 
'how ehall 1 enter it ?' The fore-part of the foot and the 
crown of the head are the two ways of entraaoe into 
this body, the coUeoidon of several parts. By 
which of these two ways ehall I enter this city, this 
bundle of caasea and effects ? 

^ im?! I ^ ftt- 

^fR1R I ^ m 9T- 

\\ \\ [\ 

So having cleft this enfi, he entered by tbia door. 
Tbia is the opening known as vidrUi or'the cleft’ 
Thie is the place of bliss. He has three abodes (in 
the body)—three states of sleep,—this abode, this 
abode, and thie. C^3). 

I shall not enter, by the fore*part of tba 
feet, the ways by which iiiy servant Prdiia is auth^ 
rvted to act in my behalf in all matters; bat I shall 
enter through the other gate of the head, as the only 
other alternative. Sothinkiag, like one in the world who 
does what he has thought of, the Lord and the Creator, 
cleft the head where the hair ende, and entered into 
this bundle of caoses and effects, by the way thaa 
made. This entrance is well-known by the peroepUoa 
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of bA6l« &c,, when tho crown of tbc heftd la dipped in oil 
&c., (for some time). This ieCbe celebrated entrance 
l(nown as Tid/r^i (tbe cleft.) The other entreacee each 
ae ear &c.» being the common w&ye of thosOi oconpj* 
ingthe poeitloQ of eetrante, are oot perfect and are not 
aonrcea of delight. But tbia ie the entrance of the one 
Lord of aJ I. Therefore thie is called A'dm2a?uz, (prc^ 
dnctive of joy). The elongation of the Towel ' u * ie a 
Vedic licenae. TJiie ie called 2rdnria7u». becauee one 
going through it, revele in the highest S^'ohman ; 
of him, who thus created and entered the ci'eation, 
as an individual soul just as a king entere a 

city, there are three abodes—the right eye, during the 
vaking state; the inner mind, during the dreaming state; 
and the oavlty of the heart, during sound sleep. Or 
the following may be the three abodes—the body of th^ 
father, the womb of the mother and one’s own body. 
The three states of sleep, means, the waking, tbs drea* 
ming and the sleeping states. It may be urged, the 
waking state being the state of knowledge, cannot be 
dream, ^ot so. lb is certainly a dream. How? 
Because there is uoresliaationof one’s true Xlman, and 
because one sees there unreal things, as in a dream. 
Tbie abode, the right eye, is the first. Inside tbe mind, 
is the second; tbe cavity of the heart is the third. 
*This abode ’ &c., is only a repetition of wbat has been 
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aaid. Living in tbeee Abodes altematelj, as 
the Aim Oft. He sleeps long with his self-born consort 
Ignorance an3 does not awake, in spite of repeated 
experiences of heav 7 thrashings with the peetle of grief 
arising from many hundreda of thousands of cahmitiet 
hnddled together. 

3^ TO II \\ tl 

He being born knew and talked only of the bhiUa, 
How should he apeak of any other f Then did he sea 
the Purueha, the Brahman, all-pervading. He s»d 
* this have I seen.’ (I^)< 

Com .'—He being born, i.e., having entered tbe 
body in the form of jtoa (tbe individnal soul) 
knew and talked of the ShiUas. When, however, 
some preceptor possessing great compassion beat 
at the root of his ears the kettle-drom of the 
}f<iJMvafeif(U or key notes of the Ve^fdrUa, whose 
sound wakes up the knowledge of the he saw 

his Self as the Bra^iRan, the Creator dwelling in the 
body, yet all-pervading like the A^dg. The word 
iaUtmam, having another letter fa dropped, shooldbe 
Uitatamam, meaning all-pervading, He Oiied "Ihava 
seen this Brahman, the real essence of my ^bnan. 
Wonder! The elongaUon, in iii of the vowel is 
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according to tbe tiUra Tkliaranariha plutik yiircarn*' 
Vff.. a word aogg^t^ng doep deliberation gets its vowel 
elongated. 

l^fT: II U I) 

Tberefore bo is called Idatulra. Idandra is the well* 
>nown name of Ood. Him, though Idandra^ thej call 
Indra indirectlf, for tbe gods are fond of being iucog* 
nito, as it were. (1^)* 

Com.—As he saw tbe all*permea(ing Brahman 
directly as an object, as ' idam ' or this, therefore, the 
TaroMUman is called Idandra. The Lord is well*kno\vn 
in tbe world as Idandt-a, Tbe knowers of.^a^m on called 
tbefroAman who Is reallj Idandra, by the name Indr a, a 
word denoting some object beyond the range of vision ^ 
so that, it may be freely talked about, being afraid of 
colling him by his real name, as he is regarded as most 
venerable. For, tbe Devat (deities) are fond of assu* 
ning names denoting invisible objects. Macb more 
BO, should be, therefore, the Lord of ell, the deity of all 
the deities. The repetition is to show that this chapter 
has its end here. 

Here ends the third Part. 
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Sank ara'i si*fnmi%g 0 / ihe of (ho fovaiJ^ 

Adky&^a. 

Thd purport of this fourth chapter is this:—Tbo 
^ahtnan, Creator, Supporter, and Destroyer of the Uni' 
verse, not subject to Omnipresent, Omuipotent, 

Kcower of all, haring created all this Universe begin- 
Ding with the AkAo in due order, without the aid 
of any other entity than itself entered for its own 
realization all the bodies having life, &c. And having 
so entered, it realised its own real Self directly thus: 
“I, Brahman, am all this.’* Therefore he alone is the one 
Aiman in all bodies and there is none else. Another 
text also says “ He, Brakimask is my Self, I am 
ilroAman’* and '* all this was tbs Aitnan alone in the 
beginning.'' It has also been said “ Brahman is alUper- 
vadlng.” Similarly also else where. 11 seeing that there 
is not so much as the point of a hair unoccnpisd by 
the Brahman the all-parvadizig Aiman of all, It 
be asked how it entered cleaving the bead as tha ant 
enters a bole, we say, this is a 'small matter for 
question and there is much here worth questioning. 
That he saw, having no sensory organs, that he crea¬ 
ted the worlds onaided by anything else, that he 
gathered the Purnsba from the waters and ^ahioDsd 
bim, that his conteiaplation, the month and 

other organa were distinctly formed, that from the 
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month &o.» tbo protectors of worlds, Fire &e., were 
produced that they were affected with hunger, thirst 
&c., that they aaked for an abode, that the forme of a 
cow ^c., were shewn to them, that they entered into 
their reepectire abodes, that the food created began 
to run away, that he deeired to catoh it by speech &c., 
all this ie qDsationable, quite like the cleaving of the 
bead and the entry by that way. If it be nrged ** Let all 
this be incongruous/’ we say Here, as the only 

fact intended to be conreyed is the realization of the 
ah this 18 but attractire hyperbole and there 
is thus no fault, or it seems to be more reasonable that 
the Lord, Omuiacient. Omnipotent, the great Conjurer, 
did, like aconjnrer, do all tbia illusion to facilitate 
explanation, as well as, comprehension, as stories, 
although false, are easily explained and understood by 
all. It is weU'known that there is no good to be attain¬ 
ed by the knowledge of the narrative of the creation, 
(as it is false); and it is well established in all the Upa- 
niabads, that the end attained by the conception of the 
unity of the real Self is immortality. Thia ia also stated 
in Che Gita and other ^r/i»s by the text '‘The X^rd 
of all seated alike in all IWiogbeings” eto. 

Bat here one may say, “There are three AimanB. 
The first is the JIm, the enjoyer, the doer, and subject 
to changes well-known to all the world and the Sditras. 
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The Bdcond Atman, lotelligeot, Lord ofcdli Omniscient, 
OrentOT of the Dnivovse, is inferred from his cresdng 
worlds end ftnimal bodies with nameroae suitable places 
iof the enjojmeot of the fruits of Karma bj divers 
beings, just as by seeing the construction of towns and 
palaces, the author thereof, baring knowledge and 
capacity on that subject, such as carpenter Ac., is 
inferred. The third, is the fWiieAri, spoken of in the 
Upanukadi welJ^lebrated in the as being 

' not this, not this.* From whom speech falls back. 
Thus these tbree limans are dissimilar to one an* 
•other. How then could it be known that there is only 
one Atmtui, with oat a second and not sul^ect to change ? 
How, if BO, is the «nvci (iodiridnal soul) known? 
Verily he is knownas the hearer, seer, speaker of articu¬ 
late speech and maker of inarticulate sound and haring 
theoretical and practical knowledge. If so, is it not 
contradictory to say of him who is known as hearer 
dtc., that he the thinker, is unthinkable; he, the 
knower is unknown 7 It is also said in the Sru<i«. You 
ehoold not try to know the thinker of thought and the 
knower of knowledge." To this w© reply it is certainly 
^ntradictory, if be is directly perceived like joy Ac., but 
it is such direct knowledge that is negatived by ‘‘don’t 
try to think the tbioker of thought dsc.’* Eeoce as he is 
known by snch indicative marks as hearing die., where 
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th^Q ia the eoatradiction ? Again, it ia aakad how th& 
AtmaTi is known b; lha mdioati?^ luark of bearing &o ? 
For, when the Aiv^ofi ie bearing the aouad to be heard» 
then being engaged eolelfin the act of heaving, there 
ia Qo poeaibi Itt^ of ita tb in k i ng of, or k no win g aboot itiel t 
or anything elae^iimilarlj alao aa regards other (bougiita 
Ac.; ior, all aotivit; of hearing etc., ia directed only to 
ite objeote, (and not to ward a Itf louroe). It ia not poi- 
aible for the thinker to think of anything other than the 
thinkable. It tnay alao be urged that everything 
(even the Self iteelf)i ahould be thought of by me&na 
of the mind. To thia we reply,' it ia perfectly right,, 
but all that ia thinkable cannot be thought of except 
by the thinker or the 8e]f, mind being only an inetru* 
Qje&t in hia hand. If eo, whot would be the reault ^ 
This would be the reauU. That which thiuke of a|) 
will only be the thinker and never the thinkable and 
there le not another thinker of the thinker when the 
Xfmon ia to be thought of by the Atfn in, then the 
thinker of the Atman, and he that ie thinkable by tbo* 
Atman, will become two diatinct Atmant (which ie 
absurd.) Or, the one and the saoie should be 

divided into two forma aa the thinker and the think¬ 
able, juat as a bamboo ia split into two ; in such a case 
the Self is to have a form, which is absurd, So incon-- 
aiatency reaulU in both eases. Just ae of two lights,. 
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one cannob hf> th« enlisht^D^d &nd the other the 
Hgbienev, both being equdly Hlumiorng, sfmiUrlj’here. 
Nor has the thiakerany time left tothuak of himself as 
he is always engaged in thinking of the thinkable. Even 
when the thinker thinks of himself by the indioative 
marks, still the result is what has been already stated 
that there are two Atmani, one to be thought of 
by the indicative marks, and tlie other, the thinker of 
it. If it be said that the same Airwn divides himself 
into two, the inoonsiatency has been already pointed onb. 
If the Alnan cannot be dlreotly koowD, or known by 
inference, how is it said that one should know Him to be 
his Self or how that the the hearer, the thinker 

etc.? It is well-known that the Atman has the capacity of 
hearing and of not hearing etc. What is it you find in- 
eonsistentin it ? At this the opponent replies ' It appears 
to me to be inconsistent, although to yon there appears 
nothing inconsistent.* How is that ? When he is the 
bearer be is not the thinker and when be is the thinker 
be is not the hearer. This being so, he is in one view 
both hearer and thinker and in another view neither 
hearer nor thinker. Similarly in respect of other attrr- 
bates. If this be so, how do yon fiud no iocossistency, 
when yoo are landed in doubt as to whether the Atman 
has the capacity of bearing etc., or has not the capacity 
of bearing etc ? When Devadatta gees, be is going aueb 
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not stAjiog ; when ho Bta&ds otill, ho is stoying ond 
not going. Then alone he is going and etajing aiter> 
natolj ; but note]waye going and staying. Similarly 
here. 

Here again the follo^vers of KanAda etc., argue thus. 
The Jfnan is spoken of as the Hearer, the thinker etc., 
only on account of its being the thinker and the hearer 
occasionally. They say that knowledge is the product 
of the connection (between the mind and the aensory 
organe) and that is why there if no simultaneity of the 
knowledge cf the impressions reoeired throngh the 
various sensory organs. Tbsyelso quote iusCanoes of 
men say in g'' My mi nd was elsewhere engaged. 1 d id not 
see that eto. It also stands to reason that the impoa* 
sibility cf this simuHanaily of knowledge through 
varioQS sensory organs is an indioation of the exis* 
tence of the mind. Let this be so, what do you lose ? 
It this OM be so, let it be so, if it pleisesyon; but the 
meaning, of the will be set at nangbt. Is it not 
then the meaniog of the 5ru(tr. that the Xtv\an is the 
hearer, the tbioker etc. Hot so; for the texts say 
also, he it not the hearer, thinker eto. But have you not 
replied to the argument by the theory that the AtmeM 
if bearer and not hearer alternately. Ho; for we 
hold that the AiiMn\i always the hearer eto., for the 
declares‘‘The hearing of the hearer knows do 
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destruction.'* If it be so, jf it js held that he is olwajs 
the hearer etc, then simultaneous knowledge through 
all the senses, a thing contradicted by experience, 
would result and the ahsenoe of igiioraucein the Atman 
would have to be admitted ; and that f« not I'eal. Keither 
of these two ^ults would result ; for the 8ruli declares 
that the .^ifnun Is both the hearing and the hearer. 
Jast as the light of the fire depending on the contact 
with dried hay etc., is not ebenial, so the eigbtetc.,of tlie 
transient and grots senses such as the eye etc., having 
the capacity to come in contact vritb, and remain sepa¬ 
rate from objects, is transitory. But there is no possi¬ 
bility of the Atman, eternal, formless, and neither con¬ 
nected nor isolated, assuming transient attributes as the 
seeing produced by contact. So the declares 

‘‘The sight of the seer knows no destruction etc.'' 
Thus there are two kinds of risioo, that of the eye 
which is transient and that of the Atman which 
is eierual. Similarly also two kinds cf hearing, that 
of the ear which is transient and that of the Atman 
which is eternal. Similarly two sorts of thought 
and knowledge, external and iuternal. It is only 
on this view that the ^rufi “ Be is the seer of 
sight, bearer of the bearing etc'* becomes expHoable. 
Tbe transient nature of the vision of the eye is well- 
known is the world, for during the disease of the eye 
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•Md sfMr rdmoval of the dlee«ue, people sa/ re 8 pectl 7 e* 
I 7 '‘The eight it loet*" and the eightia gained.'’ Such 
ie alao tlte ease with hearing and thinking. The 
eternal nature of the Tision &c., of the Self, iealso well> 
known in the world. & person whose vianal organ 
has been removed eare “Ijiut saw mf brother in a 
dream.” So one who ie realij deaf, eaye “ I have 
heard to^ay the mantra in a dream.” If the eternal 
vision of the Atman were prod need by the contact 
of the eye with an object, it woold he destroyed 
when the eye is destroyed. Then one whose visual 
organ bee been removed wonld not see in a dream any> 
thing, blue, yellow etc. Also the SntiU " The sight of 
the seer knows no destraotion,” *'That is the eye in the 
J^ru«A«by which he sees in dreams,” wonid be con* 
tradieted. The eternal vieicn of the Atffian is the 
psrapient ol the external and transient viaion. As the 
external vision, having the attributes of transient 
things, iaoreaees, decays eto., it is perfectly reasonable, 
that its percipient, the vision of the Altman, should also 
appear, through the mistaken notion of men transient 
Jike it, just as the sight of a whirling object, each as a 
dre brand, eeems itself to whirl. Accordingly the 
SrtHi also says ** It seems to think and to move." 
Therefore the vision of the Atman being eternal, 
there can be no simulteneity of impress ions, or 
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waot 0 / ;t, The felse notion ebout tl^e vision of 
tbe Aiman, it explicable, in the case of men of 
the world, by their subjecting themselves to the 
•condition of the external end tr&nueiib viMon, and in 
the case of the natiosaliete, by their disregard of the 
end traditional teacbinge. The supposition of 
difference among the/ivft, the imiro and the Parama^ 
man is certainly due to tbet. Similerly else is the 
perception ol difference in the eternal, illimitable vieion 
of the Atman, where all differences speakable and 
thinkable, euch as “it is,’' " it is not,’* are merged into 
one entity. He who perceivee any matter for differen* 
tiation in that entity which is beyond all speech and 
thought, as existent or non>exl8tent, one or many.coadi* 
taoned or unconditioned, intelligent or dull, active or 
passive, fruitfol or fruitless,* produced or cansslees, 
happy or miserable, inside or outside, negative or posi¬ 
tive, distinct or otherwise from me, would, indeed, get 
oven the sky to cover hie person, like the skin, clinsb 
up to the sky with his feet like a flight of steps, and 
trace the foot-prints of fish in water and of birds in the 
air for the declare It is not this,” ‘'It ie not 

that ” " From which ell speech returns and alec Who 
conld know the Atman 7’’ How can it then be known as 
niy Atman ? Tell me by what means I can know that to 
be tbe Atman in me. On this point there is an aDcienb 
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EQecdotf. Some ignorant man, haviog commHted a fault, 
waa thoa reviled bj acme, '*Sbamd uponjou! you are 
so to an.’’ He being ignorant, approached anotbaz man 
Co make himeelf sure that he waa a man and addreased 
him Tell roe who lam." Thepareoo addreased know- 
inghim to be a stupid, said '‘I will enlighten yon 
gradually.” So having disproved that he waa anything 
immoveable etc., he resumed silence after saying “ you 
are not not-man.*' The stupid man again asked him- 
“ you who set about enlightening me are silent. Why 
do you not enlighten me?” Quite like this, is what you. 
any. He who being told that he is not not-man does 
not understand that he is a man, how conld be know 
that he is a man, even though he be told that he is a 
man ? So tbe Atman can be known only in the manner 
inculcated by the and not otherwise. It is well* 

known that dried hay etc., oonaumahle by 6re cannot be 
consumed by anything other than Hre. Similarly there> 
fore,only the^dafras setting about incnlcatlng tbe entity 
of the Xtmjn concluded with saying It is not this,” 
“ It is not that ” etc., U tbe anecdote concluded by 
teaching Chat he was notoot'man. Tbei^dsirezs also say 
“ This Atman is neither Internal nor external,” “ This 
self is .SroAffurA, the knower of $11; this is the injun^ 
tion,” “ Thon art that,” “ But when Co him all become 
bis Atman, then whom could be see and by whom ?” etc. 
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As long as o man doss not know the Atfnan thaa dee* 
cribed , 60 long he k nows one, reg&rdin g the ex Cero al an d 
transient names and forme aethe and regarding 

from ignorance the attKbutea of the conditions, aa be* 
longing to the travels in Samdra cnder the 

sway of ignorance, desire and Earma, rotating again 
and again in various grades of creation, from the 
Brahnan down to the worm, sucb ae the Devae, animals 
and men. Thne travelling in 8<tmtaTa he leaves the 
body and the sensory organs once aaenmed and takes 
others. What expetienoee does a person thus travel* 
ling in a continuous stream of births and deaths, as 
with the oorrent of a stream, nodergo, the now 
declares In order that men may get freedom from desire. 

^ I 5^ I ^ I 

^*TIf*P^SSc*TT5T ft. 

»?fcf riTO vr? n^n 

First indeed tbe germ is in the rnan. That which is 
semen is the vigour drawn all his limbs. His Self 
be bears in himself. When be sheds It into the woman 
he then gives it birth. That is its first birth. (]). 

Oonu.—Tbe same indlvidnal with hie ignorance, 
desires and liking fv Eorma performs Karma, like 
sacrifices Ao., reaches the moon, leaving tbis world, 

4 
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SO 

tbrougb tbepAtb ofamoke^ returns, Mter bis is 

eEb&neted, to this world, through rain etc., and becom* 
ing food is offered &s ao oblation in the fire of man. 
The text states that this traTeller in S<inuara becomes 
incorporated with tbe man, first in the form of semen 
in him, through the ratoi (is., blood, flesh etc;) and 
this eemen is the essence drawn from all the oompO' 
nent parts of this body, the outcome of food. It is 
called the beoanse It is the essence of tbe man. 

He supports this Aiman, being himself conceived in the 
form of tbe semen, in bie Atman, i«v, bodj. Tatj semen. 
7(iddl when,his wife arrives at tbe proper season. 
in the fire of the woman. iSincAaffJ sheds uniting ia 
love with her. Then ^e father gives birth to it, Con* 
ceived hy him in the form of semen. This coming ont 
ofita place in the form of semen at the time that the se* 
men is Bbed,>is the first birth of the person travelling 
in Samsdra, ie., his first manifested state. This has been 
already aUbed by the texts ** This A^foan (purusba). 
oflers that Atman (semen) to that A*man (woman). 

?Tf?^ w# <TOT I 

^ m n ^ \\ 

It becomes one with the woman, as her own limb. 
Therefore it does not hurt her. She nourishes his 
(the husband’s) Self come into her. ( 2 ). 
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CoTn.*—Ths edrrtdn shed in tbd womsn bscomSB indis^ 
tingaisbsbls from hsr &a in the case of the father, like 
lier own Umh, such aa her breaet etc; and for that rea** 
aon, the fetae does not injure the mother, as a carbnoete 
eto., would, 'rhe meaning it that because it becomes a 
part of herself Uke her Umb euoh as her breost, it does 
not therefore hart her. The pregnant woman, knowing 
that her hosbaiid’s Self had entered her womb, noaxishee 
it by rejeetiag foods etc., injurioas to the fetna and 
taking sooh as aie favorable to it. 

m ?t ^FftS 

^ i ?r 

^ ll ^ 11 

She, being the nourisher shoold be nourished. The 
woman bears the fetus. He nourishes it just before 
and after its birth. In nourishing the babe jnat before 
and after its birth he nonrishea himself alone, for the 
continuation of these worlds ; for, thus are the worlds 
continued. This is his second birth. (’I). 

^^n.^She the nonriiher of the hnsband's self oone^ 
ved in her womb, should be nourished by the husband; 
for no relation in this world between One peiwn and 
another is possible, without reeiprodty of benefits. The 
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woman nourish M the fetus by such tnesne as are aDjoin> 
«d for the Douriahment of the fetus, ^gre} before birth. 
The father nourishes the child just before and after 
birth by the pertbrmauce of natal ceremonies etc. The 
&therin nourishing the child just before end after 
birth, by the perionuanca of natal ceremonies (J&tn~ 
luAjna) etc., nourishes only himself. For it is only the 
father's eelf that is born in the shape of the son. It is 
aocoi’diogly said ‘'The husband enters tbe wife 
eto.” If it is aslced why be produces himself in 
the shape of the eon and nourishes bitu, it is 
answered "for the continuation of these worlds;*' 
for these worlds will not continue if none in tbe 
world procreates sons etc. Thns because these worlds 
continue as e stream, because of the contumanoe of snch 
acts M the procMation of sons etc., therefore that should 
be done for their continuation, and not for emaaoipa* 
tion. This coming out of the mother's womb ia tbe 
form of a babe of the person subject to Samidra is bU 
second birth, Ce., bis second manifested condition i'e> 
latirely to hie form sa semen. 

5r-tr 11 g II 
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This Atman of hig, is made his sabsi^tute ibr doiag 
'virtnous deeds. Then the other self of his, (the father’s 
self) having; accomplished his purpose and reached old 
ajj^e, depaite. Departing from hence, he ie indeed bora 
again. That is his third birth. (4). 

Com.^The meaning is, that this man of the father, 
i.a.. his son, is made by him a substitute in hie stead for 
the performance of all virtuous deeds enjoined by the 
•^dsIroA and perform able him. Accordingly it is said 
in the V^a4anat/ika also, in the portion treating of 
making the son the substitute for the father: “He 
admits * I who am enjoined by my father, am Brahnan, 
am sacrifice etc." Then having entrusted his burden to 
the son, thn other self of the son, i.s,, the fotber. 
having accomplished its purpose, i.e., being released 
from the three>fold debt incurred by him and having 
become spent with age, dies. Depsrting from thie 
world, i.s., leaving this body, he takes, like the 
caterpillar, another body formed by his Karma and is 
born again. The birth, winch he is to take, after his 
death, is his third birth. Now, the first birth of the 
person sul^'ect to Samsara is from the father j the second 
birth of the same person has been stated to be that 
from the mother io the form of a child. When the 
third birth of the same person has to be explained, how 
is it said that the re>birtH of the father after his death is 
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the eon'd bhii d birth V This is no fault; for, it is intend* 
ad to laj dowa that tbe father and the son aratba same 
self. Tbe son also having entrusted burden to his 
SOD, departs and is born again, like the father. The 
i^ruH meana, that what is said io one place is in effect 
said in another place, the ^ther and tlia son being one 
aeU. 

*iT 3^ ^rt 

fh *^5^ 11 ^ II 

Here it has been stated'b; the sage : “ While in the 
womb. I knew ail tbe births of tbe gods. A hundred 
strongholds, as if ironinade, guarded me; (Like)* 
a hawk, 1 burst through them with speed.'' So spoke 
VAmadevfi while even Ijiag in tbe womb. (S), 

Con.—While thus tiavelUng in Sam^ira in rotation, 
in these three manifested conditions, subject to the 
bonds of birth and death, everf one in Che world, hnr> 
led into the ocean of 8am*&riit does in some stage* 
realise with effort tbe Aiman, as described io the 
Then at once being freed from all the bonds 
of 5dmsdra. he becomes like one Whose purpose ie* 
accomplished. This fact is explained in this manira 
hy the sage. While Ijing iu the womb of the mother. 
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1 koew all the birtbe of all the Deeoe, fluch ae epeech, 
fire etc., becaose of the fructifying of my medrtatiooe 
in mj many previoae births. Tliis is the meaning. 
Hunire^ many. Puroh] bodies iropeaetrable, Hke those 
made of iron, guarded me from extricating myself from 
the meshes of Samtdi'a. Adha\ down. Like a hawk 
bursting down through the net, I have come out of it 
with speed by dint of the strength due to my knoW' 
ledge of the A,iman. Wonder! That VAmadeva, even 
while living in the womb, spoke thus. 

|] ^ l| 

He thus knowing, and becoming one with highest 
Self, soaring aloft, on the dissolution of the body, attain¬ 
ed all desires in that world of heaven and became 
immortal, became immortal, (6). 

Com.-^fle, Fdnvidst'a, the seer, having thus known 
the Atman as described, on the dissolution of the body i 
t.e., on the final ceasing of the eontiniiity of the stream 
of embodied existence, created by ignorance, impec^ 
treble like a thing of iron and infested by hundreds of 
various miseries such as births, deaths, efr , by dint of the 
strength acquired by drinking the nectar of the know¬ 
ledge of the PaTumatman,i>9., by the deetroction of the 
body in consequence of the destruction of ignorance 
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etc., the seed of embodied existence, becoming one 
with the P(3ramdjman, soaring from below, ie., from 
darMora, having attained oneness with the Aiman 
of all, enlightened and porified knowledge, became 
imnortal iu his own self, Cs., became exiungaished like 
a light in the self, already described as undecaying, 
deathless, immortal, fearless. oraniscienC,begmningle8«, 
secQndless, endless, all-perrasire, sweet with the unal* 
loyed nectar of knowledge. 

Haring obtained all desires] that is, haring, even 
while living, obtained all desires by the knowledge of 
the Atman. The repe^tioa is for the purpose of showing 
the end of the knowledge of the AlMan with its fruit 
and its illustration. 

0 — — 

Here ends the commentary on the fourth Part. 
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•f*n ^ ^ ^ ^ ^5T ^ 

^Vhom shall we worship as the A^an ? Who is the 
AimanX Whether he by whom one sees, or he by whoa 
one hears, or he by whom one scrells the smell, or he 
by whom one speaks the speech or he by whom one 
•discerns sweet and what is not aweet. (1). 

7he Bi&hmios of the present time desirous of 
emancipation, and wishing to acquire the fruit of be> 
•coming the Alnan of all; by means of the knowledge 
of lirahman, enlightened by the traditional teachingi 
ef the preceptors, V&mad^va and the rest, wishing to 
know the IhaJman and desirous of taming away from 
the bondage of Sam<Wa, ephemeral and characterised 
by causes and effects, ask each other tc inquire ' who 
4s this Atman, and how shall we directly worship that 
Atman, as this Atman, and who is that Atmanl’ We 
ehould like to worship the rery Afman whom V&nad^va 
worshipped as the XtouiH directly, and became immor* 
tal. Who may that be? la there, who thoa 

•questioaed each other with a desire to know, arose the 
recoUeotion, produced by the impreasioa of beach logs 
previously heard, respecting the two particular Aimam 
already explained. ** The Brnhman entered the 
through the forepart of the feet.*’ " He cleft the head 
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and entered the tbie passage.^’ “ Two BraA^ 

mftfu in opposition to each other have entered here.** 
“ They are both the Xhnan of tbie body.” One of them 
most be the ^^manto be worshipped. Thua they again 
questioned each other for the purpose of clearly dete> 
mining who the ^Imnn was. In thein, who thus in* 
quired, arose another thought, respecting the difleren* 
tlation of these two. How? Two entities are known 
to ever in this body. Ooe, by whom, with the aid of 
various senses, dlftedng in many ways, auything is 
perceived and another who is known as one who re* 
members the impressions ot objects perceived with the 
aid of other senses. Here, that by which one knows 
cannot be the X^nsn. Cy whom is it then known ? 
We reply : that by w*hioh being the eye, one sees form, 
that by which being the ear, one hears sound, that by 
which being the nose, one smells the smell, that by which 
being the organ of speech, one utters speech, consisting 
of nacaes such ae cow, horse, good, had, etc,, or that hy 
which being the tongue, one discerns what is sweet 
and what is not. 


I Slfl# ^ 

^ I nuNW 5 iTO«nR n ^ 11 


This which [is known aa the heart, this mind. 
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con«cioiiBne»s, diacrin^in«Hcn, wsdom, re&son, percdfH 
tion, ft«&diD9B8, thought, ftcuh^nesB, quicknesB, meiDorj, 
volition, decision, etvength, deeire andconti’ol, all these 
are indeed the names of wisdom. (S), 

'(/Otn.*—Vr'liat is til at. st'cse which though one is vari- 
ousl^ differentiated, is now explained. What has been 
already stated The essence of creatures is the heart, 
the essence of the heart is the mind; by the mind is 
created the waters and Varvna, the Lord of waters. 
From the heart oomea the mind and from the mind, the 
moon’^ Such onlj is this heart and this mind, one ap^ 
peeling diverse. By this one mind becoming the eye. 
one aeee form. By his becoming the ear, one hears. 
By this becomitig the nose, one smells ; by this becom^ 
ing speech, oneapeake; by this becoming the tongue, 
one tastes. In its deliberative aspects, it deliberates and 
in the form of heart it determines. Therefore this 
sense, having all other senses and cb;;|ect8 for its 
play of activity, is the means whereby the knower 
knows everything. Accordingly aleo, the Kavthiiaki 
texts say **Beaching the organ of speech by wisdom, one 
obtains all names by speech. Bescbing the eye by wls~ 
doTQ, one sees all forma by the eye etc. It ,is 
said in the Vdjtuan^iiUca also “One sees by the mind 
alone and hears by the mind, one knows forms by the 
hesrt'* etc. Therefore it is well-known that that which 
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is nsm&d m the heart and the mind, is the mesne of 
the perception of all objects; and Mna ie essentially 
that. The Brdhmuna says '*what is called Pr&na 
is wisdom and what is called wisdom ie In the 

beginning of the diseoesion about iVdfUs we have said 
that ie the combination of the eenses. Therefore 
the Bro^fTion which entered by the feet cannot possibly 
be that en^ty, the Br&hnutn to be worehtppad, becanse 
it ie an adjnnct, being only a means of paroeption to 
the knower. The only other entity, t.e., that knower, 
to whom the fanctions, hereaf^r described, of the sense 
called the heart or the mind, are the means ot perce|K 
tion, can alone be the ^fman fit to be woiehipped 
by ns. 8o they decided. The functione of the mind, 
consisting of external and intsmsl objects, and serving 
as a means of perception to the all-wise BraKman, the 
knower, resting upon the condition of the mind, are 
thae explained. Samjndna] Gonsoioaeneas. Ajndn^ 
directing, the state of being the lord. the 

acquirement of the different branches of knowledge &c. 

wisdom, 2£edJid‘^ power of retaining the 
import of books. perception of all objects 

through the senses. steadiness by which the 

drooping body and the sen see are kept up; for, they 
eay '‘By steadiness, they support the body." JfVUsdj 

thought. Tdanitha^ i ndspendent power of thinking. 
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dUtreuof mind undardieeAS^ etc. recollectioni. 

SanitolpaA] the thmkiDg of forme, as white, black etc. 
Kra6*Aj application. an^ parsuil; for the mainten- 
aaoe of life etc. Kama] desire for any objects not at 
hand. Fi/aoAj deeire for the company of women. These 
and the other fonctions of the mind, being the means 
of perception to the knower who is mere conecioQsoess 
become condidons to the Bra^vtaan with hie pure coo* 
sciousness; and Samjndnam and others, all these 
come the names of Brahman, the pure oonscionsoess. 
when subjected to these conditions and not directly in 
its nnoonditioiied state. Accordingly it has also been 
said “ while only mgving, it is called Prana” etc. 

I ^3j|5flfK!% 5Tr^- 

3nPr 5 ^ 

s#i ^ q?T^ ^ ^ ?;rsi- 

fTO nin% srar irftHi nww 

ffPli ^ II 

This BraJiman, this 2n4ra, this Creator, all these 
gods, these five great elements, earth, air, ether, water, 
fire, and all these small creatni^s, these others, the seeds 
of creation and these egg-hom, womb-bora, sweat-born, 
8prout*born, horses, cows, men, elephants, and whatever 
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else vhich breathe and i&o?m and files and U immove> 
able; all this ia guided by wisdoot and Is supported by 
wisdom ; the aaiveree has wisdom for Its guide; wisdom 
is tbs basis; wisdom Is Brftftman. (S). 

Com.—This in the form of coDSciouenesa, 

is the lower called //trotipa^arhAia or 

P/^nn, the living principle of all bodies, that has 
entered into the conditions of the mind like the Image 
of the Sun reflected on varioas waters. This is none 
else than Jrbirtf. according Co his (previously-mentioned) 
characteristic, or the lord of tbe Ikva*. This is none 
else than the PmjiipaUt Che first born who has a body 
and from whom all Che proCecCora of che world, file etc., 
were born, from the cavity of Che mouth etc. This is that 
Prajdpait and this also in oil these gods, fire etc. These 
fire great BhfUnt also. earChstc., the materia! causes of all 
bodies, known es the eatable and Che eater ) as also these 
creatures intermingled with small oreatures such as 
sarpenCs etc., (Che word too has no meaning) ; and these 
and these seeds of creation dinded nnder two heads. 
What these are ie explained: E/gg-bornJbirdsetC. Wcml^ 
bom, born of the womb, snob as men. Sweat-boro] lice 
&C. SproQt-boru] trees etc, Horses, cows, meo, ele¬ 
phants and whatever other living thing ; what is that? 
Which is moving] i>s., w^ich morse or goes by the feet; 
also which files, i.e., which is capable of flying in the air; 
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AS slao aU thAt is unTDO^ing. All thif is Pmjnd^irom. 
Projnd is consciousness, that is Brahman, ffeiram that 
by which ifc is guided. That which Is guided by Pr'ynd 
rutram. All this is atUcbed to Prajnd, *6., depends 
oo froAman during creation, preservation and de^ 
trnotion. P>'ajnd~nelrolakah2 as already explained ; or, 
it may mean all the universe has wisdom for its eye. 
*Wi8docD is the basis of all the nniveree. There¬ 
fore wisdom is Brahman. This (entity) being devoid 
of every sort of condition, unstained, untainted, 
passive, self-content, one without a second, know- 
able by eliminating all dlstingniehing attributes, as 
'not this \ 'nob this' etc., and beyond all word and 
thought, becomes, by its connection with the condi¬ 
tion of extremely pure wisdom, Omniscient, Lord cf all, 
soul and guide of the common seed of the entire 
unmanilested universe and Is called as Aidanjdmi, being 
the (universal) controller, ^is also becomes what is 
called J7tranya{7ar^ka, characterised by its notion of 
self in tbe Intelligence, which is the seed of all the 
manifested universe. This also becomes the Ftrdf, 
known as PrajApatit who, springing from within the 
cosmic egg, firsb conditions himself with a body. This 
becomes what is known as Zleiutd, tbe offspring pf the 
same cosmic egg having the name of fire etc. Similarly 
tbe Brahman receives diverse names and forms under 
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conditioDS of difloreot bodies frooi BroJvman down to tho 
worm. Tbet one being, who » befond ell cooditione, 
ie known in ell weye b; ell lining beings u well es hy 
tbe Dadonellst end is divereelf thought of; ae stated 
jo the Spiriti : This, eome call fire ; others, Mena the 
Creator; others yet, 7ndm; others yet, PrdM and others 
the eternal Bra/*man,*' etc. 

II S II 

By means of this wisdom, ».e., self, he, soaring from 
this world, obtained in Heaven all desires and became 
immortal, became immortal. (4). 

Com.—He, Vdmadfva or any other sage, knew Brah- 
man in the way explained, by that wise self, by which 
wise self, knowen prerioosly became immortal. 
Similarly that sage toe by means of the same wise 
self nsing above this world ('this has been already ex> 
p l ained); going beyond this world, getting all desires 
lalfilled in that world of heaven, became immortal. 

0 

Here ends the commentary npou the fifth Part. 

0 

Thus ends tbe sixth Chapter of the Commentary upon 
the second ^raayaka of the Aitareya Upanishad. . 
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Introduction to the Sikshavalli, 

' ' 0 - 

Prostration to the Omni8Cif»n( frozD whom all 

the world sprang, in whom all tbit world ia fiAaUy 
absorbed, and bf whom all this world ia Bopporbed. 
To those s^ea, who expounded in dnoieot tiroea all 
BfBtema of philoBophj with due regard to words and 
Bentences in the ho! 7 texts and to the proceetee of 
reasoning, do I alwafs tender ray rererenee. With 
thebleeelng ofroy Gum, this commentarf on the gist 
of the TaiU^tya Upfinuhad is made hy me for tboee who 
wish to hare a clear knowledge. 

Obligatory whose end se the diminution of 

sins stored in previous births, and optional K'lrma 
whose end is tbs satisfaction of desire, have been treat¬ 
ed of in the previoue book; and now the science of the 
knowledge of Rahman is expounded for the dBStrQO> 
tion of all causes which lead to the performance of 
Karma. Desire is the cause of all Karma as it 
supplies the motive; for it is welUkDoem that 
only where there is desire, there is a motive to 
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4 ct. As those whose desires have beea falfilled ere in 
tbeir freedom from desiies centred in Self, there can be 
DO Diotive for them to act. To desire Co know the 
Aimiin it to have all desires fulfilled. The Self is 
Brahman. To thoee who kaow it ie the attainment of 
the highest to be attained. Therefore the being centred 
in Sell'after removal of Avtdya (spiritual ignorance) ia 
the attainment of the highest ■, for the SrvlU say that 
he (who knows the Alman) attains fearleeeper/nsnejioe. 
and that he (who knows the Xfmcm) attains the Atmun, 
who is all joy etc. 

It may be contended that the being centred in Sell* 
wlthont effort of any kind is emancipation, as in that 
case optional and prohibited E/tma U not practised, as 
all Karma which has begun to besr fruit is coniplete^ 
ly eihsusced by enjoyment (of their fruits) and ae 
owing to the practice of obligatory Karma, there is no 
penalty incurred * or it may he contended that as the 
unsurpassable bliss denoted by the word Svarga 
(Heaven) is the result of ^ornuz. emancipation results 
only from the practice of £arma. The first contention can* 
not stand, for Khma is multifarious. Jforrmi may have 
beenacqnired In many previous blrtha; actions produce 
good and bad consequences; some actions might have 
begun to bear fruit and others not. Therefore It is imprao- 
ticable to consume by enjoyment in one single birth, that 
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portion of the Karma which has not begun to bear 
fmit. Hence the cerUint; of subsequent embodied 
existence on account of the nnenjoyed por^on of the 
Kurma. A hundred traits and mrilii bear us out 
here. Kor could it be urged that the obserrance of 
obligatory Karma has the effect of renderiog good and 
bad deeds which hare not begnn to bear fruit inopei^a' 
tire. A penalty follows the noa-obserranoaof obliga¬ 
tory Kanrui. The word Pratf^avaga denotes onpleasant 
consequences. It therefore follows that the obsarrance 
of obligatory Karma has only the effect of ward log off 
misery, the certain conseqQetice arising from its non- 
performance, and has not the effect of consuming pre¬ 
vious which is yet to bear fruit. But conce¬ 

ding that the perforinsnce of obligatovy iiianncz hae 
the effect of consuming previous Karma yet to 
bear fruit, such observance can possibly render inoper¬ 
ative Only that portion of the previous Karma which is 
sinful and not the portion whioh is virtnons; for 
between the latter and such observance, there is no 
OMfifAssis, it bung well known that action leading to a 
desirable end is meritorious—it is not inconsistent w'Hh 
obligatory Karntii, All au(ithesis can reasonably sub¬ 
sist only between the good and the bod actions. Bv 
sides as desires leading to action most subsist in the 
abseuce of knowledge/ there can be no complete- 
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OASBfttton oS.K^trmiu It fi 6a)7 thoM thAt koownotth^ 
Saif that htra»^esire8; for theta faave for tbair end 
someth in gditbinctfi^iu the Self. > The Self, being ever 
present, oeiisot be en object of-desire. It is s&ld that 
the Self it f^ambrn^inan. Kor it it proper to tey .that 
in the shape of fnture misery is caused by 
the noo-perfotmance of obligatory omission 

io the nature of non-e^cistence. The noD-^baervaoc^ 
of obligatory A'arma iaonly an indication of the misery 
in store on account of sins previously committed, 
aud this view does dot render inappropriate th^ 
use oi the $oUi auffis in the text' o^rvdnvt&ifam 
Kijfma. * On any other view we shall have exist* 
enoe (B^ra) spH ngiug out of noa*existence ( Alihava)~- 
a result which runs dduncer to all processM of reason* 
ing. Therefore the theory that emancipation ie the 
being centred in Self without effort .^ any kind is no* 
supportable.,. 

As regards the contention that as the unsurpsssable 
bliss denoted by the word Svarga (Heaven) is the result 
of Karma, so is eoaDoipaCion also the result of 
jComa^this cannot stand as emancipation is perma* 
neat. Anything-alw^s existing can never be begun, 
All thiugs begun in this world are trausianb. Therefore 
iCitfvna cannot produce emancipation. If it be replied 
Shat iLcrnna with Vidga (knowledge of self) can produce 
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'^Dsnoipstion thoogh permanent, we aaj it is inconsiat^ 
ent, *it being impossible that anything Mwaye existing 
should be produced. If still it is argued that like pr t- 
^VwanwSibKdvA the tO)possibility oi the same substance 
being produced after its destruction, emancipation, 
though always existing, could be produced; we say that 
it cannot be, as eman cipation is i n the nature of existence 
{dhaoa). To say that pradho'ims^hdva is produe^ is 
an inaccuracy of language; fur anything in the nature 
of nonexistence cannot be conditioned. Non-existence 
IS the negation of existence. As existence, thcngh one 
and indivisible, does yet appear to he divided by virtue 
•of conditions and is spoken of as "a jar,*’ *' a cloth,’’ etc. 
so also non-existenoe, thcngh nn^naUfied and indivisK 
hie, appears to be divided like matter by virtue of 
adjnnots ; for non-existence cannot evidently be co¬ 
existent with its adjuncts like the bias lotos and may 
become existence itself if it has adjuncts. Nor oonld it be 
argued that *• mancipation, thcngh produced by know¬ 
ledge and a succession of'Kama, can, like the stream of 
the Ganges, he spoken of as permanent, as knowledge 
and the doer of Karma are permanent; for the capacity 
to perform Kama is itself uf the natui'e of miseiy end 
there will be a discontinuance of emancipation with the 
cessation of the capacity to perfqiriu Ku»i)ia. It isther^ 
tore certain that emancipation cobsisrs In being centred 
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in Self after removal of spiritual ignorance, which Uthe- 
cause of deeire and 'Katma- I'he Self is and 

b? knowing that, apiriInal ignorance ia avoided. There* 
fore this I7jN<>tu/)4d which treata of knowled|?e of 
man ie begun. Knowledge of Self is called Upanuhad 
it ma; be, because those who acquire it get over the tra¬ 
vail of being conceived or born or of old age, or because 
it takes one near BrahTnan, or because Che highest blise 
is embodied there; the book is also called UpanUhad, 
because its euhject-Diatter is Vidya or knowledge of 
Self. 

THE sIkSHA VALLI. 

-- Q— - 

CHAPTER I. 

^ i 

?f ftt: 0 I 5t ^ | t 

I 5r % | SRT wm I ^ I 

I ^ fftserrft i ^ 

drRKH. I ^ ?rr^: 5^%: ?nl%: || \ [i 
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On iftti Sii. AdoruliMi BrnAmun.'K 

- 0 - \ 

May tbs Sun b6 gM»d to ! May Vantna 6^ 

good to ua! May tlio Sun {^ArywmA') bo good to ua ! May' 
Twira and Brikavpidi bo good to ua f May Viihnu of 
gi*oat ati'idos bogyiMd to ua. Proatration to cho Sr cAmunt 
Pioetration to theo, 0 Vdi/u I Thou indeed &it Che Tiaible 
DrahmAii. 1 shall proclaim thee; visible Tkahman 1 
shell cell thee the just! I shell call thee the true! May 
It protect me I May It protect the teacher! May it 
protect me! May it protect the teacher! Ocu Peace, 
Pe'^oe, Peace. (1). 

Oom.—May Mitra the presiding deity of the activity 
of Prd/m and of the day be good to us ! So also Var\aux, 
the presiding deity of the activity Of Ap&na and 
the night. Ar^amU (Sun) is the presiding deity of 
ihe eye and the San. fadrs, of strength; 7lnha»^ti 
of speech and intelligence; Fis^u of great strldee, the 
presiding deity offset; these asd other deities presiding 
over the several parte of the body. * May be good Co 
as’ is connected with every clause. It is prayed that 
they may be good because it is only when they are 
good that they are oondndve to the hearing and reten* 


tion of knowledge. Praise and prostration to Fdyu 
are offered by one desiroos of obtaining the knowledge 
of Brahman, for removing the obstacles to the 
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attsino^nt of SDob koowledgo. Ai all actions aii^ tbeir 
£ruit-> ara under Cha control of Pra/ui prostration 

J^uSarad to iVdfu, the Bradman. * I bow to him'must 
ba supplied Co complata the saiitanca. 0 Vdjfu, proa* 
tration to chaa, i.9., I prostrate bafoie thae. Both bj 
the third person and the second peison Vdi/it alone is 
denoted; further I call thee the visible Brahman 
because jou are the Brahman neas^er than the s^tises, 
the ejei etc** I cniI thee the just, hecanse the truth» 
ascertained to be sc by intelligence, according to the 
4dit>iu and practice, is also subject to thee. I call 
tbee the true because that which is practised as true by 
speech and bodj is also acquired suljeot to jour In* 
l^ueoce. Therefore may called Fdyu and 

of all protect nie, bent on acquiring knowledge, 
by imparting knowledge to lue, being reached by me. 
May the same Prc^ntan protect the teacher, ie., 
preceptor, by grantiog him ability to expound. The 
repeciuon * may be protect ms and the preceptor' 
implies solicitude. The word * peace ’ is thrice repeated 
for the purpose of destroying the three fold obstacles 
to the acquirement 6f knowledge, ciz>, from one*s Self, 
from the Imng beings and from the Xiaooa 


Here ends the First Chapter. 
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CHAPTER, II.' . 

I I W: I Jimr \ ^r- 

I J| \ [| 

On W9 sh»II dxpUin the ecienoe of pronanci&tion, 
t>i« lett>«re, th^ pitch, the length, the effort, tha moaCK 
bone, the continuitj.. Thut baa been explained tha 
chapter on the science of pronanciation. (1). 

^om.^l'hia chapter on the acienee of pronunciation 
ia begun that there nia^ he no cessation cf activity in 
tha matter of the reQitatmn of the TJpanishad pn the 
giound of Che knowledge of ita meaning being its 
'^primary end. that by which *e learn—the 

Science of the prononciaticn of letters. Or, Sf^shS 
tboae which are learnt—the letbera and the like. 

ta the same as SVuiha. The elcngalinn ia a vedic 
license. The we ahall explain, that. ia. we shall 

relate clear! rand iu all its .bearings. Thia foi ti) of r.he 76rb! 
may also b« derived fiom the root ChuMiiu to apeak, 
which chaogea into Khya, preceded by the prepueitions 
m and a. The leiteie are a and others. The pitch is 
vddiUt, etc. The mAlru is abort, eco. flola ia fbe effort 
in pronouncing, ^dma ia pronouuciog the letters 
uniformly. ^aTtidTtais flowing?—continuiCy in utter¬ 
ance. This is what has to be taught. The chapter 



74 


TRS TAITn»iYA UPANISHAD. 


where thie it taught ie the oKapter on Sii<tha. Tboe 
ie this chapter concluded, with e view to proceed 
the next, 

0^—. 

Here ends the Second Chapter. 

CHAPTER rii. 

Wlcr: 

^ sin^qRTO: I I 

* I ^ in II 

May glory be to ua both. May the splendour of 
J^rdArntTi^MKi be tons both. Kow weehall explain the 
C^panishod of the SamhUa, under five headings 
cerntng the worlds^ concerning the lummariee, concem- 
ing knowledge, coacerniag the progeny and concerning 
the Soul. These, the; u;. are the grant Samhit^. (1). 

Kow the Upaniehad of tbe SamKHa is begun. 
Xey the glor; arising out of the thorough knowledge of 
the 5(vn4»{a and other Upaniehads be to lu both, the 
epiritual preceptor and the pupil. May the eplendour 
cf Srdhminhcod arising therefrom be also to ue, th& 
preceptor and the pnpil. This is the puplUs prayer for 
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blessing. Beceuse it is right that it should be the- 
pupil’s prafer as he has not gained the desired oooeum* 
mation. It cannot be the prscaptoi’^s preyerr as he- 
hos gained the desired cousoTnmation; for, he who 
has attained suuit consummation is alone tho 
preceptor. Tbesi, that Is after laying down the method 
of learning by rote, we ah all therefore, is., for the 
reason that even the intellect which constantly medi** 
tates upon the book is unable to enter immediately 
into its meaning, explain the Samhtio, Upanishad, 
esoteric teaching which Is the suhjectof the ^omAifa 
in reference to the five auhjeois or topics 

of knowledge. He goes on to say what they 
are. XdAtioAam is the knowledge concerning ^e 
worlds. Ill the same way, the others ai‘e the know, 
ledge c<»aceriiing the luminaries, that concerning 
knowledge, that concerning progeny and that con*- 
cerning the Soul. Those who know the Yedea call, 
the Upanishads dealing with these above-mentioned 
five aubjecte the yreuf Samhitoi, —preaf, because they 
deal with matters as vast as the worlds etc.,—-and 
Aifos because they form the subjecbs of the Samhila, 

?r/^; I I II ^ il 

Now, concern'll'^ the worlds—, the earth is the first 
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form. The Heaven is the leet forre. The Xkdea (ether) 
is the iiok. The V'&yu (aW) is the roedinra. Tbis 'Avch 
concerning the worlds. (2). 

Con .—Then among those above'isentioned, the 
knowledge concerning the worlds is mentioned. In 
4)1 these pasesgee the word ‘‘ilhi’ U intended to 
ehow the order of the diSei'eat subiecte of knowledge. 
The earth is the first form, i.e., the first letter. 
It is in effect said thel the first letter of the Samhiia 
should be contemplated ae the earth. Similarly, with 
regard to the lost form. The Misa means the 
uHtariksha, the sky, the world between heaven end 
oarth. I'he link is that which is between the first 
and lost forms, and is so called because the first 
and lost forme meet in it. 

Oom.'^The V&i/u (air) is tiie medium. Saudham ie 
the medinm. Thus has been explained the knowledge 
ocnceming the worlds. 

I erft: I 

m I %cl: 1 ]) \ \] 

Kext coikcerning the lominaries. Fire is the first 
form. The Son is the last form. Water is the 
link. The fire of lightning is the median. T^is is 
concermng the luminaries. .. (S). 
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Oom.^Kexb. the knowledge concerning the luini> 
nerles etc., ia to be taken Biroilarly. 

ST«in^?PI. I ^ni5: I i 

I I (I ^ tJ 

Kext coQcerniiig knowledge. The Bpiritoal precep' 
tor IB the fillet form. The pupil it the Uet form. Know¬ 
ledge ie tbe link. ElxpcBition is the mediaip. This is 
the knowledge conceTniug knowledge. ('4). 

^rari^STsp^iwRir 

II \ (I 

Kezt. the knowledge concerning progeny. The 
mother is the first form. The father is the last form. 


The progeny js Che link. Procreation ie the medium. 
This is the ktiowledge concerning progeny. (5). 


aTOFICTl.1 ig: 



I I II ^11 


I ^ ^<TT srn5«jffr? ^ \ 

s:r*nn *7^:1 s?TW^%Hram ll'»ll 

Kezt concerning the Soul. The lower jaw is Che 
first form. The upper jaw is the last form. Speech 
ia the link. The tongue is the medium. These are 
Che great 8amhH/is. (6). 
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He who thoe eonSeinp]frt«« these ebove-inencioned 
.greet Samkiias thos cleerly expUmed obtains progeny, 
oettle, the splendour of Bribrninhood, all kinds of food 
and the world of Heaven. (7). 

^m.'^The word ‘lUm^h ' means that Chose above* 
cneotionedaie mdicaCed. He who knows, thatis, oontem* 
plates those above-mentioned great SamhiUn. “ Knows ’* 
^ere mews ** constantly waits on,*' or ** GoutempUteSi^' 
because this chapter deals with perfect knowledge, and 
because of the passage ” 0 iVdch&uiyo^ycs t coutem* 
plate.” And the meditation must be as dictated in the 
tdiir.it, full of uniform faith throughout and unmixed 
with any inooneieCent faith and must have for its object 
something enjoined by the sdsir.ir. And the meaning 
of vpdsanu ie well known in the world, as when we say 
'"He waits upon the Guro,^ ” He waits upon the 
king.” He who constantly attends upon the Guru end 
others is said to be engaged in Updian t on the Gum 
aud otbere. And such a one obtains the frnitofbis 
cpnstent attendance. Therefore, here too, he who thus 
meditates obtuns the fruits beginning with progeny 
and ending with the world of Heaven. 

Here ends the Third Chapter. 
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CHAPTER IV- 
0 ‘ —. 

Vir ^yii^ I ^ i ?itlt ^ 

I ftrir k I ^ I 

asm: a^sPTrsi'^ft^Ti i 9^ ^ I in li 

He who of e^ forme le pre-e mine tit smoiig Che 
Ved&s-^He who rose aoperior to thouecter of the 
Vedee^May He the Lord of ail eti’eugthen me with 
wisdom. May 1 beooine the wearer of the wisdom 
that leads to immortality. May my body become At. 
May my tongoe become extremely sweet. May £ hear 
roach with my ears. Tbou art the sheath of the 
Bruhman r^eiled with worldly knowledge. Protect that 
which I have heard. (1). 

**He who etc.'’ Now are mentioned the 
hymns for prayer and the hymns for offering 
oblations for the purpose respedtively of obtain* 
tog wisdom and of obtain ing wealth, for the 
use of those who wish for either. And this is 
indicated by Che sentences, May He, the Lord of 
all strengthen me with wisdom’* and ^'Thsn bring me 
wealth.” He who among the Vedas is like the bull, 
eacellent by ite pre-eminence. He who is 
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ooinj-Fbrm,a!N)iape8,b«cau«eronmnB[Xhrocigh all speech 
accord! n(; to anothor passage of the Veda t " Even as 
tba dart ** etc. Hence !s the ezcellence of the ejlla* 
bje “ Om'* Si lice the sjUabfe " Ow” is here the object, 
of meditetioD, the praise of it as •* excellent ” etc., is bat 
proper. He eurpasses the nectar, that ie, Uie Vedae. 
When Pr ijipati {Brahma) performed peuaiioe with the 
desire of discotering which was the beat among the 
worlde, the Devas, the Vedas and the mjstical sflJables 
r^dhritis, the syllable presented itself before 

him as being the most excellent. Presented itself'' 
becaose origin cannot be properly ascribed to the eteroal 
syllable "Om.'* May the syllable '* Om " of the quality 
desciibed above» which is the lord of all, that is, which 
can gi?e anything desirad. Strengthen me, t,e,, gra¬ 
tify me with wisdom. It is the strength of 
wisdom that is sought, .drRrifosyaj of the know* 
ledge of Brahm m which is the cause of immor¬ 
tality, because this chapter deals with the knowledge* 
of drayman. 0 Dev t, may I become the wearer of the 
knowledge* of Brahman. Moreover may my body 
become able, for meditation. Here is a change 

f^m the first to the Uxi^ person. May my toagae 
become extremely sweet, that is sweet in speech. May 
I hear moch with my ears. The meaning of the pas¬ 
sage is that there shoold be such an asaooiatioa of the 
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body ftnd thd nensM m ie nocoasary for the acquisition 
o^ the knowledge of the eool. And wisdom too U 
eired only for that pui'pose. Tbou art the sheath of 
the Jirtihrnany of the Supreme soul, aa of the sword, be¬ 
cause it is the seat of koowledge. Thou art the image 
of the SraJi'fMn. In Thee the fra Arnan is obtained. Thou 
art Teiledf hidden by worldly knowledge. The mean¬ 
ing is Thou art not revealed to ordinary intelleota. 
Protect what I have beard, that is, what knowledge of 
the aoul ete.^ 1 have learnt by hearing. 11)e meaning 
IS make me not to forget what lhave Jearnt. These 
hymns are for prayer for him who desires wisdom. 
Hereafter are hymna for throwing oblations into the 
fire for him who desiros wealth. 

I i TOr^j% m 

13T5r7i^ I \ ^nmf 9^- 

I 3Tf JlT «l*5 \ I> WAS- 

qsg ) !T 1 

^twg ilfpmto: I || 

^5?TiP[ I I ?t 

^ tw I H ^ i ptRirt- 
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C&il. Thca, Tbon &rt, Uke the )>v^ive«a, a resting 
pl&cef a place in which iboad» who veaart to Thee, free 
themselves from their sine. Therefore enlighten me 
and bake me to Thee. Absorb me into Thee and make 
Kne one with Thee, as a metal coated with niei^curr. 
The Srikima mentioned in this chapter dealing with 
wisdom is one who desires w’ealth. The end of w’eakh 
IS the performance of dntyand the end oi performance 
of duty is to get rid of the already incurred sins. And 
on the destruction of sin, knowledge shines. And so 
aays the : ^'Wiedoiu originates in n^es by 

the destruction of their sins. TTien they see the 
Supreme bool in tbemselres, as in the clear plane oT 
* looking-glass.’’ 

• Here ends the Fonrth Chapter. 


0 



CHAPTER V. 


^ I crmig ? @rat 

^3^1 infr^jR^T:I #IfTTST I ^ 3n<mi 

^SRrr: 1^ ^ gf h 

^Jq»r 1 fcqrftcq: I qjq ^- 

^ JT^t^ I 3TT^qi a#: I ^ ^ TO: / gsfftanfic- 
fq: I \ TO*RTT TO 

q^r^RT 1 STT 5f?q: I TO ^ HRlpT I ^qft^q^V 
ft ( ?fcr 5i?f! STOir ^ ^ q|rq% \ 

^ rrm: I TO 5TOT5T: I sqiH; | Hf I 

37^ TO 7ft SOT q^TTO I ^ J^^TT^TOOTW? \ 

^TO«3?r^ smSTO: I ?TT ft TO r ?r qsr I ^s- 
ft TOT q feHN^K f II 

BAuva^ ^u«aA: thMo thre^Are known m 
V ydAritii. Bdsidoa them, a foarCh, Mt^iAchamasya dis* 
covered. Mahah by name. That is Braltman, It 
covers all j the other Ilemtae are bat limbs. Bhdh is 



THE TAimfitTA TJPAHISBJP. 


se 

this world. is ths akj. SwaJi is the nszt 

world. is ths san. It is by the sus that all 

the worlds thrlre. ShUh is fire. BItuvah is the air (t^iyv). 
SwaJi is the sun. J/a^a^is the moon. It is by 
the moon that all the lominsries thrive. Bhuft is tbe- 
rik. BUnva/t, }6 the 8iman. $vvalt is the yajut. 
Mahak is Bti^man (the syllable It is by the 

BroJman that the Viiuf thrive. BhfiU ia Prdfia> 
Bhtiviih is VytiM. lUOtah is Food. It 

is by Food thsC iVdncts thrive. These four above said- 
are foorfold and ibe four Vr/d/tr^ts are four each. Who- 
knows these, be kpows Brahman. 

Com:—The mode of meditation which woe the sabjeot 
of the 3 tfnhiia was first dealt with and then the hymns 
meant for those who desiie wisdom and for those who 
desire wealththese being ultimately nsefal only'for 
the acqcisi ti on of kn ow ledge. Tlten is be gtin tbe i nward 
meditation, of CM iu tUs^ shape of the FydTinfw. 
which cDeditati,on carries with it the fruit of becom* 
ing one with the sell^-yefulgent. BhUh, Bhwah, 
Sutah —the m'ord ' etc.' ii to indicate wbat has been 
s&id—tliese three—these bring to recall those above 
indicated •, and the particle vat a to bring it clearly 
before the mind. ‘We are thus remembered of these 
three well-known FydArifis. Besides these three, there is< 
a foorth Vyehriil named MoJioJk .Aod this was 
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discOTer^d "by. Mdh&chfimakya, the sod of Afo^dcAamoso. 
Siooe.the parti cUs ha,'" ma” indicate tbftt isd* 
dents which took place in the past are related, the 
meaniag ie that he diicoiwed (though the verb is in the 
present tense). The oiention ot 2{dh<lcharnaiyii ie to 
pot ua in mind of the iiaroe of the seer. The teaching* 
here shows that bearing in mind the name of the seer 
is an essential part of the meditation. This T’ydhrUi 
IfaJutk which was first discovered b^ Ifdhdchamasya, 
is Urahma^i for Brohman is iiahai (great) and the 
VjrdAriit is 3faAaA. What again is thstPIb is the Ai^n 
“ covering all the word Al’ntay* coining from ths root 
vyap ‘to cover*; becaasethe VyahrUi includes 
all the other Vydhritie ; end in the ehape of the sun, the 
moon, Brahman and food, it includes all the worlds, the 
luminaries, the Vedas and Branae. Therefore, are the 
other Dsvatas, its limbs. The Ifevatae are taken only 
by way of illustration. Among the worlde etc.]— 
etc., are but limbs of Mahah. That is why it is said 
that the worlds etc., thrive by the sun etc. It ie by 
the soul that the limbs thrive, increase. This world; 
Fire, Bik and Prdna are(euccessively) the first VydhnU 
Bhah; similarly the later ones are each fourfold. 
Jtfahah is Brahman that is the syllable ’'Om’'; fi>r any 
other meaning is oot of place in thie chapter deiding 
with words. The rest has been explained. “These 
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foQr aboTMBid are fourfold.” Theso four, Bk&k 
Bhvva}^y Svvah and Makah are each of four kin da. The 
particle 'dJut* indicates mode or klod. The meania^ 
ia tbab these bein^ four m number are each divisible 
into four kinds. And JJpd^ani is repeating what has 
been alread/ learnt, meditation. He who knows the 
VydhritU as above described—he knows BraJintift. 
If it be urged that Brahman has been already known 
as That, or as the Xfman—tma But its pecnirar 
attributes, sucb as its being realisable in the cavity of 
the heart, its b^ng one with the mind etc., its being 
perfect quieacence have not been understood. To this 
particular end, the sacred text says “Who knovrs 
these, knows Broftmaa.’' On the asaumptiou shat 
Brahman has not been known tbe idea is that he who 
meditates Bralman as baviog tbe qualities to be men¬ 
tioned presently—he alone knows it. This is how this 
chapter is made consistent with the next chapter. For 
both tbe chapters deal with the same form of worship. 
There ia also this indication: " He resides in Fire in 
tbe shape of the VydhriU Bhdh'” (la the next chapter)* 
Kor is there any express text speaking to tbe diver¬ 
sity in forms of worship; for, there ia no text laying 
down “ Tbe VediU are to be worshipped. ’’ As in this 
chapter on Vt/dhriii the passage '' who knows these ” 
inoludsa in * these * the purport of tbe next chaptei^ 
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there is ne diderence ia tbe objects ot medit&tion pre¬ 
scribed in the two chapters. The purport of tbe next 
chapter hae already been toacbed upon when we said : 
* ’ To til Le particnl er en d *’ etc. A11 De vat being hi s 1 imba 
•do homage bo the knower when he becomee one with 
the eelf-refulgenb. 

——. 

Here ends the Fifth Chapter. 

0 - 

CHAPTER VI, 

g i 3^ i 

I I q ^ \ 

I I stfqjgj | 

nlcrth5i% I ^ i i Jif 

s^ITbr I 3T1WH I ^TTWfrl | 

I I | 

m I ^f*T HFTPT^ 

1m^?T<r^4jyiw II 

There ia a apace within the heart. There, ia He. tbe 
Purutha, knowable onl;f b; the mind, Immortal, 
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ilesplond^nt. Bet wash the pftlates end tbrcugh th& 1 ) 
which benga like a women’s bresstruas so ertery pier¬ 
cing tbe skull iu the heed, just where the roots of th» 
bain iuthe head divide. That artery is the path to Brnh^ 
mfin. He resides In fire in the shape of Bk^i, in the 
air in the shape of Hhuvali; in the sun as Suvn ^; and 
iu Brnhmiui ae 'Muh<0t. He obtains self>refulgeitce. Ee 
obtains lordship over minds. Be becomes the Lord oi 
speech. He becomes the Lord of the eyes. He becomes 
tbe Lord of the ears. He beoomes tlie Lord of know¬ 
ledge. Then, he becorass this—Bradman who has space 
for his body, whose osture is truth, who sports in life, 
fVdAo, whose mind is bliss, who Is full of peace, who ie 
immortal. Thus, i) JVdcMncycyyB, meditate/’ 

have said that the JMvafui etc.) repre* 
seated by BhUh.B/iUvak and Suvah sre but the limbs of 
£raftmeii,eorr«iponding to the Vy&Anii Ha/M^,fcrreaUe> 
ing and meditating upon the of whom all 

others are but parts. The cavity of the heart is pre- 
soribed as His seat, just as the stone tdlagramn of' 
Vishnu. Because Brahman is directly perceived when 
meditated upon, S4 being there and as possessing the 
qualities of knowability. only by the mind etc., aa 
directly as the A^ait in the palm of the hand. Thia 
chapter Is begun with the object of indicating 
tbe path by which we may become tbe Afmian 



wrra sm sankaki's couuENTAHy. 

ttf All. The Word taJi is connected with * VyuDeram^if 
jiytun Furtuhu.’ Within the beert—the heart ie 
a ball of deeh ae ia well-known when a sheep is 
being dissected, shaped Hke a lotus with the stalk 
upwards end the face downwards, which is the seat of 
life and which is full of arteries—within this heart ie a 
cavity well-known, Hke that within the pot. “There,, 
is.He. the Purusha, He is called, either 

eadSe he it lying in this citadel or beoauae the worlds 
lihilh and others are pervaded by bim. The word 
‘dfanomaya'may mean either of two things. Jfanas 
is knowledge from the root ‘mat ,.' to know and dfnno* 
maj/a means “full of knowledge,*^ because it is by know¬ 
ledge He is known. Or, Kunas is that by which we think, 
the mind; and Manomftya means 'made of Ifonos’ 
either because He is the presiding deity of the mind, 
or because he ie indicated by it. He is immortskl 
He is respleadent, Then, is explained the path 
by which to attain the who is, as above 

described, meditated ae oocopying the cavity of 
the heart and who is the knower. the Jiixiuin 
and the Lord of all, and who is the of the knower 

who sees him in the heart. An artevy S^kwnna opens 
out above the heart, well-known to the science of TogSk 
That artery runs in the middle between the two 
palates ; and,tbiB,the piece of fiesh that hangs betweei>< 
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ih» palatM like a woman's breast. The meaniog is 
-that the artery rons through that too.' 'Where> also 
the 1‘OOts of the hairs difide, that is, is the head; the 
artery reaches that spot and goes forth 'piercing the 
skoUofthe head. And this artery Is the path to 
T^rriAmaA. that is, is the way to the realisation of Bra^* 
He who knows this and sees the Ahian knov> 
able only by the mind, goes out throogh the head and 
takes his stand in Fire, who presides over this world in 
'the shape of the Fyd^rifi BAuh and who is apart of 
Brdhmati. The meaning is that he covers the whole 
world. Similarly, in the »r, in the shape of the 
Vydhriii Bhuvsh- In all these sentences, the predicate 
'resides or takes his stand' is to be ondarstood. 
Jn the son, he stands in the shape of the 
Swah and In Bradman, of which ^e others srs parte. 
AS Becoming (successively) in each, its sou! 

and becoming one with Br iton, he obt^ns self- 
refblgence, he becomes himself the Z^^rd; even as BroA- 
man is the Lord of the Dfvat, who are His limbs. And the 
T)90,u do homage to such a one, even as the limbs do to 
Brnhncn. He becomes the Lord of all minds, for Br.ih^ 
Tnan is all and all mlods think of him. He who knows 
becomes this. Moreover, be becom es the Lord of al 1 speech. 
He becomes similarly the Lord of the eyes ; he becomes 
Hhe Lord of the ears; he becomes the Lord of all wisdom. 
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The meaning U that as he beeoinea the Xl'^un of alU. 
the senses ot every living being sre also hie. More 
than all this, he becomes what^ As follows: Jl<a$a~ 
is either * baviog space for body * or havirg a 
body which is as aubtle as space. What is it f 
j^ro^TRan. Saiy&lma, that le^ one whose nature is* 
truth m every shape. iVai^drdfmcia, that is, * revelling 
in life or* in whom others revel or sport. ^ Mana- 
dnindton, that ie one nhoee mind le ever bliss. 
tamriddkian, that is, * full of peace* or 'full of 
calrooesB.’ that is, .immortal. And this 

epeoific attribute should be understood in respect 
of the JfttNOMayu. 0 Pr&thiwyO^/o, meditate upon 
tibe Sftjvman ae possessing tlie qualities above set 
forth, oognieability by the mind etc. Ihis sentence is, 
as it Wei'S, the teaching of the spiritual preceptor iis 
order to awaUen reverence (in us). 

Here ends the Sixth Chapter. 
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^ I ^ sfraw ^RjRT mm i %- 
i wm{-. i 

m I ^ J!®n i ^- 

I 41^ ^ I 

II 


The earth, the ekj, the heaven, the primary. 
qQartert, and the intermediate quarters; the fire,,the 
'air, the tea, the moon, and the stare; the waters, M^e. 
herbs, the fores^treea, space and Aimani and all thia ie, 
reepecting liviog beings. Then comes that respecting 
the soul. The Prana, the Ap&na, the Vy^na, the UdAita 
and the Samana} the eyes, the ears, the mind, the tongne 
and the touch ; the skin, the fiesh, the mo sole, the bone 
and the marrow. Detemioiog this the seer said. “ AU 
this ie Pankta (Eve^^ld). He sastains the PanJda by 
the Pankia itself. 

Com.—Of the very Ih^mon whose meditaUonin the 
form of (he VyahrUi was explained, we now explain the 
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mdditotion the seme BTakman in the form of the 
PankUu beg;innxng with ‘ the earth.’ All helonfj to the 
Ta^lita chhandna, hecauae of the connection with the 
number five. Therefore all are hve>fo]d. And the aacri> 
fice is PanAta. Because the vviie texta say : “ A collec* 
tion of Uve words is and “the sacrifice Is Pa-nJela.'' 

Therefore all commeocrog with the worlds end ending 
with the sonl are determined to be Panida, And this is 
further considered Co be a sacrifice (worship). By the 
performance of the stfcrifice eo devised* one attains to 
Bmhrniw, in the oatore of the PanJctu, He then answers 
how all this is Hznbta. The earth, the aky, the heaven* 
thA primary quarters and the intermediate quarters con* 
stitnte the lohaptluMa or a collection of five worlds* 
The file, the air, the sun* the moon and the stare con* 
stftute the collection of the five 2>svat'4a. The watera 
the herbs* the focea^trees* apace and the At/wn consti¬ 
tute the collection of the five living beings (Bh^a$). 
‘ Aimart ’ here is the first progeny of the Brahman, as 
this chapter deals with the living heings* “This is 
respecting the living beings.'* This is only by way of 
example and includes “ that respecting the worlds ’* 
and “that respecting Che Z^a'oAu}’* because the 
fivea respecting the worlds and the Dwalas have 
also been ennmerated* Than are enumerated the 
three lives respecting the soul. Beginning with 
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Pr&na, is the colleotion of the five airs. Beginning 
with '' tbeejee” is the collection of the five senses. Uliat 
beginning with “ the ikin is the colleotion of the fire 
primei 7 fioids of the body These ei‘e respec¬ 

ting the sonl. And those outside too ere collections of 
five. Having settled thus, the AtsAt, that is, the Veda 
or a seer who knew this, aaid, ‘What did he say ? All 
this U HmAliz (five-fold by nature). The external col¬ 
lections of five are etrengthened, filled by the internal 
collections of five (those io relation to the so dI.) Tha 
purport is that they are known as beiog one and the 
same. The meaning of all this is that he who msditatea 
that all is PanA^O, becomes one with 

Here ends the Seventh Chapter. 



CHAPTER VKI. 

m I I w 

^1 ^^T??i^55ii5imi% I sJrram m 

sfr I 3TrT^?i?^; ni^?; nfinj- 

\ ^ifW^ mri sr^rr i \ 

Tbo sjlUbU ''Om‘* U Brafiman. ThU AU fs th» 
syll&b^e '* Om/* Thi9 sylUble “ Om ’' is used to indi* 
04te ooaseni). " On aj tboj and stii^ ihs sdnuiAf. 
“ Ot» i?o»A''say they and recite the sd^troE. " Ow” 
says the oiSolacini' prieet and says the Fratigar^. “ On " 
says BraAma (a principal priest intbeama sacribce) 
and gives permission. “ Om" says be and assents to 
(be oblation bo Jgni. " May I obtain the Vedos,’* 
thinks tbeBrihmin and says “ Om,” before he begins 
to recite the Veda; and he does obtain the Vedas. (1) 
Com.—The meditation of .Sra^man in the form of the 
‘Ti/dAriHs has been explained. Then the meditation of 
the same ffrahman as being Panfda in nature has been 
explained. The meditation of the syllable " On'’ 
which foi’ms the necessary preliminary* to all 

7 
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kinds of mediUticu is to bs ospUinsd, the 
sellable " (hn" being meditated upon as being 
Brahman higher or lowei'^ beoanse, ibis the imoge 
of BroAman, higher and lower, as the idol is of FuAuu; 
and because the vedic text says : " He becomes one 
with either, by iiis senctaary.” In “ Om Hi,’* the 
word ‘ tji’ is to call abtentdon to the form of the word 
(as distillguiahed fiom the meaning). We sbonld me¬ 
ditate upon the syJli^Ie “ Otn" as being .Brahman, in 
the fom of a word. Because *' Om is this all; all 
words are ootered by the syllable ” Om,*’ as aaya 
another Vedio text: “ Geeo as the stem etc." Om ** ia 
said to he this aU. as that which la named, is depend- 
«nt upon the name. The following portion of the 
testis intended to pi’aise the syllable " Om,” becanae 
it is the object of medlbation. This syllable “ On" indi¬ 
cates consent. The particles *ha,’' me ,'' va,’ mean well- 
koowD. That the syllable * Om’ is a word of consent ie 
well-known. Again being asked to recite, he begins to 
recite after ottering Om,” 

Then " Om ” say the singers of the sdmani and aiiig 
the admans. Even tbe recibera of the adstros say “ Om’ 
and recite them. Then the officiating priest says “OwC 
and says tbe Pratigara hymns, Brahma says " Om” and 
giree his consent. Being asked ‘ Shall X offer oblation * 
ho sa)'e " On ” and assonts to the oblation to the fire. 
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TlieBr&binin ^9ho U about to racite the Veda saye '*Om;** 
that U, he begias to recite saving Om,** with the 
hope that he maj obtain (learn) SraJma, that is Vedas. 
And he does obtain Brahma. Or devo^ng himself to 
Brahmaa, the Bupreine soul, sajing, May I attain to 
Kiu),^ he utters ' On.'' By that utterance he certAinly 
attains The meaning of the passage is tiiat 

since any action begun with the word ** Om ** is f<*uitrai. 
the syllable ” Om’* should be meditated upon as being 
Jirahman. 

Here ends the Eighth Chapter. 

CHAPTER IX. 


3^ ^ 1I sn- 

5^ I spsn ^ I n- 

«cHe<-ni tkWint: I ^ W H9I: I 

3ts^: I ,?jf% d^wii \i 


300 . THE TllTTialYA VPiNlSSiD. 

JuaCioe aod (ha learn log aad teachlsg of tbe Vedaa 
(ooghtto ba practised). .Sioularl^, Tra(h and (h6learn> 
•ing and teaching of the Vedas; penance and the learn¬ 
ing and teaching of the Vedas; self-control andtba 
learning and teaching of the Vedas; tranqoilUtp. 
and the learning and teaching of the Vedaa; the 
(three holp) hres and the learning and teaching of the 
Vedaa; oblation to fire and the tearniogaud teaching of 
the Vedas ; the guests aod the learning a&d teaching 
of the Vedas; the world!; acts and the learning end 
teaching of the Vedas; procreation and the learolng 
and teaching of the Vedas; sezoal inteioourse aod the 
learning and teochiogoftbe Vedas, "Truth ** said the 
truth-speaking descendant of Rathilara. Penance”' 

aaid the descendant of PurvsisA^u, regular in penance. 

“ Only the learning and teaching of the Vedas” aaid 
Vaku, the descendant of Jivdgala. (1^ 

-The exposition here is to refute the concloeion 
that because self-refulgence is acquired only b; wla- 
doin, therefore the duties enjoioed b; the i9rvtts and the 
SmrUis are of no ntiUt; and to show that the perform¬ 
ance of each dcluee is reall; a help to the abtainment of 
the highest ends, We bare already commented upon 
the meaning of the word SHam ; Sv&dht/Ai/a is learning 
the Vedas ; and Prawohana is teaching it, Or it may 
toean the daily ceremony named Bi^ma 7<^na. These 
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three iStiom (troth) and otlien—" ought to‘be practie- 
ed” it to be supplied to complete the sentence. 

Truth/* that is, truth*speaking ^ or, it trey mean whet 
has been slreac y ezplai ned. Pen once is the perfortnenco 
of etc. Damn means the control of the external 

senses; and Santa the control of the mind. The 
fires ought to be kindled. The oblations to the fire 
should be offered. The guests ought to be honored; 
and the i£dnuekam. that is^ the worldly duties ought 
to be performed, as occasion may require. Childrea 
ought to be begotten, Prajanana is sexnal intercourse 
during the periods. Praj&ii roeans the begetting of a 
graod'Cbild. That is, the son ought to be married. 
With all these above-mentioned duties, one ought to 
practise with solicitude the dutiee of learning and 
teaching the Vedas. And It is this raeomng that ia 
intended by the repetition of "the learning and 
teaching of the Vedas” in each clause. For the know* 
ledge of the meaning depends npon the loarningof the 
Vedas; and the supreme coosnmmation depends upon 
the knowledge of ite meaning. And the teaching of 
the Vedas is to help us in not forgetting it end also to 
increase virtue. Therefore soliciCnde shonld bo evinced* 
in the learning and the teaching of the Vedas. Tbo 
RSdhUara of the tribe of R4dkUaTa who is Saigavaehah 
-*tbat is whose speech is trQCh> or who is uame'd 
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£at^aim'AaA~thipk< ^ at truth aIon« should bs pr&c-. 
tiled. The preceptor Pauru«is^(t of the tribe oi tKe' 
Punme/ib, who is taponitv^’^'^that ia, who ie regular in 
peneDCe or whose name is.'TajM^ya?»^thinks that 
penanoe alone should beprectleed. And the preceptor 
3faud(7a2yA of the tribe of ifand by name 
considers that the jeoming andthe teaching of the Vedas 
alone ought to be practised; because, that is penance ; 
that is penance. Since the learning and the teaching 
of tbe Vedae alone are penancee, they alone ongbt to be 
practised. The repetition of *' irnth,” penance.’' and 
" the learning and teaching of the Vedae”, though they* 
have been already mentioned, is to create solicltode. 

s 

Here ends the Ninth Chapter. 

CHAPTER X. 

0 

^ It I 5f- 

I I |j 

11 \ II 

I ato tbe mover of the tree. Hy fame is like the top 
of the bill. l<adi phre is my root, as nectar is in the 
Boufieher. I am the bright tvaalth. I am intelligentr. 
immortal' and witbeot deday 1 This is SVuduibu’a word, 
of selArealieation.' \' ^ > • (Lb 
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Com.—Thd lines ‘ Akam w^fuhusya renva * ete.» are 
Veclie hymns for recitation. And the recitation of the 
hymn is for the acqniatiou of knowledge, as shown by 
the context; for. this chapter is about knowledge and 
it is not known to be about anything else. To 
one whose sonl ia pnriSed by the study of the Tedas. 
knowledge acornes. I am the mover, being the sool 
within, of the tree of sontsdro,—a tree which is to be 
felled. Hy fame is high like the top of the hill. UT^hva^ 
I am he, who ia the cause of the enielior^ 
tion of the purifier, that is, he who by hie wisdom 
makee even the Supreme Being resplendent. V&jiniva^ 
as in the possessor of food, that is, as in the sun. 
Even as the principle of the sool in the eun is well- 
known to be pure, as shown by hundreds of Vedio and 
SmHiic tex(8, even so X am or shall become the es- 
eence of the SodI, which is pnre. DrafinamJ riches. 

resplendent; these are to be taken with 
“'the prinoiple of the SonP* which is to be supplied. 
Or *' Knowledge of Brahman is described as 
SnoarehaMm. It is resplendent, becense it illumines 
the entity of the* JCiman. And it ie riches, because it is 
the cause of the joy of emacicipaticn, as riches are of 
worldly happiness. In this sense, “it was obtained 
by me“ should be supplied. I am. highly wise, that ie, I 
am possessed of wisdom characteristic of the omniscient- 
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And. hi|:h wisdom consiste ia tbe possession of 
control over the ezietonco, origin and end of this worl^ 
ly life. Heoce, is He immortal and imperlshabU; or it 
may mean ‘ he ii sprinkled with sectar ” as tbe Brdh^ 
monam saye. This is what was said by the seer ^HsanAnt 
who had attained to a knowledge of Brahman, af^r 
he aaqoired a knowledge of the tree nature of the 
Soul. This hymn, which was seen with the seer’s 
sision, by 2'rieankii, as by V&mad^va, for the purpose of 
proclaiming that he had accomplished bis ends, is 
meant to display his knowledge.* And the reoita^oa of 
this hymn is intendtsd for the acquisition of knowledge. 
Tliis is indicated by ths mention of ‘ this praise of 
knowledge,' after the exposi^oa of tbe duties beginuing 
with * Truth ’ and others. Thus, it is shown that the 
knowledge of the wise concerning the Soul etc., comes 
of its own accord, to one who performs the duties coni' 
pnlsory according to the Vedas and Srtvriiii, who is free 
from desire and who thirsts after the knowledge ^ 
'BrahrMn. 


Here ends the Tenth Chapter. 





CHAPZn XI. 

I I ^5 m I 

^rs?n^n^ \ Rr 

«II I | ’3?fr»r SRitr^sziij^ I 

JRfer^ I ST flsni:?I«STH. I Rt«?|2T-:R> 
^sTr«n 5T STsrftrrs^Jl. n ? ii 

The preceptor after teaching the 'VecTa eojcins the 
popU : Speak the truth. Do your duty. Never swerve 
froTi) the study of the Veda. Do not cot off the thread 
of the offeprhtg after preceptor the fee he 

ileetres. Never err truth. Never err from doty. 

Never neglect your welfare. Never neglect your 
prosperity. Never neglect the study and teaching of 
the Veda, (1). 

Com .—The instruction beginning with “ The precep¬ 
tor after teaching etc.i** is to inculcate that before the 
acqaisition of the knowledge of the BruAmun, the 
performance of duties enjoined by the Vedas and S'tnr^ 
<t« is eompolsory; fpr, the Vedic text, which enj<»iu 
it, intends ^e purihcation of man; for, it is be 
whose Datnre is poiihed that soon obtains a 
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knowledge of tho Jlman. llio jSmnii bajb : He des¬ 
troys sin by pec&nce end obtains irozuortality by 
koowledge.” And it ie also to be added “Desire to 
know Sra/m«ii by peDance/’ Therefore, the prescrib¬ 
ed duMes ought to be performed for the porpose of 
the acquisition of knowledge* The word * enjoios’ 
shows that sin resolts from the violation of the com¬ 
mand. In the beginning and before the acquisition 
of the knowledge of J^rahanan, the performanoe of 
doty is enjoined. From the tests * He obtains 
security and strength’ 'he fears nothing’ 'what 
have 1 not done well ’ Sk., which show that nothing 
need be done when once knowledge hae been acquired, 
it is inferred that the performance of duties ia 
necessary for the attainmeot of the knowledge of Si'aU~ 
through the destruction of the sins previously in- 
Cnrred. We alsolearn.it from the hymne, “cross¬ 
ing death by Jvfdya (Eoj'oia), he attains immorta]> 
Uy by knowledge.” The uselessness of the teaching 
of uprightuess etc., in tbe earlier chapters is thus 
refuted; but heiw it is sliowo that it ought to be done,, 
because it is useful to the acquisition of knowledge. 
The preceptor after' teaching tbe Veda to the pupil 
tekches its meaning to him. He goes ou to say bow- 
beenjoiiis. Speak tbe tr^thj speak what you know 
tvulj Snd ought to spdakf BltniU|r)y» do duty. 'Duty*' 



WlTD SKI sa:«xara's comuektarv. 


107 


u a genaHc woi’d ; for, everything tbat ought to bo done, 
ae tmtlifalnees etc., ere epeciSeelly mentioned. Err 
Qol> from the’Rttidy of the Vedae. Having given the 
preceptor the fee deaive^ m remuneration for hla teach* 
ing nnd being permitted by hiro, marry worthy wives 
and fail hot to produce children. The purport is that 
even if children are not born, every effort must be made 
to produce childreti by the performance of sacrifice for 
lesne etc. This is in'dioated by the mention of the three 
things, procreation,* sexualintercourse. and the produo* 
tion of grand'Children. Otherwise, he would have 
meutioned only sexual intevcourse. Err not from troth} 
erring from troth ie addiction to untruth, from the 
force of the word * error,’ Err not from duty] hpcause 
doty it what ought to be done ; error is omitting to do 
it and error ought not to be committed ; that is, duty 
ought to be necessaKly performed. Err not from 
welfare, i.e., from any act for the protection of 
yonraelf. Bo not omit to do any action for your pros* 
perity. The meaning is that these ought to be 
^!ece8Sariiy peilformad. £>o not neglect studying and 
tlehdiing the Vedas, i.s., they ought to be done. This 
shows that one wh'o has studied the Veda ought not to 
f^turn from hit pteoeptbi's hohfe; without acquiring a 
desire to know whet bis duties %re. This is shown also 
•by* the 3mriii7‘'‘ Knowing,' begin to perform duties. " 



a 08 THK TlIITlEiyA DPANIflHAb^ ' 

m I arr^rS^r \ ar^crf^fr^nj 

I I ^cR# I JTRRSTW-^.. 

I ?#r ff^rqfFm^ r^r^f^H ^ j| 

Ba not carelnsB of dutiea to tha (^ds and to tha 
'monas. Maj tha ciolhar be thy God. May tha father be 
thy God. May the preceptor be thy God. May the 
(^oesb be thy God. The actions that are uncensorable, 
do euch i none elaa. Those that to ns are goodacte, they 
-shonld be performed by thee; none else. (^) 

0^,—Similarly, eiT not from the duty to the Gods 
and the manes ; that »> duty to the Gode and to the 
manes ought to be performed. Let the mother 
be a God to thee. Similarly be the father, the pre* 
•captor and the guest thy God. The meaning is that 
these aught to be honoured eren as Gods. You should 
<do such sots as are unceneurable snd sanctioned 
by the conduct of the righteous. The others ought 
•net to be performed if censuiable, though performed 
by the rigbteons. The meaning is that we ought 
'to do only such good acts performed by those we honor 
•as are unopposed to the Vedas etc., and not others 
‘though they be performed by them; you ought to prcH 
^Itiate by offering seat etc., to the Brdhmuts—not 
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£$^tzin^a«~who nr&snpeiior to ua and who poaeoaa the* 
clmraotor of preceptor oi the like. The meaiiirg ie that 
yoti ought to allow them rest: or when yoa sit wit^ 
theiD during any meeting do pot breathe even ft word, 
Be merely a listener of their Instructive words. 

2? % m^- I g r^ wi ss^ 

n*9i%?i5zp3;. f ??5?ir 1i rsqr ir 

^ I I fi?zT7 I I w 

qft h ^] m II \ n 

q ^ flT^nJTT: 1 grW 3T1^: I 3T?sgT W W- 

*ni I ^ l ?WT ?I?T ^sqr: l «WT«Tf- 

^^3 ( ^ sr?rm: i ^ ^grFr: i 

^ I cr ^ i m ^rj i 

«n^: I ^ l 1 W3<n6- 

I I ’^g^cTfqrm. ii « li 

Those Brd/iminx who are superior to us^tbej should 
be refreshed by you with seats etc. Give with faith. 
Give not without faith. Give in plenty. Give with 
baehfulneea. Give with feer. Give with a) apathy. 
Then if there be any doubts as to any action or 
conduct,— . 
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WliMrer there oiight be prudent^ 

reUgbue, not set on bj others, iioterael, lowers of virtoe 
•^ven M the/ he in each rnetters, so be then in such 
msttere. Then in i^espect of pei sons acciised of sin, when 
ever there might be praHeut, religious, noteet 

on bf others, >»otcruel, lovers of virtne*^BVBn as they be 
tvUhsQch men, even so be thou. This is cheoommand» 
This is the teaching. This is tlie secret of the Veda. This 
is enjoined. Thus, is tliU to be meditated upon. (4) 
if you have anything to give, give 
it ivith full heart, that is with faith (reverence); do not 
give it without faith. Give in plenty. Give with 
hash fill Cl esa, that is, unostentatiously. Give with 
fear, and also with sympathy. Sympathy is die result 
of friendship etc. Then, if you acting thus ever 
have a doubt as to an octiou piescribed by the Vedas or 
SmriiU or conduct, resting on practice, whoever BrdA- 
mint at that place or time, are attentive to the pres¬ 
cribed duties or conduct, capable of thinking, not 
impelled by others in their actions, not cruel and lovers 
of virtue—in whatsoever maoner these be In respect of 
that action or oonduot, in that manner be you also. 
Then io respect of persons suspected of sin, in whatsc^ 
ever maoner these act etc.,—the nieaning will be the 
same as above. This is the rale. Tliis is the teaching 
to sons ate., by their iatbeis etc. This is the secret, the 
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^aoferic meaning oftheV^da. This 19 God’s word of 
onmmAnd. As this is so, thersfore all th )8 shoitH bo 
thus done. This should be done- THa repetition is for 
cresting eoUcitude. 

Here ends the Eleventh Chspter. 

CHAPTER XII. 


ft# I ^ I ^ ‘ 

I I ^ SOT I ^ I 

15^1^ 5??<Rii I s^aHMr- 

I ^TcqUMlft^ I I cTS fh lT fl l ^X i 

^ I I ^ HiPcT: ?n^: fnf%: t| \ \\ 

Msj the Son (ilft^ra) do ns good, end si so Farwna. 
Ma^ Jryama do us good. May Itvdra and BrUiaspati 
do 118 good. Ma7 Vishnu of long strides do us good. 
Saiatation to BraA/n«*n. Ssintstion to thee Oh 
Thou art the Brahman visible. I celled Thee the vUi* 
hte Srahman. 1 called Thee the eternal lew. I 
called Thee truth. That protected me. That 
pr«}tscted the speaker (preceptor). He protected me. 
He protected the speaker. Om! peace, peace, peace. ( 1 ) 
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invokes p«6c« in order to get over the 
impodiraenU to the ocqaieltlen of k&owle^ge set forth 
ftbo7e. “ Mat the 8tio do us good,'' We heve comtoeD^ 
ed upon this befoi'e. We think in the following 
strein for djecrimioating the relative merite of Vtd^u 
{knowledge) and Aoma. Does the higbeet bliss result 
porely from ftorma^ or from Aarma aided by knowledge, 
or from knowledge and A'arrnn combined, oi from 
knowledge rather thaii A.(inna, or from knowledge aloue? 
It may he argued tliat >t results from i-arma alone ; 
for, tbe performance of htrma is enjoined on persons 
who know the purport of the Vedas. The Swrifw say 
that the whole Veda with all iU secrets should be 
studied by every one of the regeuerate classes. This 
study includes the knowledge of the Self, tbe purport 
of the Upauisbada. The texts which say that he who 
kuows should perfoirn sacrifices and that he who 
knows should cause sacrifices to be performed, show 
(bat th9 capacity U> perforiu Aroma belongs only to 
one who knows. It is also said that knowledge 
precedes htrma. Some think that the end of the whole 
Veda is the performance of kama, If the highest bliss 
is not obtained through Aomo, then is Veda without au 
end. This position is untenable. Emaocipation ia per¬ 
manent and permanent emancipation it is, that is 
sought. The transient nature of the results of kccrma 
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is A rastter of world*wide notonoty. The bli&s, if it 
resulto from ):ama, must be transitory and transitory 
bliss is not desirable as an end. Kor could it be coa* 
tended that emancipation is altogether independent of 
knowledge considering that optional and forbidden 
hirma is not performed 3 that larma whose frnits we 
are enjoying is fully conenmed by snch enjoyment and 
that all avoided by the regular }>erform> 

as ce of obligatory Juirmai for, It has already been 
observed that on account of Aarma, not so used np, a 
Bobsequent embodied existence would be the cocae- 
quence. That portion of the Aurmtf cannot be coa> 
earned by the performance of obligatory Jianna. 
as there is no necessary andthesis between tba two. As 
regards the argument based on the text that the capa* 
city to perform is recognieed only in those who know 
the substance of all tbs Vedas, etc., we aay that it is 
aneound, There is a distinction io kind, between 
the knowledge which is a condition precedent to the 
performance cf karma and the knowledge acquired by 
XZpa'soTM (meditation). Knowledge obtaioed by bearlo^ 
snSces to authorise the performance of karma. The 
knowledge of the processes of meditation is not require 
ed. The end reached by nseditatlon is different from 
that to which knowledge obtained by hesriog leads. 
The difference in the ends is obvious. Hear,’' said 
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the Vedas and sQbM<]uantly added tbiak and modi* 
taCa." It 14 therefore clear that the end aecai'ed by 
thought and meditation ie dietinct from that which ia 
serred hy knowledge obtained throngh hearing. 

If this muit be eo, it may be argued that 
emancipation may be the result of karvu* aided 
by knowledge; tbr^ fcArma aided by knowledge 
may be able to secure oUier ends than 
alone can; just aa poieou, card etc.» able lu 
themeeWes to produce deaths ferer etc., do aoq^aire in 
combination with magic, sugar etc., the power to pn^ 
dues different results. Thus it may be argued ie 
eniancipa^on produced by I'orma aided by knowledge. 
But this ground cannot be maintained; for, it hau 
already been pointed out that whatever has a beginning 
must have an end. To this, it may be replied that the 
result produced by the texts may bepermaneob. No; for, 
the texts only declare an ezUtlng thing. They do not 
cieate anything that was not. This view is unsound; 
for, not even a hundred texts could produce anything 
which could last for ever; what has a beginning can¬ 
not be without an end. Thus, the argumeut that the 
combinauen of and knowledge coold prodiKe 

emancipation, has been refated. 

Nor could it be argued that knowledge and If^nnck 
do both remove the obstaclea in the way of obtaining 
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emancipation ; fcr, we dee that harma leads to een^e 
other end. The fruite of ^amc» are seen to be genera* 
tioii, tr&Mdformation, purification and fulfilment of 
desire; and emancipation fa totally inooneiatent with 
any of these reanlta. Kor could it be aaid, upon the 
strength of the following texts, that emancipation is a 
^Oal to be reach ed, for the fol low j n g reaaona. £ m ancipa- 
tion is omnipreaent and does not exist separately from 
those who travel up to it. Brahman is the creator even 
•of the ether and is therefore oionipreseDt, and all who 
are distinct from JSra^man are the embodiment of ignor- 
ance. Therefore emancipation is not a thing to be 
reached or obtained. The country to be leacbed must 
be something distinct from the traveller and one cannot 
be said to reach a place not distinct from himself. That 
theie is nothing bub,FraAman is clear from the SruU 
which says: '‘Haring created it (the nniTeree) he entered 
it’’and from the text of the Bhagavad QtUi which says : 

Know the individoal soul to be no other than myself.*’ 
If it is objected that this view conflicts with the Sruiit 
which speak of Brahman to be reached, and of the power 
of the emancipated to assume more than one ferns, to 
go to tfie IKlriloha if he likes, to hare women andcarri- 
ages as he pleases, we say that there la no force in this 
•objection; for, these Srtdii refer to the haryahraknan,' 
as manifested in I ha visible Universe, la this 
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SraJ^7T^a^v, we maj meet women but not itv 
tbd lf6fffniQj^rah‘man or the nnmanifeeUd Brahman. The- 
latter ie one and iodiTiaible and knows no eecond, as is 
endent from the * there he finds nothing else V 

and ‘ who shall find whom there. * 

Again, knowledge of Self and ^umacannot oo>ex)st. 
becauae of miitnal antagonism i for, knowledge of Self 
whose subject matter is that troth, which drops all dia- 
tiactioc ofoV^eot, eakJect,oragent, mustnecesaaril^ con¬ 
flict with lurma, which ooUke knowledge ie supported 
bf theee distinctions, ll is not possible to view the same^ 
thing as being in truth condironed and unocnditloned 
at Che same time. Either view must neceasarllf be false 
aod if one of the two most be false, it Is bat proper 
that ^e dualistio view, the oflspriag of aatural ignorance- 
must be so; for, the fruits saj that * when one sees two 
separate principles, he must expect death from Death 
etc.* To be one la to be real, as wonld appear from th^ 
'be must be seen aa one ; he is one and indi- 
risible;’ 'All this is nothing but BrahmaHy and Self 
is all this.’ There can be no i’orma where there ia 
so dis^nctioQ of oli^ect, subject etc., and a thousand 
driUii make it clear that the doctrine of Reality 
u inconsistent with the knowledge of Self; hence the 
antagonism between knowledge and ilumui and hence 
the impoasibilit; of their coexistence. Therefore it ia 
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obV^ooe th&t the view’, which znftk«s ^mancipfttton 
TMclt of knowledge and {rams combined, n unsound. 

It mty bo sought to impench this conclusion on tbo 
ground that it conflicts with the <9ru4ts, the performance 
of htrma being enjoined as obligatory. If the know¬ 
ledge of the oneness of Atman or Self which drops ail 
distinctions of object, subject etc., is enjoined as desir¬ 
able Kke the knowledge of the rope, which destroys the 
illhsion of the serpent, this viewresnlts in ths aimless¬ 
ness of the which enjoin the performance of the 

karma as obligatory—an inconsistenoy which cannot be 
permitted in view to the sacred and authoritative charac¬ 
ter of the This okjeetion cannot be maintained. 

The main object of the $rnlU is to inculcate the 
principal objects of human life. That tbe Srutis 
ehould munly inculcate knowledge of Self, and that 
they should underbake the task of making tbe know¬ 
ledge of Self clearer, in order that it might destroy' 
spiritual ignorance which is tbe canse of iSemsom, the 
bonds of embodied existence from which their object 
is to free mankind, is nothing against them, If it be 
contended that ereu this view conflicts with the rdi6w 
which proves the existence of object, subject, etc., ww 
reply that ths sdsfra starting with tbe hypctbssis of 
object, anbject etc., enjoined karma to counteract the 
efl^bofsins committed in previoba births in order 
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thftt those who seek emancipetioa or some worHlj 
end niftf realise their wish and the tdsir& nerer prov^' 
the existence of object* subject etc. The eccutan* 
letod sins of previong births are an obstacle to the* 
acquisition of Tidifa or the knowledge of the Self. 
Knowledge cao growonlj on their annihilation. The* 
growth of knowledge remores igooranco* and then 
' there is an end to all iSanwdro. 

Furthermore, desire, which has for its object not the 
Self, springs only in those who hare no knowledge of 
the Self, and he alone who has desires performs Jcarma. 
For enjoying the fmits of this twmw, are provided 
^amtdro, embodied existence, and other contriranceh. 
In contrast with this, he who knows the oneness of the* 
Self has no desire; because, for him, there is no object to 
bedeeired end as his Atman is himself he cannot desire 
it. The being centred in Self is eraancipaMon. There** 
fore also, is the antagonism between knowledge and* 
htrma and it is because of this antagonism that know¬ 
ledge does not need the aid of harma for secaring 
emancipation. It may be said that obligatory A’^ma* 
becomes a cause of knowledge as it removes the- 
obstacle present in tbe accumulated sins of previous 
births and we say that it is why leama is treated of is 
this context. 

There is thus in tbe end no conflict between that view 
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and tha Srutii which enjoin the performance of Ararma 
and the point le settled that bbe highest biles—‘eman* 
cipetion—proceeds from knowledge alone. 

If this he so, there ia no room for the other Arr/imat 
(stages in life). Since larmois the cause of know¬ 
ledge, and since the karmus are presoKbed for the house¬ 
holder on Ip, there onght to be but one order of life. 
Then, the texts which prescribe ifonna all through life 
becocne more appropriate. This cannot be; because, 
there ie a variety of i^rmos; and is not the only 

kaT7R«i. Bnkmeliart/a, penance, brntbfulneae, tran¬ 
quility, self-cootrol, barmlessness and other karmas, 
these are each by itself more useful as aids to know- 
iedge, as also contemplation, reteativeness, etc., which 
Are distinct from harmleseness etc. It will also be said, 
**know Brahman by penance.” Since it Is possible 
that knowlerlge might have accrued from A«nn« per¬ 
formed in a previous birth, since the householder’s life 
is only for the perforn>anoe karma and since the 
knowledge arising from hanut has already aconed,the 
hooeeholder’s order ia certainly unnecessary; alec be- 
canse, the sons etc., are only for the acqnistion of 
worlds. Bow oould he perform karma-Aib whose 
deeiies have turned away from the world of the 
manes and the gode-^which a son procures, who 
sees the GVer^xieting world oi the Aiman and 
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wbo sees no neo in ibe ^rfbrmftnco of Isarma. 
Evon be, who bas eatored the hoiiseholder's order, has 
turned awej. from desiree owing to the ecquisitioo of 
knowledge abd sees no oee io liarma, will ce&se to per- 
form hirma. This is also indicated bj. the Sruti “ I 
am going to renounce niy abode eto." Tf it be urged tfief 
tbis ie unsound, beeause tlie Srulii take so much 
pains to enjoin hsrma, it is true, that the Srufis take 
aa riqcH pains to enjoin A’ama, such as Agnihoira etc; 
and their peiforznance inrolves much (rouble; beioaose, 
^^ju^oiraand the rest require many aide furaccomplish- 
sent. If it be urged that penance, Brakrk9£}wrya etc.,— 
Aionna enjoined oiithe other orders of life are equally 
enjoined on the householder and require little aid, and 
that au cptioQ in respect of the householder’s order is 
unreasonable ; this is unsound, because of the blessing 
received in previous births. Aa for the argument found* 
ed on the great effort of the SvMlif, this is no fault; 
because, in the shape of etc., and 

Bramaeharya though performed in & previous'birth*, 

ate capable of producing knowledge. This is why some 
are seen to be, from birth, free from worldly enjoyment; 
while others attached to iurma are not free from itoud 
are haters of koowledge. Therefore, to those who bare 
become free from worldly attachment by reason of good 
deeds in a previous existence, a different order alone ic 
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'd(Uir4ble. SinC4 the fraits of Zhanna, progenji heeven,, 
the JrdAmuw splendour etc>, are innumerable end, 
since man have innumerable deaii’ea in respect of. 
them, it la only appropriate that the SntlU ahoold be 
so studiously careful about them i because, desires for 
biasing are manifold : “ This shall be for me, this shall 
h*fcr me,’' and because they are the means. For, we 
asid that karma is a n^eans to the acquisition of know¬ 
ledge. It is with regard to the cneane that great paioe 
ought to be taken, not with regard to the end. 

If it be said that so other effort is necessary, since 
•knowledge reeulte from Attrna and that because know¬ 
ledge is obtainable by the destmction of the obstacles 
presented by previously incurred sins, a separate 
attempt such ashearlngTTpaulshsd etc., is unnecessary; 
we eay that it is not so, because it is not an invariable 
rule. There is no invariable role that knowledge 
accmes only from the destruction of the obstaoles and 
not by the grace of God, or penance or meditation etc; 
because harmlessness, Brahmachartfa etc., are helps to 
knowledge; and hearing, thiokliig and meditation are 
•directly its causes. Thus, the other ^sfumos also have 
been established. It is therefore settled thst sll are 
.entitled to acquire knowledge and that the supreme 
:gcod results from knowledge unaided. 

By ' Sannomilra etc.,' peace was invoked, to remove 
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obstacles So the acqaisiticn of the knowledge above 
explekied; bet now^ peace is invoked to remove 
obst^lea to the acqoisitioo of Che knowledge of 
ma^to be espUined. '* May the San do as good etc/' 

Here ends the Twelfth Chapter. 

— — 0 — - 

Thas ends The S^kshil Valli. 



THE BRAHMANANDA VALLII. 

CHAPTER i. 

^ I 5TRTO I yiji I ^ ^ 
t R7 \ ^ ^rP?T: Vlr 

f%: II ^ TOLI ^5*g^r I ^ 

|RqR=^ S5r I H sqw^ I JRT5 

^ ^ q f R> WR T S I wni 1 mqrfr ^tort- 

cRH 3TTqrRT: I ^(^Klf^l^: I I ^rP7:1 

«T5q: t i^l ^rWT: I I ST^- 

I H Ri qq l ftKi I ^ 

?:%T: W‘ I ^jqgf i c w I wromr i |?y^q#i?rk 
?RRq «T^t It ? It 

11&7 ib (th« koowledg^ of f raArntri) protect ag botlx 
May it zn«ke ng both enjoy. May we together acquire 
Ui 9 capacity for knowledge. May out etudy be- 
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brilliant. ^la; w« not bstn each other. Ocd I Pnacet 
Peace 1 Peace! 

The knower of attaine the higheat. 

In that aeaae is the following h^mn recited. * 
man is Sxistence, Knof^ledge and In^aicy. He who 
knows It placed in tlie innermost recess, the transcend* 
ent Xf^&ea, Param^'iUa realisee all bis desires with the 
Omnicient Brahman.^ From each, this Atman, was bom 
the Akd9a ; from AluUa. PdyK; from V4yti, Fire; 
from Fire, Watery from Water, Sarth •, from Earthy the 
herbs ; from herbs, food. And man from Food. And 
this man is made of the SEseoce of food. Of that man, 
this is the head. This is the right band. 'Phie is the left 
hand. Tills is his body. This is the tail*!Ike prop. 
In the same seaseia this bymn. 

Oont.—May it protect na both ; both papil and pre¬ 
ceptor. ^iay it make ob both enjoy. May we both 
acqoire Che strength which prodocea knowledge 
etc. May the study of our I ami nous aelvea be well 
etndjed, t.s., make ui fit co onderscand the impoit 
of what we study. May we not hate. This inro- 
catlon is to pacify any enaiicy ariaing from any fanlC 
committed from carelesinees by the pupil or the pre¬ 
ceptor in the coarse of acquiring knowledge. May 
wo not bate each other. Tbe tbree^fold repetition 
of the word 'peace’ has been already explained. 



WITH SRI Sankara’s cow^kntakv. 125 

Thrs inTMAtion of poaco ts to rarooTe obstaclae to tha 
acqaiBition of kno^vlad^d to be expUioed. The acqai* 
eiticn without auy obstacle of the knowledge ot the 
JiUnoK ie wished for, beoauee supreiDe fflory depends 
upon it. Meditation, the eubjeot of the ^^TnAtto, which 
does not clash with Kama wee first exphlined. Then 
the knowledge of the conditioned Ainatt is explained 
tbroogb tbe Vydhritis. which resnlto in ael f*relieation. 
Since by these it is impossible to completely destroy tbe 
root of worldly ssistence (jSnm^dm), tbe teaching of 
tbe knowledge of Atnian which has shaken ofi all 
limitatioos with the object of remo^lag tbat Ignoraooe 
which is the seed of all miseries is begun. The knower 
of Brttkmttn reaches the highest eto. The utility of 
this knowledge of is the destruction of 

ignorance> and consequently the complete cessation of 
Sam^dt'o, lb will be said later on: *'The wise man 
fears nothing.** And it is inocnslstent that one should 
obtain tearlsssness and glory so long as there is in him 
the seed of worldly existence. Also he is not affected 
either by virtne or Tice, or by what baa been done or 
what has not been done* From tbie, we eee that there 
U complete cessation of worldly existence from tbe 
acquisition of the knowledge of Brahman, the 
of all. He himself says >vhat fruit it bears. In 
order to make us understand its relation and ntilityr 
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iC)S8Ai(i in thd very bl^nn^rg that tho knower of Brah^ 
aCcaint the highest. For, a mao attempts to hear, 
learn aod oominit to memcvy aod praotiss knowledge, 
only wheo its relation and otilHy are known. The reeult 
■of knowledgeoaiiimeiiCes with hearing, etc., as it la clear 
from the oth er te^te: “ 11 oo ght to be heard / It ou gbt to 
be thought over,'' "It ought to be meditated upon.*' 11)6 
knower of Brahindin to be d«Rned hereafter,—BroAman 
beoaose the biggeat—obtains Brahman than whom there 
is none greater. For, it cannot be that one reaches oUter 
than what one knows. ,And the other text clearly 
shows that the koowerof Si'ohman reaches the FroA- 
man alone. He who knows that supreme Brahman 
becomes Brahman himself etc. 

It will be said that Brohman is Omnipresent, the 
Aiman of all. Therefore FrcAman caonct be attained 
because attaining is said to be of one by another, of 
cne limited by another limited. Therefore it is not 
eight that Fr.iAmm which is nnlimited apd is the 
A^man of all, shoold bp attained, as if it were limitad 
aod not sH. This is no fault. How f Becanse the 
attaining and not attaining of Brahman requires percepn 
tioa and non>peroeption (ae Bialtmtn). Thongh the 
individual soul is tmly one with the snprecne. one 
who sees only the d^lnoMmsde of the elements, exter¬ 
nal, limited, made of food etc., and whose mind ia fixed 
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ia auch &n ideA, thinks ibat he \% nnC different 
frov the Ayuiamcii/a etc., (which ere not jit^nan), be* 
cause be ml stakes ti)e tood-formed esteriia) Aniui^ 
iMtfa etc., for the Atman^ by reason ot his ignore 
anoe in net seeing the true Braliiua4iio ziature of 
SsU^exac'tlf as s ineci fails to see, tlioagh near, the 
existence of himself, wblcb completes the number, 
whan closely engaged in counting tlie persooe external 
to hintself. Thns it may be that BrttKnuin^ though it is 
the Atmm itself, is not reached by ignorance. ^*her^ 
fore, it is right that ^roAiacm should be reached by one 
who had not reachedSroAmcta by reason of bi$(pi’sriotts) 
ignorance when he is taught by the T'sif't and sees tbe 
i7r<Ve7nan,the ^intuYt of all.to be his own exactly 

as a man who fails by hia ignorance to realise his own 
self which cOTnpletee the number, subsequently realizes 
it by his knowledge when reminded of himself by some* 
body. The aentenoe “The knower of the Xitnan reaches 
the highest is a brief statement of the 
meaning of tbe whole Valli. The nae of this knoww 
ledge of Brahman, that a knower of Brafmati obtains 
tbe highest—is here mentioned in order to detenuine the 
intrinsic nature of Brahman (who has been brieffy 
defined by the sentence * tbe knower of Brahvum 
reaches the highest and whose nature has not 
yet been determined) by a definition which is 
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CAp&ble of determining bis true oatore as dlstiDgoiBhed’ 
from OTorything etae; and in oidor that BroAnmii 
wliioH will hereafter bo defined end which is now Icnown 
on if geoerallf, maf be apec ideally* known aa being tlie- 
indiTidoal sonl iUeif and not di/Tarent from it This 
Jiik *‘In that same sense this was recited ” is 
rented in order to show that the becoming otie with tb^ 
ihe All ie nothing else but becoming Bralman, bejond 
all the attribatea of 6'«msdru. 

Qndnant AiuvhUimBrnJim<i^i‘'Sm/imurt is ex* 
iatence, Knowledge and Infinity. Title eentence exhanate 
the definition of .&raAmaH. The three wards ' * 

etc., are the qualifying adjuaote of the qualified noon 
.Frohman. Ai Brahman ie wbat ie to be known, it 
ia VuesAi/k In consequence, of this relatiocshlj^ 
FwatAunaand Vissihya (the qualifying adjunct and the 
qualified noun), the three adjuncts 3itly<m etc., in th& 
singnUr number, are in the same case relation. Bruh* 
qualified by these three adjuncts, etc., is 

disoriminated from other Titethyas (things baying 
attributes). It is only when it ie discriminated from 
others that it can be known, as the lotus is known ia 
the world as blue and sweet-scented. It may be said 
that the thing qualified is distinguished (from the rest) 
by additional qualificaiioos, as the blue and the red 
lotus. When there are many tbioge of the same clase 
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having varioua attributae, (hen, hae any of thaft qnaU* 
ficadone a meaning and not wJtea the tblog quaiiGed 
ia the only one of its claae ; for, iu this Utter caee 
thei’O is Jio neoeuity for any Hmltatiou, aa in 
*thia ia the one sbo;' ao here; there ia only 
one Z?ra^Tnan and there ia no other Brahmofi from 
which it can be distiogaiahed, aa the blue lutua ia 
diatingoiahed from other lotuaea. Thia argoiuent U 
nnaound. * The objection cannot hold aa the adjuncta 
are icteoded to define and not to qaalify. If it be asked 
why the adjancba are intended to define rather than to 
qualify, and what difference there ia between the 
relation of the qualifying and the qualifi.edi and that of 
the defining and the defined, we anawer thua. The 
qualilying adjuncta serve to dis^Dguiah the qualified 
thing, from all others of the aatne apeciea ; the defining 
adjancta, on the otiiar hand, aerve to diatiDgoieb the 
defioed, from the ^vbo1e world { and we aay that tbie 
eaotenoe ia intended to serve aa a deficitiou, as the 
aentence, * ^^’dsa is that which gives apace.' The 
words * SatyoM* etc.) are inter $e, huoonnected; for, 
everyone is synonymoas with tbs defined. Therefore 
only, each of these a^nocts, being independent of the 
others, ia directly counected with the word .Elrahntan, 
as Saljfom BmJiman, O^idnam Brahman, and Anantam 
Brahman. 
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Now, for tho iD&ining of tho word ScU'jam. Thaty 
whoso form, b 7 which it i» co^ised, does not choDge, 
is Tbot, whose* form, which it is detor* 

mined, oh&ngei, is Aimiam or fAlee. Iberefore, eh&nge- 
abiiity ie falsehood. All nsraee are indicative ot 
changes in the asnie substance, and though manv 
things made of clay are diffei’ently named, their one 
common substance ia clay. Hence, it la detenuined 
that being is Beality. T)ierefbi‘e the expression SaUja^ 
BrdAmnn shows that Brahman is not liable to change. 
Therefore, BrahrMn becomes the cause ; and as it ia 
tbe cause, it is alio the agent, because H is the real 
substance. It is also devoid of iotelUgence, like clay. 

To meet these objectione it is said that 
knowledge (OnAnam Brahman), llie word GnAnam 
means memory, iaielllgence. It means 'knowledge* 
and not' having knowledge;'for, it is an adjunct of 
the word Sro^mSK, along with ^o^^amaod AnanfoTR ; 
for, being real and being infinite are not coosietent 
with ' having knowledge.’ Liable to changes'as being 
tho knower, it cannot be real* and infinite. It is well 
known that* that is infinite which ,canact be divided 
from anything else; and if it is tbe knower, it ia* 
divided from knowledge and the knowable and cannot 
be infinite.' 

Tbe Srvli saya that where one finds nothing alee, and 
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linov't nothin^ dsd (but the Belf), thet \9 the Infinite; 
and where he koowe &n^tbm^ site, thAt le the finite; and 
1t is objected that the denial of any thing else to be known 
means by implica^on that he 'knows the Mman 
or Self. This ol^eoUon is unaonnd; the sentence 
serves mainly as a defioitioa of Bh4ma. Be- 
cognising the piiticlple that one sees an object, only 
•when it exists distinctly &om him. Bhuma is defined, as 
that where no snob object exists. The purpose for 
which the word anyn ia need is to deny the existence of 
Tbe object beliered to exist and not to postulate tbe 
‘Betas'an object of knowledge. M one’s Self is not 
distinct from himself it cannot be the knower, and if 
it fa the knon'able there can be no knower; for, it ia en¬ 
joined as the knowable. If it be saggeeted bowerer 
that the Self can both be tbe kncwer and the knowable» 
we say it cannot be, as it is altogether indivisible • for, 
St is well known that what is not composed of parts 
'Cannot be the knower and tbe knowable at tbe sanio 
time. Besides, if the Atman of the Self be kaowable 
like a pot, the instruction to kiLOW it is neeleas; for» 
an kistnlction to know a weU-known thing like a 
'^t, is meaningless. Tlierefbre, if It is the knoWer, its 
cannot be real and infinite. * Nor can it be at least real» 
If it can be described as ^ hating knowledge ’ etc. Bat 
bnotber $ruti sajithat it is real. Therefor^ as tbe 
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word dTidTKim UMd ds a co^adj unct with tho worda 
Sat yam and .4nan(am, it meaQi knowledge. The ex*- 
preeeioii Gn&nam Brai^mai^ Is need to show that Bra})^ 
man is neither e csnse nor en ^ent, and that it is not 
an nntbmking niatter like cUy. When we aaj that 
Brahman it means il is ootiofinite; for, wefiad 

that all worldly knowledge is finite. To meet this ob- 
jeotioD it is said that Brahraan ia Ananiam or infinite. 

But it may be argoed that as the words Saiytpn etc., 
are Qsed only as mere negations of faUehaod etc., and 
ae Bradman whose adjuncts they aie, Is not well 
known like a lotne. the whole sentence is eQtirel 7 
meaoiikgiess like the followiog: Having bathed in 
the waters of the mirage^ crowned with a garland of sky* 
fiowers, this-eon of the barren woman ia going, armed 
with a bow made of a hare’s horn;" for, it is a defini¬ 
tion. We has*e already stated that the words BufycTn 
etc., though qualifying adjuncts, are intended to define 
Bradman. Where nothing is to be defined, the defini¬ 
tion is eim-less. Therefore, as this is to serve as it 
definition, we believe it is not meaningless, and 
even though these are merely adjuncts, the words 
Saiycrm etc., retain their original meaning; for, it ia 
only where Satyam etc., have no meaning whatever 
that they oannot limit what they qualify; but if these 
words retun their own meaning, they serve the puipose 
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diitiDgtiUhing Brahman froro obbsr ilefin&blft 
thiogs posMSsmg attribotes inconeiateot with their 
import. Besides, the word Brahman has iteelf e 
4oeaning, and the word JnanUm becomes its quali¬ 
fying agent by deayiog it an end. The words Salyam 
and (3n4nAffv become qualifying adjuncts brrirtiieof 
their own sign ideation. !ii the Smti which begins 
-with ‘ from hire, or from this Atman,* seeing that the 
word Atman is used to denote Brnhnan, it is clear that 

is identical with .Frogman. This is also clear from 
tbe which aaye:' He realises the Aim'm or Self 
which is all joy/ That Frohman is the Aiman or the 
Half is also clear from the Srult which says ' Having 
'Created it (the Universe) be entered it,* which proves 
that Srahman in the form of jiva or individual soul 
enters into embodied existence. Therefore, the Self or 
the knewer is Brahtnan. If this be so, Brahman being 
the Self becomre the posseaor of knowledge. It ie 
<ammon !7 said that ^e Self is known and from the 
possession of knowledge may be presnmed to bo 
predicated of Frohman. Therefore, it may be argned 
that FraAman cannot be knowledge or infinity. Even 
-en pposing ih at th e word Qnanam mean s only knowledge» 
the oVgection still remains that FroAman is impermanent 
«Dd dependent. This objection is unsound. For. with- 
•out implying any change in the essence, w*e call it by 
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coartMyaa ftgent. Tb^easeace of M^nan is' intelli'^ 
gence, IVcAODot a'rist is'separAtion from it. Therefore^ it 
tfe permAndiit. Theaense'tmproAsiosB of eoond and iorni 
doe-to oonditionod mtollfg^deo rdaoUing in the percep- 
tion of extaroai objaota through tho medium of the 
eeiuory organSi eucb as the ere, are, Cliongh presented 
as kaowsble objeota, ah’oady. cbm prebend ed*'iu bxtr 
koow]edge. ' Therefore, these impreeaione/wbicb have 
Cheir orlgio in kuor/ledge and which are denoted by 
the word VijRdna are the eaaentisl quaHtiea of Ch'tf 
Atman or the Self. Some ignorant men conafrue' thenr 
aa modificatioDS of the Atmmx. But the knowledge of 
BY^mojt, like the tight of the suo and beat of the fire 
18 the inseparable essence of BraAma«;it needs not 
any other csiuea, for it is external hy natcre. Ae it iS' 
aabject to no conditions of time or space, as I't is the 
cauAd of time and ether, and aa it ta unsurpasaably 
iobtle, there is no other koowable' hy it, subtle, aepaf-* 
itely ezialung, rumored from it, either that was 
OP that la, or that ia to be. Therefore,. 
moNia Omniecient. Thoe rone the ^ruft: "Having 
neither hands nor feet, he U swift And ie able to grasp, 
He sees, though wlthoot eyes; and heari, tHongb with* 
oat ears. He knows what can be known ; t^at there** 
fa none that knowe'Him and Him the;^ call the First 
Great PorusHs.'* The kuovar bad no distinct existence- 



WITQ sai 91J<KAB1'S COWHEirriBY. 


185 


»p&rt fi’om knowledge; for, be had no end, 'Tbe-^Srufi' 
aiao aaye thab there is nothing else bat the kncwer. 
Therefore. Srahnan, thoagh hie eeseacebe knowledge,* 
can 'TeU be etei nal^ as he ieaotdietinct from the knower^ 
ftnd as he has no csnae. Therefore, the word 
does not mean ’knowing \ for it ie not in the naCare* 
of an act; and hence also it does not osean‘hsTiog 
knowledge.' Therefore, * it 'is that tboUgh BraJi^' 
man (knowledge^ is not denoted by the • word' 
Oadnojit. it is indicated or connoted by that word, 
which denotes the semblance of knowledge, a 
quality of the conditioned intelligence; for, it has no* 
attributes of kind etc,, whose possession is necessary to 
make a rerbal description of it possible. Similarly, it 
is not denoted by the word S(ttyam; for, Bra^maKie in 
its >)ature unlimited by any conditions, and the word 
' is only connoted by the word Saiyam, a 

word’commonly used Co denote the existence ofexterrsl 
objecte. It cannot be that the word ,8ra4m<iw is denct* 
ad by the words etc. Therefore the words 

etc,, by virtue of their collocation, control and’ 
are controlled by one another in their individual sigsi-' 
Hoations, serve to difierentiate the ^uAmnn from what 
they individually denote, and combine to define Brak-^ 
viaA. It is therefore settled that ^oAman is indesorib- 
abler as pointed, out in the bruits *not having reached 
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wbcm, all apeeob and tboaght ratnrn ' and that ax*- 
prasfibne regarding Brahman are not to be coostraed 
like expreeeiofis regarding the bine lotai. 

He who knows Brahman above described ae being- 
with ill the cavitj. OuhS, (cavity) com ee hem Ght^to 
coTec and nieani ‘intelligence,’ because in it are bidden 
the three categories of knowledge, rhe knowable and 
the knower; or because ia it are bidden botli Che ends 
of life, enjoyment and libaraUon. In that bighaat 
named which ia in the raiud—it 

must be dt'ydlri/a—because the highest AlMa boa been 
used 10 ooQneetii«n with Aiahara. “ That ia the highest 
Akdw. In (hia imparjahable, 0 G4rgi, stands that 
Or we may take Ouha in apposition with 
Ak&M. and coastme “fha cavity of the XvydAWfa 
AhAta.” In this cavity are hidden all the eubstaacea 
in ail tima bacanse it ia the cause and it ie exceed¬ 
ingly subtle. .Bro^moN is placed within this cavity. 
It is but right that the Ahaaa within the heart ia tiie 
highest ih&ta, because that A^^a hsts been man- 
^ned as the accessory to knowledge and medita¬ 
tion. Iha ezcellence of tbe Ahaia within the heart is 
well known from the text: ‘‘The ^kdss wlbhont the 
and tbe .^^4ea within the IStnuhA is the Ah&ta 
within the heart.” In that Ahata within the heart is 
tbe inballigence in which BrrAman is lodged, i.e., by 
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^hoBd function * thft SrahmaTi is oldarlf raaliced^ 
4 inCO fra7tm<in which is everywhere and which iS not 
distinct from anything alee, cannot be connected with 
limited space or tine. He goes on to say what he who 
knows Brahman thus attains. He enjoys, t.e., realisea 
all bia desires without e^cceptioo. Does he enjoy in 
•order, progeny, heaven, etc., like the rest? He says 'no.* 
Ue enjoys at the sonie moment all the enjoyments with 
s^ne knowledge which is external, as the light of the 
ean, which is not distinct from the enpreme Brahman 
and wliioh we described above ae being Existence,Know* 
ledge andlnfioity. This is expressed by * together with 
Brahman'^ The kncwer becoming Brahman enjoys in 
the form of Brahman oU enj oy ments at the same tioi e; net 
like the world which enjoys in thechangefal bodily form 
this shadowy existence—shadowy like the iro^eof the 
son in water—desired objeote reqniriug causes like vir* 
toe etc., and dependent on the senses, eye, etc. How 
else ? The meaning is that he enjoys all hie desires re* 
pairing for their realisation no performance of doty and 
the activity ot the senses, eye, etc., in the form of the 
eternal Bralifnan, Omniscleot, Omnipresent, the A^man 
of all. With fraAmcnj who js wise, who knows all. 
Wisdom is Omniscience. The meaning is that be en¬ 
joys with the Omniscient Brahman. The particle Hi 
IS to show that the mantra ends there. 
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UMning: of tbd whole Valli has beeQ apho-^ 
riaed ia the aenceace of the Br4hman&, " The koower 
of Bfahman reaches the highest.’' That aphoriahi 
has been conolselj explained in the nutrcira. la order 
toexpUiaiU meotiingatlength,the rest of thetext,aoom* 
meuUry as it wei^e on the previous text,i8 commeo.ced 
beginning with “ From this Brahman above^escribed 
flto. lo the beginning of the it was aaid that 

Brahman is Existence, knowledge and Infinity. Now he 
goes to say how Brahnan isExieteaca, Knowledge and 
Infinity. Here Infinity is threefold, infinity in space, irv 
time, and iu sobatauee. For example, Akata is infinite 
in space,for it has no limit io space. Batin time and snb* 
stance. Af>dvi is net infinite. Wliy ? Because it ia en' 
effect. But Bra/tman is not thus like Akdsfi, limited in 
time, because it is no effect. For, it la only that which hef 
e cause that is limited in time. But FroAia^n has noceuso 
and la therefore unlimited iatlme. Similarly insubsteti'ce.' 
How is it unlimited in substance? Because, it Is nof? 
different from anything else. It is the existence of a 
thing different from soother that limits this Utter thing.' 
Where there is the (Sognieaooe of a different thmg, tliere^ 
we turn away fiom thatthliig. When we toro sway 
from a thing, there is the end of*'that thing, since the 
cognisano^ of scow turns a wiy from a horse, the cl see 
' cow' is limited by the class' hone. ’ 6o it h &a a o end. 
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• T&6t eod is seen iir diflereot things. But SreJimmi> 
has Do.anch diatinction. Thetefore, it is infinity everv 
in substance. If it is asked ' how tlien is BraJiman not 
different from anjtlring else T^'^We answer, because it 
is the cause of everything. For, BraJimetn is the causa 
of all things, time, space, etc. But it cannot he sudtbat 
beeauee there is an effect, BrfiJinum (the cause} is not 
infinite in substance ; because, the thing which is the 
effbct is untrue; bsoucse, really there is no effect distinct 
from the cause, so as to turn away the mind from it (the 
cause). ** All change is mere word and fs but a name. 
That it is day is tiie only truth. Sal is the ouly truth." 
Therefore since it is the canae of space etc., it is nnlicnit' 
ed in space. It is well known that Xhdta is o&limitrd 
iuispsce, and is ite cause. Therefore 

is unlinuted iu space. Because, nothing which is every - 
where is seen in the world to be produced by athing which 
is not everywhere. Hence it is unlimited in.space, it la 
unlimited ia time, because it is not the effect of a 
cause; aod it ia unlimited in substance because there 
isnothing distinct fiom it. Hence also is it “ Pre-etnU 
nent Truth.'’ i 

' By the word ' Tcmnof ’ the Brahman which was 
concisely defined In the text is referred to. The term 
' from this ’ means ' from it as defined by the Manira. 
Fr6m the BraAvnoi who was first briefly defiasd In ibe^ 
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sent^QCd of ths «i}d who was sfcorwards dofio' 

^ b; th« flestonoe of tbe ^ar^rc^frcm the Bradman 
wbo is the doQOtation of tho word ' Atman.* Brahman 
«s Aiman u Bhown bf the text: " Ibat is tbo Atman 
of all. That is existoaoe. That ia From that 

Brahman abova axplainad, who is Atman^ was born 
tba Akdsot ^iSrdsabaicg chat whoso atCriboCe is soosd 
and which makss room for all things having a form. 
From that Akdsa, VAyn with tlio two attri*> 
bates' fioneb * which it Ita own, and ‘ sound ’ which ia 
•tho qualitf of its causa, AkA$a] * was bom’ ia under¬ 
stood. From VayM, came FirOf with three at tributes 
Form * which is its own» and the prior two, ‘touch * 
and * soQnd.' From Fire, came Water with tbe four attrU 
d>Qtes of ‘ taste’ which is its own and the prior three, 

‘ form * ‘ touch ’ and ' sound.’ And ‘Earth’ from Water 
wirii the attributes of * smell’ its own, and the prior four, 
taste, form, touch and sound. Herbs came from earth; 
^ood from herbej and ?hirus\a with limbs, head etc., frorn 
food which has assumed tbe form of semen virile. 
And such Bumt/ia is. a modification of the 
•essence of food. Since the semen which is made of the 
•energy of all the limbs of the body has the human 
shape, that which is bora of it has also the form of a 
PttrusAa, as we see in all species the offspring insvit- 
.ab>y take the form of the parent. Why should the 
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banain kind *lone be ukati when&ll tiring heinge ar^ 
without exception, niof^ifications of food and of tb^ 
line of Brahman? Because of bie pre-eminence* ^'hat 
u bio pie-emlnence ? Because man alone is entitled to 
perform iCormaaikd acquire knowledge. The PurueAcr 
alone is able, has desires and is antljorised; and be who 
ie able, has desires and knows is alone entitled to per- 
form Karma and acquire knowledge. Another text 
also says: " The ^Iman is expanded otily in nan. He 
is most endowed with mtelligeuce. He speaks wliat la 
’known. He sees what is known. He knows what is to 
come. He sees the risible and the invisible worlds. He 
desires to obtain immorteUty by appropriate means. 
Thus endowed is man.” But with the other animals, 
eating and drinking alone constitute their spheia of 
knowledge. This Purtuha is desirons of appi'oaclung 
the innermost BraJman by knowledge. Thinking that 
bis intelligence which regards particular external forma 
as ^Imcm which they are not, cannot be enabled at 
once to turn upon the innerreoet and to rest 

upon the nnconditioned, without the aid of conditions, 
tho fiction of a visible body is assumed for the pur¬ 
pose of leading 'the Punaha to the koowledge of 
the Aimariy as in the instance of the moon bidden b^ 
neatb the branch of a tree. Of him this i« the head. 
Of this PuTMsha who is made of the essence of food. 
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thi« iethe h^&d. Sined in (he ^heat/he made*of Ph2na 
etc., that which is not head is mentioned ae being the 
head,ibis said "Thu atoneie the head" chat there may be 
no room fora aimilar cocistraction. Sirnilar conetrac- 
tionin reepec&of the words ‘aide* ec«. Thia is the 
right band^the Sootherji’Side of the man facing east. 
7hia is the left haRd-^the Korchem aide. Thia is the 
middle portion of the body—the of * the limbs, 

from the text " The middle of the limbs ia iff man.* 
This—the limb below the navel—is the tail-Uke lower 
half. Profiahi^ais that by which he is supported (the 
lower half). It is tail^Uke, becnoeeit hangs like a cow^S 
tail. Exactly. In this manner, the coming sheaths made 
of fVAwetc., ought to be figuratlvelytinderstood, even 
as the molten copper poured into a crucible. In that 
sense, is said this passage ; that is, in that very sense 
expressed iu the Brihmana expounding the soul ae 
made of food, this verse or hymn ia used. 

Here ends the First Chapter. 


0 



CHAPTER II 


nsTf: I 2 Tt: mts | ^ 

I «R^TTT?r: I 

I aTOHlfw^ I ??5 t ^swg?!^ I ^5*5? 
aWTT^frT I ^ ^fTHt ^5*^ J f 

^RiT^i^r 3n2»^ I ^RiprasT I arg^sftr ^ 

I I wiai I 

3iinTT anror: i i ^ ^ ^- 

f^i3: I ^ I !j(jNftydrH. i 3^^: \ 

fT^ sn^ 1^1 I STTSTT T^: | 

T I 3^ sr%gT.) ?t^ 

M^fcT ll ... .K.» 

Ever^tbiog that mts on this eartb, movoabid or im** 
meToable, is produced from food. Then tbe;^ 
food. And.in the end they are absorbed i^ food., Foo^ 
is tbe eldest boro among tbe beuige. Therefore, iait 
said, to be the. medicament for all.. All those'.w!^ 
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worship food M Brahmat^ obcsin food. Food :a the firsts 
of ftll living tilings. It is therefore seid to be rnediciue 
for all. From food the beings are bora ; and being 
bom they grow by food. Food is eaten by the be Inge 
and also eats them. Therefoi^e, is it celled Anna. Other 
than that (soul) made of the essence of food, there 
is an iiiner sonl made of iVdno. With ft this ft filled. 
This (i Vd nofftoyo) fs exactly of the form of the 
This ia of the form of the PutiuIm exactly after the sli^» 
of that (Annamai/a). Of that, i^rd/io ia the head, 
is the right side. Ajana is the leftside. The 
AkAta is the trank. The earth ie Che taii*like prop. Izs 
that eetise is said this bymxi. 

Com.—' wlnnof' means from food which .has been 
converted into (an essential fioid of the body). 
Tbe partiole v« is to help the memory. The .moyer^lea 
aad the immoveables are prodaced. All witboat any 
hmitation which rest on the earth ara produced iVocn that 
rerj food. Bren afterwards they live by food, that is; 
preserve their Hvee. grow. Tlien, it is this food 
they go towards. The word api here means * towards. 
The meaniog is they are absorbed by food. In tbe 
end, that is, at the dose of the< growth which is iodi* 
cated by life. Why Annom ? Becanse it is the first bom 
among the beings. Food is tbe cause of other beings 
made of food. Therefore all beings origiaate in* food. 
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ltv« in food and are absorbed in food. This being ao^ 
it ia said to be a medicaroeiit for ell, which can cooi 
the body nnd alleviate the thii'St of all beings. 

The fraic of koowtog food as Brahman is then men¬ 
tioned. They obtain all food< “Whof Those who 
meditate on food as Brahman, as presoribod. How ? 
Thas—Z am bom from food. My soul is food and I 
am finally absorbed into food. Thus food is 
man. ■ How then is the meditation of food as tbe sonl 
pmdno^ve of all food to the meditaW? It is thus 
answered. J'ood is the eldest of the beings; for it was 
horn barore all other beings. Hence it is said to be a 
n^edicamsnt for all. Therefore M is right that one who 
meditatsa on all food as the Atman should obt^n all 
food. The repetition ' From food the beings are 
born; and being born they grow by food,'’^thi8 repe>. 
tition ia for sunimiog np. The etymology of the word 
is now mentiooed. iktod'is eaten by the beings and 
itself eats them. Therefore since it is eaten and eats, 
Anna is so called. The particle tii is to show the close 
of the first sfteafk. The $dt{ra which wishes to show 
with the help of knowledge that the individual soul is 
Bfahman which is within and beyond the fivesooie 
beginning with that made of food and ending witk 
that made of joy, goes on to extract the kernel within, 
by divesting it of tbe five sheaths formed by rgnoranoe, 

10 
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jut as wa shooM remove the many cbaff-coverirtge 
from a hodrava grain. ** From anch, Che aocl made of 
tbe essence of food,’* etc., di9e;'ent fi*om this aoul 
«bove deeeribed, there is an inner iCtma^made of Prdna 
—also falsely imagined like the body Co be the Xtmaa. 
Prdrtais vd^. Prdiiamaya made of txi^u. The aoal 
made of food is full of the aoal made of o&yn, jaat ae 
bellows are full of air. The eonl made of vdyu ia of the 
form of Toaa with head, hands etc. Is ic so of itself? 
The answer ia * no.’ It is well known that the soul made 
of the essence of food, is of the horn an form. The sonL 
made of vSyu is of tbe form of mao. after the shape of 
that made of food, just as the image formed by 
pooriog (the melted metal) into the orocible. Ic ia nob 
of that form by itself. Thu the form of each iimer 
one is the hnman form, after the form of the outer 
one; and each outer one is full of that which is within. 
If it is asked ‘how then is it of the human form,’ ibis is 
tbe answer. Of this soul of tuyu, Prana the gas 
expired through the month and nose Is made to be 
the head, on Che strength of this hymw. The aides etc., 
are also fancied 00 the strength of the text. Vydna, 
the gas which pervades through the whole body» 
is the right side. Apaiut is the left side. A. gas ia XJ6d$a 
with a peculiar foocCbn called jSamd?i<s is the trank. 
It is said to be the trunk in relation to the other gasea 
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orodnd, becADBA it U in their midst. It is weU known 
«Q chtt VadAs that the middle le Atmatt. " Atman ie in 
the middle of these limbs.” The earth !b the sup- 
poiting tdl. The Earth is the deity presiding over 
the earth, the supporter of the life of the body, because 
it is the cause of its existence. Because another text 
•says. “This (Kartli) BUppoi ting the Aj^anei of the 
man”. Otherwise, by the action of the Udatta. man 
will have to go up or by his weight the body will have 
to fall down. Therefore, the earth is the supporting 
tail of the soul mode of iVa^ia. To the same effect in 
the matter of the soul made of Frana is said this hymn. 

Here ends the Second Chapter. 
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^ ^3 I ^?3«rr: i m'n! % 

\ \ a arrjq^ t i 

am I amr f% i 

5 ft I ?T^ ^ WIM I a: 1 cRffHT ^^m- 

?qmqqT^ l> qsftqa: 1 3^: l w 

m ^ ^ I ?iF? H<3'^!^^oi*i. 1 

fTW ftR: I | HpfrrTT: tRg: ) 

«T?*n I 3 ^ aifigr t 11 

Tha Gods live eA;er the iVina ; na eleo Choee that 
are zzien a»d beasts. fVdiia is the life of beings. 1'hei*e- 
fore is ii said to be the life of ell. They obtain the 
ivhole life, who meditate on iVd)M as Si^hntan. PrAna 
M the life of beings. Themfore is it said to be the life 
of all. Of that former (.innumai/ditRa), this (iVonoma* 
yiima) produced in the body U the eonl. Different 
from nch, this soul made of iVcfna, there is an inner 
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mad^ of mmd. Wiih that eoul made of mindv thia 
^tho iVdnama^a) ia fall. The above said is of the 
^aroe form at man. This is of the form of -man after 
the human shape of that (Pr&nmiaya). Of it, Yajv0 
is the head. Rih is the right side. S&man ia the 
)efb side. I'he Brdhmana is the tronk. n^iVas 

is. the sopporting tail. To that effect is said this hjnm. 

Com .—The Gods lire after Pr&na. The Gods, Fire 
•end others lire—do the act of breathing, act by 
breathing—after Pr&na which is of the natuie of air 
and whioh has the power of breathing, that is, 
•coming themsolres Pranu. Or, since the chapter deal a 
with the sonl, theDeras, that is, the senses, are endowed 
with life, by the life .of Pfdiia. Similarly, men and 
beasts ere endowed with life only by breathing. Hence, 
St is that the animals are posaessed of not alone 

by the conditioned Almm formed of food. How else? 
Men and others are possessed of Atman also by the is^ 
Tier soul made of Pr&na which is ccmruoo to 
and pervades bodies. All’ the animals aie similarly 
•endowed with sonl also by tUo other subtle aoala 
beginning with thot made of mjnd and ending witla 
•that mode of joy, each of which perrades the preriona 
-ones, which are nisde of the tdemencs Af>d»a etc., aud 
which exist only by ignorance. Similaidy, they are p a» ' " 
-eessed of eoul by that sslf-ezisUng, etevnd, chon gel esA 
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fra^tman who is evdrywhere, the cause etc., 

who is Bxifiteoce, Knowledge and Infinity and wha » 
beyond the fi?e aheathe. It ie said in efiact that Ha 
aboe 18 in troth ^^man. It was said that Che God a 
live after iVdt'O. The reason is mentioned. Because, 
iVdna is the life of ell l>eings aa shown by another 
text: " ae long as Prina is in this body—eo 
long is Hfe.” Therefore is it the life of all. SareSh 
yutham is only It ie well known that 

death results when the breath goes ont. In the world* 
it is well known that Prana is the life of all. Thosr 
who leaving the external peculiar AnwtmayMmart; 
meditate upon the inner general Prdnamayd^man as 
Brahman, thaa : “ 1 am JVdxa.^1 am the of all* 
beoAuee I am the ce use of Ufa.” Those who zuedicete 
thus obcata the whole life, that is, do not die premature 
If. The right meaning of * the whole life ’ is a hun¬ 
dred years, because it ie well known (to be so) >ii 
^e Vtiia. What is the reason ? Because Prdna is tho 
HU of beings. Therefore is it said bo be the life of all 
etc. ** Because Prdntt etc.,^’ is repeated in order to 
indicate the utility of knowledge, that whoever 
Dsditstes ou Bradman as possessed of certain attributes 
himself bscomos the poesessor of sooh attributes. Of 
that the prior one. mads of food, that which was born 
ol tbs body made of food is the Atinan. Wbicb is it ? 
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wSicb H made of iVdna. ‘Difierent from such 
this Aiman made of 'Prama etc* The meaning of this 
^e have already piven. Another and inner Aiman is 
that mads of mind. Idanag or mind is that inner sense 
which is the seat of volition etc., made of that, as that 
of food. This 3fa7)Omn^di7nan is the soul within 
that which is made of fVdTu. Of it, Yajus is the head. 
Yajvt a peculiar kind cf hjmn with no limitation 
as to the letters or feet or end. The word Yajus 
denotes all similar compositions. That is the head 
cause of its snperioritf. And snperioritj consists in 
immediate help rendered In the sacrifice. The obla¬ 
tions are offered with Ynjvg hjmns and the voice of 
Sv&ka. Everywhere the bead etc., are fictions based on 
the text. Yojut is the name for that product of the 
mind arrived at tbioagh the senses, tlie ear etc., which 
relates to and is the I'esnlt of thinking and meditating 
on the organ of utterance, kind of efiort, sound, intona¬ 
tion, letter, word and sentence. Thus ae to RiJi and 
thus also as to Soman. If thus manira is the name 
for a function of the mind, that fnnction may‘ be re* 
pealed, and thus the repetition of the prayer mentally 
becomes possible. Otherwise, not being an act . of 
the mind it cannot be repeated in the mind, just as 
h pot cannot be, and uttering prayers mentally is 
impossible. And the repetition of hymns or mantras 
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is pr«sorib6d on aanf occasions. It cannot be 
ssid tiiAt tbe manirft is repeated 1)j repeating the act 
of memorj in Che matter of the letters of the word > 
because, the primary meaning has to be abandoned. 
We hear of the repetition of Rih “Thrice recite the 
first Rih and thrice the last.*’ There, since the RiJes 
cannot he repeated if we repeat the act of memory in 
relstico to the RU:, the pnniary meaning of the injnnc* 
tiOQ to repeat the Rik in “Thrice recite the first 
Rik’* has to be abandoned. The hymns represent the 
Itnowiedge of the Atman denoted by the word 
Yajtu, which depends npon the activity of the mind 
and is limited by the limitations of its functions, which 
is the vitality of the Almant and which has neither 
beginning nor end. Thas, the establishment of the 
propriety of V^das being eternal; otherwise, if it were 
an object of the tenses, it will become transitory like 
firm etc., and this is not pioper. “Where all the 
Tedat become one. that is the Ahnw made of mind.’* 
This text, whioh speaks of the oneness of the Feda 
with the eternal Ainan is reasonable only, if tbe Rik 
and others are eternal. Tbe hymn also says, “ 'I'he 
Rikt are in ^lat eroellent imperishable Akdaa in which 
all the Devas are lying.*’ Adita, command, here denotes 
Brdhanana (a division ofthe Fafor) becanse it commands 
all that sbonld be commanded. Tbe m^^nirtu and 
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Brdkmoiia as seen b/ the seer Alharndii^irM, n-the sup- 
portiog bail, becsase tbe; Heal mainly with thepeiforei- 
ances intended U3 produce streogtli, such as the 
ceremonies itiToking peace, strength etc. In that sense 
is this te:tt regarding the JtfuMmay&iman. 

1 37fli«T ^ \ 

# t ^ l ^ V\trK ^TT- 

^ m j fTW7I I 3n- 

?*n Rfmq: I ^ I ^ 

I 5^^: I ?R«t a?5i \ 

<fSm: qg: I \ m aiRflt I 3^ JI- 

^rigT I II 

Ue who knows the BraJima/Ci bUss, from which 
words sa well as mind turn pcweidess, f^rs nothing. 
This mind is the embodied sent of tlie fortner. Different 
from thstmade of mind is another inner soul made of 
knowledge. By that, tins is fitled, It has 4he shape 
of man, according to the shape of man of the former. 
Faith verily is Its head. Justice ie the right side. 
Truth is ^e Isf^ side. CuRcentracion is the trunk. 
if<tAa^ is the supporting tail. To that effect is said 
^is hymn. 
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Cm.—*'Wh^noe woHs and mind torn not, hoTing- 
roAchdd " dtc. This Almtai i» of tlie bod^ of chat 
mada of mind. Sdrl>'<i la born of cho body, t.a.i 
mada of l^dn^. Whtoh? This, which la formed of 
mind. ''From aooh, Chie eto." Co ho iindoraCood ao 
before. Another eoai msdo of knowledge within that, 
which it mode of mind. The Xtman made of mind 
was said to ho Veda in its natnro. Knowledgo, an as¬ 
certainment of the moaning of the Tfid/u is an attri* 
bote of cho mind indicated by detormination. The 
Aiman made of aacerlainod knowlodgo and aeouratd 
p«rce)>tioa. is Vtjndwma^ Atman. Tlie sacrifices 
and others are pOifornied only where previootly there 
exieta a cunect knowledge. That knowledge is ih& 
cause of sacrifices will be shown in the cOToing hymo. 
Ho alone hat faith in the ceremonies Co bo performed 
wbo has well ascertaised knowledge. Therefore, faith ie 
likened to the head as being preeminent in all Eomat. 

and 8ati/a we hare already explained. Yoga, 
concentration is likened to tbe trank. For it is in him 
wbo has self'posaession and concenCrayon that faith 
and others become fit for Che production of knowledge. 
Therefore concentracion is said to be the trunk of the 
body made of knowledge. MaJtah is the snppoiCing tail. 
Mahak is the great princl^e that whs first born aocor- 
ding to the oCber text: “The great spirit that wae 
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first bom etc.'* T»il, bocsuso it is tho causo of support. 
The csuee is the support of the effect as the earth ia of 
the trees and oreepers. The great principle is the* 
cease of all intelligence end knowledge. Therefore it 
is the support of the Mnan made of knowledge. (To 
that effect is this Sicilvi) as before. As there were SUika/i 
ill respect of the Jitman made of Food etc., so heie also 
in respect of the Aimau made of knowledge there it 
Slcka. 


Thus ends the Fourth Chapter. 

——0— 

CHAPTER V. 

I =5 I ftfR |?lr. 
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Knowledge performs drtcriEMft «s \^el] m Kdrma. 
All the Gods meditate on the eldest knowledge, ee 
Srahinnn. If one meditetes oa knowledge se Brah^ 
man and does not swerve from Him, one enjojs all hie 
desires, having abandoned his sins in the body. Of 
that the former, this born of Its bod^ is the soul. Dif* 
ferentfiom such (this sonl) made of knowledge le an in- 
Tier made of bliss. Of that (soul made of bliss) 

this (that made of knowledge) is full. That is also of the 
form of man. This (the sool of bliie) is of the form of 
man on the model of that (eool of knowledge) which is 
of the form of man. Of it, Xavsts the head. Jov 
is the right side, imoicing is the left side. Bliss is the 
ti’nnk; BroAman Is the tail^opport. In this sense is 
said this hfmn. 

Corn.— Knowledge performs sacrifiees ; because, it is 
he who has knowledge that performs sacrificss wi^ 
faith, etc. Hence, knowledge is said tobethodoer, aa 
'knowledge performs.* It performs Anma also. Since 
everptbiiig is the creation of knowledge, it is pi'oper 
thKthe ^teummsdeof knowledge should be Broi^ait. 
All the Gods Indra and others meditate upon tbe 
eldest born knowledge, as BroAman*—eldest, because 
bora first before all actioo; or because, all actjoM are 
done only with previoos knowledge; is., all tbe Gods 
put faith in this soul of knowledge and meditate opoa 
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it. Therefo)'e bj th» worship of thftt gr^ot i?raWo» 
the;' ait&in knowledge a&d affluence, Therefore also, if a 
person knows to be ^raAma». and not only knows it 
bat does not err from itEning from the contem*- 
piatioa of the Aiman made of knowledge as BraAman; is 
the contemplation of the external noii-^fman as 
Brahman in order to get rid of this error it is suid If 
etc.,*' that is, if leaving off the contemplation as 
'BraJiman of the Atman mode ef food etc., be be 
contemplating on the of knowledge aa 

Brahman. He goes on to say what will he tlie i sen It. 

Abandoning all sina in the body.'’ lb is to 
the love of tlie body that all sine are doe* Since they 
now put faith in the made of knowledge ae 

being BrcAman, it ia proper that they should dis^ 
appear when their cause has'disappeared, just us when 
the umbrella disappears the shadow disappears also. 
The meaning Is tliat abandoning in tlie body all the 
eine born of the body and of the love of the body, he 
becomes BraJtman made of knowledge, and enjoys all 
his desires therein, io tbe form of the Atman made of 
knowledge. Of that, the former, made of miud, this is 
tbe sodI. Xhia is bom of the body, that is, of the body 
made of mind. Which ? This, made of knowledge'. 

From each,this...etc.,*'the meauinghas already.been 
explained, **Tiie aool made of Bliss.” That it lean effect 
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natore in<lfcat«d hy the context and hy (ai’mu)* 
BAtion ‘mayil/ For things mado of food eto., and which 
>are produodd by the ole meats, are here dealt with. This 
Aimndanayti also cornea in this chapter. The termina¬ 
tion * nuiyal ’ is here used in the sense of modificadon 
Or change, as ia the oaee of Annasnaiia (made of food). 
*Thererore we have to believe that ie also 

an effect by nacitre; also hecsusa of reaching it; for he 
18 going to ssy "He reaches the Atman made of Blisa.'* 
We hare seen only the reaching of things which are 
not Ainan and which are effects by natnre; and 
^nandamayd^man it mentioned aa the object to be 
readied, aa in “ He reachee tbe Atman made of Food.'* 
Nor can it be reaching one’s self, seeing that it is o^ 
posed Co the context and chat it canuot happen $ 
for, it oaiDiot be tliat the Atman reaches itself 
becaoae, there is no difference withio the Ai^ 
nan itself, ^nd Bralmnn ie Che Ainan. 
cease, also of the inappropsiaCeness of t^e fiotion 
^ the head etc., tg the enterer. For it le im¬ 
proper Co SDperpose limbs, head eto., on BraJtman 
who ie the caoso of ^bdsa etc., and who is the effect of 
no cause, and whom we have dedned above. Also 
from the texte which negative all distiDctioo, " Invi¬ 
sible, incorpoteal, ODhoasod. inexplicable,^ "N«4ther 
4 freat nor small.*' "l^at Is Atman which is neither this 
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nor that. Alao from tlio impropriety of n iiat iseaid in 
tiie Manii'a. Since if the jiiman oiade of Bliss uhicli 
has limbs, a head, of joy etc~, which ia pai'ceptibly en¬ 
joyed, is the BraJintan. There can be no suspicion there 
>H no BrsAmaa. The wording of (he text " if he thinks 
that theie is no J^mAmon lie becomes non-existent 
hiuieelf etc.“ is improper. Xc ia also improper that J?r4iA- 
should be the supporting tail and that Sf'oJtman 
ehouldbe separately meutiooed aa tiie supporting tsH. 
Therefore, ^uatt<Umaya Atman is an effeot aod not 
the Qiiconditioned Atmon. A^umda, Bliss, is the 
frait of knowledge and Karma. 'Anandomaita' is 
made of that. And tliat is within the Atman made of 
kaoffledge; because, the text says that It Is within the 
Atman made of knowledge which is the cause of sacri¬ 
fice etc. The fruit of knowledge, aod Karma being 
intended for the enjoyer must be the innermost. 
And tho Atman made of BUss is inaer than ^1 the 
pthers bsfore mentioned. And becaoso Knowledge 
and KamM are intended for obtaiaing desired 
objects. It is for obtaining desires that there are 
Knowledge and Karma. Therefore ewoe the joy etc., 
which are the fruit ef actions, are nearer to the Xrinan, 
it is proper that the Atman made of Bliss shoald be 
within that made of Knowledge. The ^Iman of Bliss 
rsTired by the impression of joy appears in sleep 
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depen(?mg Qpoo the Aiman loede of knowledge. Of 
that Alman of 61iae» the jojr born of the eight of a 
beloved eon etc., ie the heed, bj reason of its pre- 
eiaineooe. lldd^i ie the jo^sHsing from gratified desire. 
Pratwda ia the same joy intensified. Ananda, BUee, or 
joy in genera), is tbe irtink, becsnae the limbs of joy, tho 
joy at ihe sight of a beloved object etc., are connected 
with it nninteiTRptedly. Ananda Is the oncunditioned 
Bro^an.lt is thie which is reflected in the fonction of the 
mind notcovered by darkness and conditioned by objects 
such as eon^ friend etc., placed before it by viiiue of 
good deeds. That Is well i(nown to the world as ' sen> 
snal pleaaui'e.' Tbat pleasure is morrecUry ; because, 
the acts which bring about that state of mind are tin* 
stable. Aa the mind attsios parity by penance, by 
Knowledge which deslrors ignorance, by 
eibirya and by faith, joy increases in the mind 
so purified and made clear. Later on, it will be said 
joyia he. Having obtained it. be becomes bliasful,- 
for, it ia this wjiich makes one joyfal. ” There is also 
another tert: "The other beinga live upon a small 
part of this very joy. It will also be said that the 
Bliss is a hoadradfold greater, tha*^ the sa^sfaction oj 
desire. Thus in preference to the Knowledge of the 
real BraimoA. sought by tbe AUnav,, tbe excelleut 
AnAndamoya, the highest ifral»man here contemplated, 
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which w» definedhj the words 'Existence^ Kooivledge 
And Jnfioity for reatizlng which, we expleiued the fire 
aheatbsy .which is beyond them (sheathe) and by poeeee* 
eion of which they; are possessed of that 

BraJimnn is the support!itg tail. It is this supporting 
.Ern^inan which is the eud of nil duality pi^cduced 
by ignorance and therefore non-doal. As the ^imemof 
Bliss must end in unity, there is the aupportlog 
Brahman, one without a second, the end of all quality 
caused by igooranoe. To this effect is said this 
hyoju. 
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If Isaowe SraJirtutn u non-existent, he become* 
bimaelf non-existent. If e person knows as 

existent, then (they) know him bo be eztslaut. This 
is the embodied soul of the former. Then arise Che 
folbwisg questions. Does the ignorant leaving this 
world go there f Or does Cbe knower leaving this world 
obt^s that ? He desired : ** I shall become many and 
be bora.'' He performed iajxu. Having performed 
iajjas he created aU this whatsoever. Having created 
if he entered it. Hoving entered it, he became form 
and not form, defined and not defined, housed and 
houseless, knowledge and ignorance, truth and false¬ 
hood, and all this whatsoever it existing. Therefore, it 
is called Edstenoe. In this eenee is said this hymn. 

(Jim.—Non-esUtent.j ai good as non-existent. He 
is unconnected with the objeoia of ho man existence, 
jnst as a noD-eristent thing is unconnected with them. 
Who is he? He who thinks jDraAman non-existent,. 
The paiticle M means 'if'. On the contrary, if he 
knows as existing, that Braiwtan who is the source 
of all alteraativea, who is the seed of all action and in 
whom all distinction cesses te exist, why should 
there he any suspicion, of tCa soo^zUtenoe ? We say 
because Brahman is beyond human speech. We have 
belief in the existence of that which can be the subject 
of speech. Belief in the non-exlstenoe of that wfaidi 
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is bsyond thepo^^^r of ApMcbiA batpi'oper. Just wpot 
•etc., is rightly held to be existing, since it is the sob- 
jact of speech, end the contrery, is non-existent, it is 
well-known. Tbns, hy parity of reasoning, theie mey 
be e suspicion of the non-existence of Brahman. 
Therefoi’e, it is said "If he knows that JMt- 
man exists etc He goes on to say what will result 
to him who belieres in iU existence. The knowers of 
Brahman know such persona to become one with the 
real existing i^rahmnn himself taking the form oi 
Brahman. Therefore the meaning is thA a peiaon who 
eo knows becomes Hke Brahman worthy to be known 
by others. Or, he who says that there U no ffroAmAH 
becomes non-existent by reason of hia indifference to 
right conduct in relation to the settlement of caste, 
etagea of life etc., becanae he doea not beliere in Bruh^ 
man. Therefore, au unbeliever is said Co be vioions. 
The opposite ie ‘ virtnoua He who knows that Brak~ 
man exists tmly reaches him by reason of his Aiith in 
that which is the cause of raacbiiig Brahman, ma., 
right conduct in relation to caste, stages of life etc. 
Therefore, virtuous men know him who leads a good 
life, to be virtuous. The meaning is that one ought to 
believe that Brahman existe. .Of it, the former (jCtman 
of knowledge), this horn of its body is the soul. Which 
is this ? This made of joy. At to tole‘(i^tmoA of joy) 
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th«re >e no snepidon of noQ>existenc«. auspiclon' 

of noR-exiatOQce is right fts to Ih'ah^n in \^'llozn oil 
di&tinctioDS dieftpp^r. Aiah, tiiertfoie, Ce., becaube* 
Bj'ohman ia cotunioit to all. Than come tliesd quMtions 
of the hearer, t.e., the pupil; after, tliat ia, after the 
eajlngs of blse preceptor. For, the cause of 

etc., is con)men to both the knower and tlie 
ignorant. Therefore, the ignorant pei’son'e reaching 
SvAhman ii also suspected^ The parHcie r<ta is liere> 
for opt (even). Does any ignorant man go from iiere 
and obtain J^o/imAu? It must be teen that there is 
this seed'd question, Does he not obtain DraJtmmtT* 
U'he plural 'qaesUons’ denotes tliat there are tvTo 
questions as to the knower. If tJie ignorant man does- 
not obtain B*'<ihmun who le tlie common cause, the 
knower's obtaining .^ruArinanis also queatioaed. There¬ 
fore is the question with respect to him "or the 
knower etc*’. “Does any knower of BruIttHMt going 
from this to BroAmcn—etc ’*. i^omasnufd u ] the & 
becoming i and yi disappearing, the letter a becomes 
pluia. Sama*nuta u. The qqmiog b being taken 
back and the (4 being taken out of ufa wb ich has gone be^ 
fore, and the word so formed being placed before dAo, the 
question is ** uuUia** etc. Does tbe knower enjoy this 
Srahmoii? Another question is “Does the knower 
not enjoy it, just as tbe igsoraat man does not?** 
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Or, t>iAr« &Te but t«o. question a, one aatotbe knovrer 
.end another oa to the ignoreut. The plural is justified 
hj the other incidentol question arising from the 
force of the context from the texts, “If he thinks 
Jirfihman is non-existent” and " if he thlaks BrakTnart 
existing'’ the doubt naturally arises as to whether it 
exists or does not exiet, end hence arises the first 
•question does it exist or not." Since TTroAmon is 
impartial does the ignorant reach Bt'aKrMH or not 
is the second question. If the Brahman is impar^al 
•the knou^er's not reaching Brahman exactly like the 
•ig&or&nt is suspected, Therefore, whether the knower 
•enjoys or does not is the third question. Tbe succeed¬ 
ing portion of tbe text is begun in order to answer these 
^inestioiis. It w&s said that Brahman is Truth, 
Knowledge and Infinity. To explain how it is truth, 
it is said, it is truth because it exists; because it has 
been already said that what exists is true. Therefore, 
because it exists, it is true. How is It that this passage 
is inferred to have this meanitig? By following the words ; 
for, the following texts bear this meaning: “ They call 
’that truth”, "If this »•$., Bliss, did not exist” etc. 

How it is sagg$sCsdthat.Bra/l«nait does not exist, for 
’ the following reasons. Whatever is, is capable of 
being percstred, through the medium of the senses 
by its peculiar attribute, as a pot etc; what ia 
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Aziated in it, but nniDaiiifMted, When the name and 
form, which exlat io it unmanifeetad. unfold, then 
the name and form nnfold in &!> eitaationa, vrithont 
abandoning their own natore and without being 
divided dtber in space or in time and 

tbia manifestation of name and form is the Brahman*$ 
becoming manj. Otherwise, it will be impi’oper 
to spfok of the greatneea or smallness of 
SroAmoa, who has no limbs; just as the greatness or 
smallness of A^a is otily in rslatioo to other ohjecta. 
Therefore, Brahman becomes many hj this means. 
There is, other than the Atman, nothing which is divi¬ 
ded from it, either in spsee or in time, which is sabtlo 
distant, difiereot, that was past, that is, or thst is to be. 
Therefore, name and form, undei' all oircomstsueeB, are 
possessed of Aiman only bp Brahman. But BroAmen 
is not of their nature. They (name and form) are said 
to be BroAmon in nature, becoase when ws deny that, 
they are not: Brahman with these two limitations, 
ooraes.thn subject of talk as the knower, the know* 
able, knowledge and all othsr speech. Brahman' 
thus desiring refiected. ** Tapat" here means “know¬ 
ledge;'* because of the other text “whose penancele 
mode of “knowledge,*’ and also because any other 
‘‘Tbpoi*’ >9 inconsistent with its bsviug realised all desire. 
Tbs meaning is that BraAman rejected concerning 
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Ihd arrang&mdnt of the world to be creoted. 
BrahAnan thus reflecting created this world, with speco 
end time, and names and forms—this world which is 
suitoble to the hirma of the belnga and which is 
acoordlng to each being’s experience, enjojed hj all 
the beings. It goes on to mention what he did after 
creating this Universe with everything in it. He en¬ 
tered the very universe which he created. Here, this 
has to be considered—how he entered it. What? 
Which is right, that be who created entered it, in the 
same shape or in another shape? Since we find 
the termination ^Ifdthat the creetor himself entered 
ibiscoriect. If the BmAman were thecaose like the mud, 
this may not be sound; for, the ciestion is in the 
nature of Brafimaa, It is well known that the cause 
ibeeif is traits formed into the effect; therefore, it is not 
reesonable that the cause should enter the effect 
4fter the effect is produced, as if it had not entered 
before. 

For the clay has no entrance into the pot, apart from 
the clay becoming the part. If it be said that tb^ 
.^tTKon enters the name nnd fora in anther shape,' 
just as mod may enter into the pot in the shape 
powder, and that there Is that other text: ** Having 

•entered in the form of this jii<d<moA, ” we say, this 
(is wrong, because Brahman is one. Siocer the mod ia 
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luftnj’ and hfta parta, the tcrtid can have entrance into* 
the pot in the abape of povder, also bacaiue of the- 
powder of the mud having placea not entei’od hj it. 
But since the Mfna}ti$ one, has no parts and since- 
there is no place where it is not, to tpeak of its en- 
t^DCe is nnsonnd. How then can it have entrance ?’ 
Entrance le proper from what we have heard " And 
even that he entered.^* It cannot be said thatitmaj have* 
diraensioDe and that just ae the hand maj have entrance 
into the mouth, so the has entrance into the* 

name and form; becaoee there is no place where it U 
not. If it enters the caaee itself, there it loses the- 
nature of tha ^tt-ahnan, Just m whoa the pot enters 
(becomes) mod, ic loses tbe^inalltj of pot; nor is the* 
entieuoe into the cause proper, from the text 
"And even that he entered.” If it be said that 
it entered another effect; that U, if by saying '* and 
even that he entered,” we mean, that the 
one eflhct, became another, vie., name and form, 
we say it caanot be, became it is contradictory. For., 
a pot never beoomea another; also becaose, it is opposed 
to the teate wbioh reoognlse the distinction, because 
the texts which reoogniao the dietlnotioc betsreen th» 
^oa and the name and the form are opposed to it p 
moreover, if it be so, then Liberation ie impossible- 
For, one cannot become that from which be is being* 
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raftliAed. The tbief, etc., who is boand, cennot become' 
the cbaioB biipaelf. 

If it be teid that the one cause S/ttAmaa be** 
cacne the receptacle, body etc., end also that which* 
ie contained, the jiirdimon within, we still say 
it o&noot be; because, it is only the thing outside 
that can be said to enter, That, which is already 
within another, c&ncot be said to enter it. That 
which is oateide, can enter, because the wordi 
'•enter' means that,just as when we say that a man 
bo lit a bouse and entered it. If it be said that there* 
may be entrance, as in the reflection of the sun in 
water, it cannot be, because of its influ itcde and form* 
lessness. There can be a reflection of one fluite. cor*- 
poieal thing into another clear surface like water. But 
theie osu be no reflecciun of Aima/i, because it is form*' 
less and all'perroding, being the cause of Akdia etc. 
Entrance in the form of reflection is impossible, 
since there is notbiug else which can reflect, 
nor any space, other than that which it occupies. 
If so, there can be no entrance and theie is no 
other go for the text And even that he eo«- 
tered. The Veda* are our eource of knowledge^ 
in rns^ters, which traoacend tbe senses. But* no mean*- 
ing can be got out of thie sentence even with tbe* 
greatest sfibrt. Therefore thi s text must be abac d os e ^ 
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A9 mnnifigleu. This oo^bl n^to be esid ; becaase 
it has got some other cDd»ning. Why should wo: 
difcuu where discussion is oot of piece. This sentenco 
has another meaning which suits the context, and 
which is the one intended. We have to keep that 
in mind. “ The knower of SraAmoa reachss the uncon- 
di^oned Bro^ma/v—who knovs that BraAraanis Trnth, 
iTnowledge end Infinity and vho knows him 6o reside 
in the cavity of the heart'*. Kaowledg:e of that ie 
here intended and ia the one under consideratioD. 
In order to inculcate a kaowledge of the nature 
of Br<iAynna. wehaveehown tbe effects of it, beginning 
with and endipg with food. Then tbe path 

to Brahvuxn was traced. There, within the Aiman 
made of food Mid different from it, is that made of 
within it, is that lusde of mind; and within it 
is that made of knowledge. And placed within the 
cavity of knowledge, was shown the of joy; 

Therefore, the Atman is inferred to be the calminatiug 
point of intensified bliss thri>agh the finding of tbe 
indication of the Anandatna^a. And within this very 
cavity, baa to be obtained that BraAnan, the support 
ing tail, who is the aoorce of all distinctions and io 
whom there ia none. And hence is the fignratim 
import of an " entrance.*’ > 

For, nowhere else can Bra^%a.be .known, because 
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he ia devoid of all diatinctions; and is seen Chat 
dUtinotiou ia the source of Knowledge, just aa th» 
contact xViCh the sun and moon is of SdJvu, Thne the 
conneoiion with the in t))e oavitf of tbe heart ia 

(he source of the knowledge of Brahman, because of the 
proxiimky and power of illnminaticn of the heart. Just 
48 the perception of the pot ia preceded sight, even 
80 the knowledge of Brahman is preceded bj (he poM er 
^knowledge and faith. It suits tbe vootext to aaj 
(hat it is placed within the cavity of the heart whicli 
ia the seat knowledge. But hei^, in place of 8 cocn* 
mentavy upon it, it is said * Having created it, he enter- 
ed it himself" That—the cause of etc., after 

creating the world, is obtained within the internal oavily 
with such dietlnctiona, as eeer, hearer, thijiker. knower 
etc., as though it bad entered it. And it ia that which 
constitutes its entrance, and BroAman. the canae of it, 
therefore existe. Therefore, since it exists, That can be 
realised os existing. What became of it after enCeriDg 
(he effect ? It became the shaped and shapeless thinga. 
The Aiman ia said to become the shaped and 
the shapeless things, because they are in the 
Atman, with their names and forms unmani^ 
feeted, hod are unfolded by the Alman, and when so 
unfolded become the object of the designationa 
* shaped' and ' shapeless ' and still (bey are inseparable 
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'from tho Ahnan, both io spoc^ aod time. Moroovoi*. it 
’bocauee ntrvHo and a>iiruMa. yimJda is that, of 
vhich it IB evd *'This ib it'* sb being dietinguisbed 
in space and time, and frois like and anlikd 
things. And (ha oppoeita is aniivkia. The words 
ttiruMa and aniruJUa are adjectiTas qualifying the 
'shaped* and the 'shapelessJ q$( as it is shaped 
and shapeless, and visible and invisible, so also 
it became that which supporte and that which does 
not. Being a Bopport » the quality of shaped thinge ; 
•not being a support is that of things shapeless. 
'lavieibW * InexplioabTe,* and 'not being sapport ’ 
though they are qualities of incorporeal things, yet 
refer to the o^anlfested world, emce there ia the intU 
mation that it refers to a period subsequent to theorea- 
'tioD of tlie world. Tyot is Pr^'Ui, etc; it is amrubCa and ie 
is (Miilayana. These are therefore epithets of the shape¬ 
less and these alone are the manifested. Vyndna is 
animcpte and av^ndno devoid of animation tike the stone 
eto. Saty<m from the oonCezt means ' true ’ relatively; 
for, there is but'one absolute Truth and that is Brah^ 
DWtA. But bare, we speak of " truth,’* from a prac¬ 
tical point of view, aod therefore relatively; compared 
with the itlosioa of a mirage, water is said to be true: 
And ' onHla' is its opposite. What became all this ? 
The absolnte Truth. ^ And wbat is that? Brakaian 
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from the cocitext, “ BrahmaH is Truth, Knowledge and 
Infinibj.’* Bra^mun, the one, whiok can alone be eaid 
to eslst, becarne moulded into everything wichont ex¬ 
ception, the ehnped ae well ni ehepelees eto. Becauee, 
there ie no modlEcotion of name or form, apart fioai 
that. Therefore, ie Brahman said to be IVutH. The 
^question of the aeeker of Brahman whether, Braflman 
exists or not, is here in issue end it is by way of answer 
that it ie said Aiman desired ‘ May I become 
many.*' The purport is that it ought to be koowa that ft 
created according to its wish the Akdta sud other 
things characterised as true etc., entered it and became 
many; seeing, hearing, thinking and kncv'iag; that it 
is located in that excellent cavity of the heart which is 
within its own creation and that being perceived by 
peculiar faith and intuition it exists. * To the same 
effect is said this hymn of the ifr^i^mana. Just 
as in the pievlcus five, there were mantras explain in g 
the Atman made of food etc.. here also is a h y mn, which 
elucidates the existence of this, the innermost Atman. 

Thus ends the Sixth Chapter. 


CHAPTER VU. 


I TOrac§i;a2^?r fft \ qf Km 

^ W. I SWiJS5?r^ I ^ 

^ anror arm^ ^ I ^ssm^- 
«??& I «i?i |r% 

nftsT I w w t «r3:r ^^• 

I ?R!l irt 17^1% i iri ft, 

5$l5*1=^5rFf 1 li 

*' At fint tibia was nou,«xiat6Dt. 'Iben thia CAme to 
«iUBt. That crested iUelf. Therefore, is it ssid to b^ 
aeU'QiAdB. This which was self*iDAde^tbat is taste. 
And hsTisg obtained this taste, fnaii becomes blessed. 
For, who can breathe ont or breathe in, if this Joy >n 
the cavity of the heart were not. And this Brahman 
himself brings os joy. This ^tmon obtains fearless 
oneness with the Brahman who is invisiblei incorporeal, 
inazpUcable, and unsupported. Then he becomes free 
from fear, ^hen howerer this Ainutn makes any 
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the aUgliteet distmction iD£ra 4 i»a»i then there is 
d«nger for him. Thet Brahman bimMlf becomes the 
soorce of fear, for him who mskeB & difierenoe and thinks 
Dot. To tbe B^Qie efiect is said this hymn. 

Ctmu —At first, (his was noD^lsbeob. By ' noD^zis- 
tent ’ is meant the ns manifested as opposed 

to ^is reanifeated, iu name and form. It does not 
mean ahsotote non*existance; for, from absolute non- 
ezrstenoe no existeooe can oome. This—that is, the 
world deTsloped with distinctions of name and form— 
was non-ezUtfint. that is BmAfflan—at fir^t, that ie 
before creation. Then, from this non-existence, tbe axis- 
tenee, divided with tbe distinctions of name and form 
came to be. , How is the phenomenon separated from 
it? Not as the son from the father. That, which is 
denoted by tbe word ' noa-exUtenoe,* created itself. 
Therefore, is it said to be self-made. That Bra/ttnan ie 
eelf-creatsd is well known to the world because it is 
tha source of all; or, BraAman, the cause, is called 
SttJe/iia, on aocouiit of its virtue, because it oreated 
everything, bnng everything. At ail events, that 
which is well known in tbe world, as the canse of tbe 
ooDoection between aoUons and tbeir fmite etc., and 
ae denoted by the word euArita, be it virtne er 
something else, can be appropriate, only if an intelli¬ 
gent cause exist. Therefore, there U Brahmau, becanse 

12 
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4itXrila » wdl koowo. It also becAUce of this. 
Of what ? Bo(3ao«6 it h rtua. (joy). Why h firahman 
well known to be roM? It ie explained-^Vhet le raia. 
Eva 18 what gives pleaaaraftnd joy, wall knows in the 
world aa awaet, eour etc. One obtains a msa and 
baoomes joyoae. What is not, beocioing a eonrce of 
joy is not seen in the world, £veQ Brdkmint who have 
no external balpa to joy, who have no desires, who 
have no wish and who have attained knowledge, are 
seen to be joyoos, aa if they had external joy. Verily 
i?nihmaa alone ie the caDsa of ^at joy. Therefore, 
Brahman foil of rva and the cause of their joy exiete* 
ft also exists on acoonot of this. Of what ? Because 
we see the activity of breathing etc; for, er^n the body 
of the living perforins the fanction of through 

Pfdn«, and that of Apdna through Apdna. Thus, tlia 
feociiona of the Yn\jv, and of the aeneeg are seeit to be 
perSomed a oomblnation of causes and effects. 
This matosi dependence, for the purpose of a common 
object, is not possible without an independent usteUi- 
gent being \ fot, we have not seen it otherwise. That 
is explained. If this iCaanda placed in the highest 
wi^in the heart were not. who in the world can 
perform the fuactions AjAna and PrAi-a ? Therefore 
Bm&fxan exists. That, fcv whoa theae causes and 
effecte perform tbe functaona of Prdna etc., gives j <7 
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to worl^, Why ? BecAQAft, this P<ifamdtm/in 
•delights the world, sccoi'disg to their virtue. The 
meaning is thet thet Alnan is looked opoa by living 
beiogs, as joy, being hidden by ignorance, That 
PnOman eEiets, because th&t is the source 
of fear and tearlessneas to the k no wen and 
the ignorant ; for, fearlessneaa can be obtained 
only by aUacbing oneself to aornething which exists, 
It is QureasonabJe that freedom from fear could be 
obtained by aome^ing, which did not exist. yiuid- 
hijewi] because. the worshipper. .^tamin}in 

the^roAman. How qualified? Invisible, Whatever 
is visible is a modification; for, all modification is meant 
to be seen. Therefore, 'invisible’ means not sut^ect to 
modification, changeless. In this SroAnton which is 
invisible, t.s,, chwagelesa, t.s., not perceivable, 
bodiless, because it is invisible, indescribable, becanse 
it is bodiless; it is a dit^nction alone that can 
be described. AU dlstinctlau is modification; and 
Drahmun is snl^ect to no modtf cation; because, it is 
the caose of all modification. Therefore, Brahman is 
indescribable. Bemg'’so, it is housOiless, i,e., propleas 
i^., UDSQpported, The meaning of the whole is in thie 
invisible, bodiless, indescribable, nnaapport> 
ed; and opposed to all effects and, their attributes. 
AhAcyamis an adverb modifying the verb, Or, it may be 
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cour^rted int'i and read as ‘ Ahhoj/Am^ of a difilereiit 
geudaL*. iWuXt/idm] res) dence,t.$., becoming th^^inutn, 
Fui/iaiej attains. Than, finding there no disci notion^ 
the cease of fear and the creature of ignorance, he 
abraina feaileasnese. For, when he becomes cen* 
tred io seif, he sees, heaia and knoNrs nothing else. 
One nia^ hove fear of another bat one cannot Have 
fear of oneself, Theiafore, the alone >8 Cite canse 

of Che fearleasoess of the XUnuti. For. on alUides S^dh- 
mitu arefonnd to be fearless while canses of fear 
exist and that cannot be if Bro/tma/t who relieves from 
all fears does not exist. Therefore, as the; are seen to> 
be fearless, iln7^<bt» the cease of their fearlessness, 
does exist. When does this wocshipper attain fearless¬ 
ness? When he finds cothing else but the Aima% 
aud makes no difference. Then he atUias fesrlesaness. 
This is ^e meaning. But when in ignorance the 
ignorant mao parcel ess another placed before him b; 
ignorance ss a second moon owing to a disease in the 
e;e and perceives an; dlSerence, however small, in this 
.^roAmcA. then Ml acconnl of the perception of such 
difference, the .^^neutof him who perceivea.tbe^ifibrenoe 
becooee afraid. Therefore, the alone in the 

caee of the ignorant is tba canse of the fear of the 
Ximan. I'herefbre it Is*said that in the case of the 
tcnower who sees a difference, i.e., who thinks that 
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lUvartx is distinct from him. thftb he himself ie other 
then /'sw<r4 and subject to «$4msdra and who mdkea 
the email set distinction and who does not think that 
is one, the Brakm'iH called thus seen 

as different, causes fear. Therefore the knower who 
does not realise the entity of the one and 

ondirided, is really ignorant. It is welUknown that 
the sight of the cause of eril prodnces fear in one 
who wonid avert the evil. The cause of evil cannot be 
•eradicated. Where the cause of the evil ia rron*exietent 
there eat} be do fear produced by the eight of the 
cause. All the world is seen to be full of fear, Frodi 
'Vhe sight of the world fall of fear it should be inferred 
’that there is the cause of fear, t.e., the cause cf evil 
fteelf permanent which the world faaie. In this eeneo 
• also is said this hymn. 

- 0 - 

Here ends the Seventh Ghaplar. 
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^swrsici: i i 

« I ?i% I Sqrss^^’^q 

3^1 ^rrarji^qfs^q^qqr: i wT^tIj €i?ii qraH: I ?wq* 
fttrw ^ I 5? qi^q ^tr^; i 

?r ^ qrgqr 3 ?r?F?r: i e 8 |s^qmijnst^ 5 : i 
qTq;m^?rw l « q ft^ iR«jjp?qWqrq^t I 
^ ^qjpqli’qiqR^: | qrftq^ ‘^i^iHf^fq | ^ q 
qra IqrpiqWirqR^f: | ^ CjqT: ft<yqi fqi<5l4i<Jj«t>WI- 
w^: I ?frm^q l ^ q i^- 

#rq;^q?Riqj?I5^; i q «(RH31iqr qq R WRC I 
4 i B i mw ^rqnq^d^q i ?r q qrrwisrRmqt Iqrqmnr^r: ^ 
B ^qqqRt ^qRjqpp?;; i q qjqqr ^qRftq|% i 
irftq^ qr^iq^^TFr | q q ^ qiqqqiqf ^rwr^: i 
qr ^qmFK: i Aftq^t ^ ^ ii qq ^ w I q q ^ |- 
qwmiw: ; ^ ^ fs^qiss^K: I ^iqnq?- 
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t w ^ ^rSrJF^iss^: I ^ 'TO I 

I ^ ^ l H <^: 

JnriTOPK: I wfWr ’^(^hW^dW I fT ^ OT IRR- 
OTJT^: I ?T ^OT 9^1?^: I ^ri5R^ I 

^ 21 w ^ I ^fsmrvfk^ \^ fj^-. \ B ^ 

I \ ^ snqwr- 

^IRHHJTOsjnnfcr I ^ 1 ft- 

W^T II 

Through foftr o/ him, blova the vind. Through 
f^r, risoB (he eun. Through Tear of him, speed A<jw, 
Indra aod Deftth the fifth. The following is the con¬ 
sideration of ^ncndft Ih’ohman. liOt there be a good 
youth, student of the Vedas, well disciplined, Tery 
firm and very strong. Let the whole e«rth be full of 
wealth for him. This is one joy of man. This joy of 
man multiplied d hundred-fold is one joy of men 
who hare become Gandharviu and also of a Srotriya 
who is free from desires, This joy of men wbo 
hare become Gandharoat multiplied a hundred¬ 
fold is one joy of Deva Ga/ndhanai and also of a Srolriya 
who is free from desires. This joy of Dava Gandharvae 
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lOttUi plied e bundred-foM n one joy of the maoos vrhoao 
worlds eocCioQd loog and of a Srolni/ii free fi^om desiroi. 
This joy of the nunee whose worlds cootiooe long 
oaltiplied a hundred-fold ie one joy of the Gode born in 
che Decora and of ^S^olriya free from deal ree. This 
joy of the Gode born in the tkvaicka multiplied 
a hnndred-fold le one joy of the Gode who have 
become so, by their Karna and of a 5r(rfny/a 
free from desires. This joy of the Gode who be> 
came Gode by their Karna is one joy of the Gods 
and of a Srotriya frae from desires. This joy of the 
Gods multiplied a hundred-fold is oue joy of Iitd^ 
end of a Sr^iya free from deal res. This joy of Indra 
multiplied a hundred*fo1d ie one joy of Brihospati and 
of a Srotriya free from desiree. This joy of BrJuupati 
multiplied e hundred-fold is one joy ofi=V<^apati end of 
a fh-ctr^ free from dreires. This joy of ProjAjxUi 
multiplied a hundred-fold is one joy of Brahman aod 
of a Sroiriya free from desires. He who is in the 
Pvriuiut aud he who is in the sun are one. He who 
knows thus, leaving this world approaches thle 
made of food, approaches this Ain*an made of Frdna, 
approaches this made ol mind, approeches this 

Atman made of knowledge, approaches this Atman 
made of hliss. In that sense Is said this hymn. 

—Prom fear of this, ttie wind blows. Prom 
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fs&r, rfset the sun. From fear of thJe, speed Agni and 
/fiJra, and Death the iitth. Wind etc.,” of g;reat 
worth, though lords in theccseWea regolarly performed 
thei r fu notion a, blowing etc., nq airing great effort. Th is 
regularity with which they perform their fanctione can 
be apprcpiiabe only if there is a oontroUar. Therefore. 
BraJiman, their cause of fear and eon trull er, exists ; be- 
CAQse they aet about their duties from fear of this 
iBraktnan, aaserrants from fear of kings. That cause 
of fear is Bliss, Brahmafi. Of this t.e,, 

Bliss, the following is an investigation. Whatis there 
to be investigated about this Bliss will be explained. 
*rhe queetioQ to be investigated is whether this Bliss 
is produced by the relation of object and enjoyer, like 
the worldly bUaa or whether it is natural. Hare the 
worldly bliss produced by the presence of axlecTial 
and internal helps is saperior. That is here instanced, 
for uuderstending the bliss of Bfahman. For it is hy 
means of this weK-knowo bliss, that the bliss realis¬ 
able by inteUigesce turned away from object can be 
nnderatood. Even worldly bliss ie a particle of the 
bliss of BroAman. When knowledge ts dimmed by 
rgnoraaoe and ignorance is steadily iucreaeing. it U 
enjoyed by FroAma etc., aceordlag to their Ranrut and 
accmdiDg to their intelligence, and by means of its 
relation tosnch aids as objects etc., temporarily in the 
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worlds. The eame jof U realised akoower and fr. 
iSrotriya, b; the deBtruction of ignoraace, deal re and 
iToma in the higher and higher worlds of 
msD, OandJusTBOs eto.. as multiplied a hundred-fold 
at every step till the blias of Hirtmyofifii'hfia is reached. 
When the dls^notion of object and parceiver created 
bj ignorance ii deetroyed by kti owl edge, the jiatnreJ,. 
ell'perrading hlias, one without a second le realised. 
To lead to thia object it is said as follows. Ywa] one- 
yoang in age; good youth] good is an adjectire 
modifying youM. One, though young, maybe bad; 
and one though good may not be youog. Therefore it 
is said ‘ good youth.’ AdhyAyaktih'] one who bad studied 
tlm Vedas. well'disciplioed. 2)nd^Wil/»a/<t} 

very firm. very strong; thatfe, thus fur¬ 

nished with internal helps. To him all thia 
wide earth ie full of wealth, i.6., aids to enjoyment 
ia, of the helps to IConna bearing fruit in thia world 
and in the world to oocoe. The meaning of the whole 
is a king, i«.. lord of the earth. The bliss of that king 
is the most excellent that man cau bare. Thia joy of 
men mnltiplied a hnodred-fbld ie cue joy of men who 
have beeoroe OondJiarvat, i.c., thehUse of men who 
have become Oandharoae ia a hundred times aaperior 
to that of men. Uanushya Qttndharcai are those, who,, 
being men, have become Oandharvas by superiority 
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of ATom/i aod kno^Udgo. Thoj poaeese tbe power of 
vanishing at pleware eto., and subtle bodies and limbs. 
Therefore they bave few obstacles and possess many 
aids to get over couples of opposite conditioos. To 
the ilfoAusAi/u QandUarvti thus not impeded and fur¬ 
nished with remedies, clearness of mind tnay accroe. 
A.nd owing to superior olearaess of mind, a realisation 
of enperioT bliss. Thus in every higher and higher world 
owing to superior clearness of mind, reslisation of bliss 
a hundred-fold superior to that in the lower world,is pos¬ 
sible. The non-mention of a free from desires at 

the very beginning ie to etate that the bliss of a 5ri>h’tV<* 
free from the desiie of enjoyments, incident to mortals 
te a hondred times superior to the bliss of men and 
equal to the bliss of men who have become Gandluirvuf. 
By the expression 'good youth/student of Vedas, the 
being a «Sro(riya and slnlessoess are intended; for 
these two are common everywhere. But the being free 
fi^m desire is according to the superiority or icfenorlty 
of the object the cause of the superiority or the inferi¬ 
ority of pleasure. Therefore, ie the use cf the term 
*&ae from desire.’ It is from this special oircoiQ- 
sCance that bliss inoi’eased a buiidred-fold is realised. 
It is to lay down that, the being free fiom desire is a 
help to the attainment of the highest bliss. The reat 
has been explaloed. Devagondhari-fis are so, from 
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birth. Th« word ''<hi/rahhdolf&>i&m’ is &n adjecti^ 
qualifying Tbe manes are bo» qualiSad 

bacanm tbeir worlds stand for a loagtltna. Aj4^K\ 
the world of the Gods. Thoaa who are bom in that 
world are Ajdna^ky ia.» tlis (rods, bora in the world of 
'Gods as sach, by tha virtas of thsir perforsanco ot the 
KArrrux enjoined in drifts. Tbe Ktvrmadwfu are those 
who reach the abode of the Gods, by the perform an oe of 
mere (ujwhoira etc., ^orna enjoined by the Vedaa. The 
'Oods are the receivers of the oblations, tbirty>tfaree in 
Jitimber. /ndro is their lord. Brihatfaii is his preceptor. 
Braj&^ii is Brahma, the Viral whose body is tbe three 
worlds, the one who bas^ becoms many in form per> 
wading the whole ronnd of creation. Where these 
Tarietiss of bliss become one, as also rirtoe produced 
^by it, knowledge which has it for its object and un> 
surpassed freedom from desire, he is this Bi^ranya/jarhha 
(ft Bralman, This is his bliss, It is directly realised 
by one who is a Srotfriya, sinless and free from d ooi i ^ . 
'Therefore, these three are inferred to be aide. Of these, 
tbe being a Srofriya and the being sinless are 
common. But the being tree from desires surpasses’ 
it and therefore it is inferred it is the best aid. That 
•of which the bliss of St^mon realised by the 
and being mnltiplisd a hondred-fold by his freedom 
irtm desires is but a partiicle, according to the texts Of 
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tbo Sntii: " It it on & particle of this blUs oolf, that 

other beings live,'^ isthie uatoval highe><t blisaiu #hioh 
itA particles separated like tbe particles of the water 
of the sea become one. There is no distinction in that 
state between the bliss and ice enjoyer; beoaase, they 
are otie. The result of this investigation is summed up 
in ''SAyatciMyam" He who. i.s.. tbe eanie wbo is lodged 
in the higheet within tlie heart and wko< 

having created all tilings from the Akdia down to tbe* 
^nnanxuya has entered the same. *Who is this t The* 
same who is in the PurusAaand in the sun. that high~ 
eat bliss described as realiesbie bj the Srotriya and 
on a portion of which all beings from T^rahrw 
dowawards worthy of joy BubBist. Ha is one in iKe^ 
same sense in which the Akitna within a pot iu a dis> 
tent place is one with the Akd$a. If It be urged that 
hie description without specification as being in ihO' 
PuntsAa is not proper and that tbe desoripticn that he 
ie in the right eye is right, because of its being well- 
known. itisQDsound; because, the conteet refers t<K 
the Patam^iman', it is well known that the Ptframdimnae 
is here contemplated, because of tbe texts * the invisible 
formless &c./ * from fear of him the wind blo^'eCc., * 
and * this isbhe investigation of bliss.* Kor is it rigbt* 
aberefore. to describe what is not the sobjeotctf the* 
contest and it is the knowledge ofthePnr^fndininN tbat 
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le here oontemplaC«!. Therefore it iz the }*aramd/man. 

i& referred tg in 'He is one etg,’ Again the context 
rejetee to MkteetigAtion ot' Mies end the result of 
the inreetigetion shoo Id b» summed up. The indiviei> 
ble nataral bliss is only the Pammainan end not chat 
which is produced b; the contact of the esjoyer and 
the enjoyable ; and the description 'He who iem Che 
and he who it in the eun is one* is agreeable 
to this view as itdeetroje the dietinctton of hie being 
in difterent places. If it be asked that in this view, 
the mention of his being in the sun serves no purpose, 
we saj it is not purposeUss ■, because. It is meant to 
remove (the notion of) euperioricy and inferiority. It 
is from the standpoint oi duality consisting in what 
is shaped and shapeless that the greatest excellence is 
within the eun; but if that is dropped by the destruction 
of the conditions in the .FurusAo and by the thirst 
for the highest bliss, there can be no enperiority and 
inferiority in the case of one who has attained that 
state. Tber^ore, that he attains /earlessuess and firm 
•eat ts reasonable. ^The question whether he is 
or not has baen explained. The first question 
has been answered by saying that Braim<iai, 
the cause of the Ak&ea etc., certainly exists. There are 
two other questions r^farding the attainment and the 
aoD^attainment of the BrftXman by the knower and the 



WITH SKI SANKlKA'e COHUHNTARY. 


m 


Ignorant. H«re thA qaestion 19 whdther thoknon*^ 
AT Att&inA or not. I'o ramovo th&t doabt, it !« snid m 
follows, Tho interroddiaco question is soswerad by tbo 
solution of the Ust and therefora no attempt is made to 
Answer that. Ue who thus reaUsea the BroAman above d^ 
doed, dropping ail distinctions of inferiority and superi* 
ority and reaUeee *I am Troth, Knowledge and lofinity* 
—the word *9V(m' referring to the subject of the 
oontext—having turned away from this world, tlie com* 
binatfon of visible and invisible objects, i.t., having 
become free from desires approaches the AnnatMya as 
explained, Cs.. does not see, the world of objects as 
distinct from the Annamaya Atman, i s., sees all that is 
gross, as the dniMimaya Atman. Then be sees the 
inner Frdiumc7ja Atman seated in all the Anfuamaya 
Atman and inseparable from it. Then, he sees the 
Mo.namatfa, the Vi^nAnamaya and the 

Then, he attains fearleesness and firm seat in 
Che invisible, incorporeal, inezpUcable and on- 
supported SroAmun, 

Here is a point that deserves to be thought over.. 
Who is it that knows this, and how does he aCtii*a 
Brahman ? Is the person who attaias Brohjnan diats&et 
from Bmi^nton or one with him? If it be answered tihaO 
he is distioot from Brahman, it is against the 
Having created it, he immediately entered it; ^'He. 
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knows not who thinks * He Ib one and I an> 
another. Tboo art that, one and wichoat a second.’^ 
H it he said that he is one wiih Srahman, to say that 
he attatna.the XtmaH, which is all j<i 7 , is to make 
him the snhject and the oKjeot at the same time; 
besides,it would he making Parafndtman a Samtdri, 
or ooe eubject to the bonds of life. It may also result in 
proving that there is no Pommo/maM, We answer 
that he ie the same with Paratndimtm; for, the be- 
ooming one with Paramdlman is tbe end aimed at. The 
that he who knows BrsAnron obtains the highest 
(Pro^man) dearly shows that the becoming one with 
the FaramdinuM through knowledge is the end oontem- 
plated. It is said that one cannot become in nature 
one with another, and that it >e absurd to speak of 
one becoming himself This aiganient is not sound; 
for, we only mean that the notion of duality caoeed by 
ignorance is rernoved (by knowledge). The atteinment 
of 8eLf, which ie the end of the knowledge of Anna 
(food) and other forroe of Xtewn, the creatures of ignor¬ 
ance erroneously elevated to the renk of Atman, which 
they are not. If It ts asked why it should be so under¬ 
stood, we answer it is becsuae knowledge of Brahman 
alone is prescribed. It is eean that the effect of know¬ 
ledge ( yidifa) is the removal of ignorance (dwdya), and 
knowledge alone is here prescribed as a means. If it bw 
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Argoed that )k on ]7 insbracts aa (o tharoad to bo taken, 
WA gay that tbe preaeribing of tlie kaowledg;e alone >a 
not supported by reaeoo; for, it ie only where the coantry 
to be reached is dUtant that we find the road poitited 
out. It could nob be said that one it going within hie 
own village; for, it is contradietory. I'here itie nob 
knowledge regarding the village that it advised but 
the knowledge of the road, which taken, leads to tlie 
village. But we do not find in this instance that any 
knowledge of any means other than the knowledge 
ot Brct^iman is inculcnied. Nor can it be said that the 
knowledge of Bra^nitzA supplemented hy such other 
means as tbe performance of Karnui above detailed, u 
prescribed as the means bo the attainment of the 
highest; for, this argutnent has already been refoted on 
the ground that emancipation is permaAent. The 
also proves that the created Universe is not distiuct from 
^Brahman', fur, it says ^Having created it. he im reed Lately 
entered it.' Agun, it Is only on this view that be who 
knows Srakman can attain fearlese permanence. It 
U only when the knowar sees nothing else but his Self 
that he can be fearlees and permanent; for, in that caae 
there is none distinct from Self that could cause fear. 
The notion of duality, the creature of ignorance, » 
proved to be false by knowledge ; for, it is well-kncwn 
toatthe Don^siatsDce of a second moon is peroerred 

IS 
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by ft psrsoti whoM ^y^B cot disftasftd. But ib may 
b« ftrgued bhftt here the Aifftan isaobso ao perceived as 
dU(incb£rom BraArrni^. We reply that ib ie not perceiv> 
M ^tber in sleep or during concentration. Ib cannofi 
be said that this uoii-perceptioii in sleep is axplainebte 
like the non*perception by a person pre'K>ccupied with 
8010ebbing else; for, nothing is perceived in sleep. 

Nor can it be contended that being perceived both 
during waking boors and in dreams, there is something 
distinct from tbe Peromdteianj for, waking and dream¬ 
ing aredne to ignorance. There(ore,Che duality perceived 
while waking or dreamlog is the creatare of ignorance; 
foe. it does sot subsist in the ftbsenco of ignoranoe. Bab, 
if ib is urged that the non-perceprion of doaliby in sleep 
is alike due to ignoranoe, we say no; for, sleep is tbe 
natural state. ImniutsbiUty is the tme condition of 
rkingsj for, bb/tt is independenb of external forcee. 
Modification is not the true state, as it is dependant 
OB ezterual causes. The true oondiblon of anything is 
iudepeodent of an agent; whereas every alteratioii 
requires an agent, Tbe perception In waking and 
dreaming momenbs is a modification of tbe original 
state. That state of a thing which is independent of 
external causes is its ferae condition, and tbat 
state of a thing which is dependent npon exteraal 
caases is not ite ferae condition; for, this state cannot 
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-sabaiat in the abaence of (be external cause. Therefore, 
sleep being the natural condition, there ie no isod^ 
fication there, as in wakiitg or dreaming. 

But in the case of those who believe that BraJma>% 
U distinct from the Ximan, there can be no getting 
over their fear, as their fear is doe to external causes; 
for. if the cause be an eztema) reality, it cannot perish 
■(it must CO) I tin ue to keep ns in fear) and if it be un^ 
eeal, it cannot attain the Xfniaa. Bat if it be argued 
that the external reality, beoomee a aouirceof fear, only 
when eupplemented by other con di^ons, we say it leaves 
ns where we xvere. If the external reality, aided by soma 
other caosea, permanent or transitory, soch as sins etc., 
be the cause of fear, there can be no end to that fear ; 
for, the external canse of it, even on that view, cannot 
-Cease to be. Conceding that such a canse can cease to 
be, it IB no consolation to any that realty and false* 
hood are mnbnally convertible. 

On the theory that the indivldoal soul is not distinct 
{rom Bnthman, the dlfficclty vanishes, aa all 
is the creation of ignorance. The second moon s^oh 
the diseased eye perceives hae neither an origis nor 
4 n end. It cannot be said that knowledge and ignor-* 
ance come under the same category; for, they could 
be peromved. Judgment and the want of it are perceiv¬ 
ed in tbe mind. Color perceived cannot be an attribute 
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cf tfa^ pdrcipienC. Iguor&ncd is ftiso proved bp intr^ 
spectioo, as * 1 ftTD & fool; my kaowledge is not 
olear.* Enosrledge is similarly experienced, Tiie frise 
teach the knowledge of A,t^an to others and the* 
others also understand it. Therefore, knowledge and 
ignorance, like name and color, are not the ath’ibutea 
of the Aiman‘ for, another iSruli says that Brahman 
has cei^ernaoe nor color. Name and color are fio- 
Uone (falsely attributed to the Jtman). like day 
and night to the sun, nnd have no reel existence. If 
on the theory that Xtnan is one with Brahman 
it is objected that the same thiog cannot be the* 
Buli^ect and the object at the seine time, as appears- 
is the text ' He passes the Atman which is alf 
joy, ’ we answer that tSanitrafflaaa in the text doea 
not mean a physical transition from one place to 
another, hut a mental realisation of it. It is not 
a physical progress like that of the leech that is here 
incalcated, bnt It is only a menial pmgress that ia 
meant by the 8 ruU. It canimt be said that the word* 
Bankramana is need in ita primary signification of 
transition from one plaos to another; for, this is not 
seen in the case of the ‘ Jnnamaya Atman.’ It is w^f 
knov^ that in the transition from the^lnnamaya Aiman, 
there is not seen any phyaital act of transition to 
beyoad ibis external world, either ss in the case ofi 



wim £Ri Sankara’s couMeirrARY. 197 

Hie le^h or other^nse. Nor could it bo urged that 
•aa ia the case of the Matumtaijn and the ^t/ndnomo^ 
Xtmfui, the word ^ani^amaita here denotes ‘Going 
oat from and returning to <Se)f.* If the word 
r'^an^Tamana in the case of the Annamaya Aimait 
ie used in ita primary tense, it cannot consist- 
^otly be argued in the ease of tiie Manomoyi* 
and the V^ndnamaya to mean ‘ Going out from 

'and baok to Self.* Thus the Anandamaya Atn}<u^ 
•cannot be said to return to itself. Theiefcve, tbeword 
;l 9 anAramana does not mean the pliyaloal act of reach¬ 
ing nor anything due to the action of the Aniuvnay^ 
<n other forme of Atmttn. By this ellminatioa, it. 19 

clear that the SarOcramana (transition) here meant, is 
.a purely mental operation performed by some otbw 
than any from the AnMunaya to the AiutndamayA. If 
S<uiWamana be merely a mental process, then the mis¬ 
take of the Aifnan within the An/mda 7 rtrtya, the creator 
of everything, from either, to. the ^nnomiiya ^imOK 
into which he subseiiuently oncers, in yiewing Annama^ 
1/n and otoer forma as iffman which they are not—a 
mistoke induced by its contact with the carity of the 
heart, is removed by the mental realisation of Atman. 
TThis removal of the error caused by ignorance ia the 
eeoee in which the word Sa>iJeramana is here figurative 
ly need ; for, otherwise we cannot epeak of the 
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cm of tbe omaipTeeent Xtmun. Therein 
no oxisling thing othor thAn iCeelf which it CAn roAC^. 
hTor can il go be/ond lUelf; for, cortAiolj the leach 
<lo«a not go beyond itaeJf. Therefore* jSa7tA:mman4m 
ODlymeane Ibe realieation of accordiog to its de- 

fiailuoD oontAioed in the text (Sakyam epianam ananirm 
Brahma). MulU'pljiDg, the entry into its own creation, 
the attainment of blUs, Che remoTal of fear and transi¬ 
tion are by some fiction attributed to in 

practice, but no condition can attach to Brahman, Che 
really nacoitdiCioned. Haring thus by degrsee realised 
the unconditioned Xbnan, he does not fear anything 
and abtaine permanence. In this sense is said this- 
hymn. This is for the purpose of briefly 

elucidating tbe meaning of the whole of this chapter 
of Luanda valii. 


Here ends the Eighth Chapter. 


CHAPTER JX, . 

— ■ 0 - 

I i wp? s?r- 

^ I ^ I 5T ^ 

ft»Rl\?r75 I ftwf i e «! 

^nrnPT^??^ i ^ i 

^ ^ I il 

Knowing the biisa of J^m^moH from which «Jl words 
ToCnrn without rs&ohing it, togdihou with tho tniod. 
(ono^ is not afraid of anything. Him oortsinly does 
not grioTO (the thought) ‘why havo I not done what is 
good ; why have 1 coramitted bid'. Ho, who knows 
thus, regards both tbeae as ^fmon. Indeed both these 
he regards as Atntan, who knows thus. Thus ends 
the Upanisbad. 

Com.—From wbichj from which Xl'nan, uncondi-* 
tioned, above defined, the one bliss without a second. 
Wordsj names denoting conditioned objects, sucb as 
dravya (material), but used by speakers for denoting 
even Bradman unconditioned and witbont 'a second, 
because it is also an existing thing like the rest. Not 
having reached ] without making clear. Be turn J lose 
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their kbilitf. Miod] belief, knowledge. Thet too attempts 
to eloddftte what is beyond the senses end wbioh osma 
attempts to explain. Where there is knowledge there 
speech goes. Therefore, speech sad mind, name and 
perceptioii sjweys go together. Therefore he who 
■ealises In Che manner aforesaid tiiat highest bliss of 
from which all words used by speakers for 
the elooidaMon of Brahman return together with the 
Bibd capable of elocldatlng everything ; because, it sa 
beyond perception, unnsmable, invisible and n&qooli- 
ted—that bigheet bliss of which ie the ^tman 

of the 5 roH^, sinless, not afflicted by desires and 
free from ell desires, which la free from'the relation of 
Enjoyment and enjoyer, end which Is natural, eternal 
end iavisible—is not afraid of anything; for, there ia 
no cause ; for, there Is nothing ether than that kaower 
whom be should fear. It has been said that when nnO 
from ignorance finds the smallest difibrenoe, then 
there is fear for one. is appropriate that in the 
oase of the knower, he is not afraid of anything owing 
to the destmotion of Ike cause of fear created by 
ignorance, like that of the second moon nob by the 
diseased eye. Ihemonfrais quoted in respect of the 
ifoTtomaj/a, becanse mind ie a help to the knowledge of 
Bradman. Regarding that os BraAman and to praiee 
it, the existence ot fear alone was denied by the text 
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*** h 9 B6T0r rears.*' But bere to r^pect of the one 
A^maai, t^e es^isCenco of the TB17 cause of fear 
«is denied the tezt 'be ia not afraid of an;* 
tbin|^. But is there not cause of fear—omie-* 
sion to do what is good and commission of sin? 
Not 80 \ how is explained. Elm] who knows this 
in tbe manner aforesaid. Na and vdva are particles 
•expressing certainty. Tapal\] grieves or afSicts. Ecw is 
it that the omiasion to do wbat is good and the coramis- 
-sioo of sin do not afflict ? When tbe time of death is 
near, one repents ' why have 1 not done what is good.* 
SimiUrly, one thinks 'Why hare I committed 
actions forbidden * and is grieved from fear of miseriee 
•such as being thrown into Hell. But these—otnis* 
•sion to do what is good and commission of sin 
—do not afflict this man, as they do the ignor* 
ant. But why do they not afflict the knower ? 
It is thus explained. He who knows thns regards 
these, good and bad—canses of grief—as the Taramat^ 
man and with this thonght delights , t.s., st)*engthe&a 
tbe ^hnan. Both these] virtue and vice. Et} because. 
This knower strengthens his Atman by regarding 
virtue and vice es w^imonand by stripping them of tbeir 
•distiDctive nature by the nature of his own Ai^nan. 
In the case of hiru who knows Jlrnhman, the one bliaa 
without a second above defined, virtue and vice, regarded 



TEE TAlTTIEfYA UPANlSBiD. 


SOS 

by him as hia ^knan, becoma powerless, do not 
efflioC him And do not become prodnctive of eobse^^aeDf 
birCbs. Thoe baa been explained . in thie chapter the 
Upaniibad of the knowledge of Brahman, i.e., a secret 
higher than all knowledge has been explained. The 
highest coneniDmatioQ lies here. 

^ sinraj I 51? I €1 i ^- 

1 A ?rrp5r: ?nP^: ^f%: || 

^ II 

Ma 7 U (the knowledge of i^oAMan) protect ae both. 
May it make ns both enjoy. May we together acquire 
(he oapaoivjr for knowledge. May onr stndy be brilliant. 
May we not hate each other. 

Om Peace, Peace, Peace, Harih Om. 

. 0 

Here ends the Ninth Chapter, 
e 

Thus ends the Brohmatuinda vaUi. 
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—— (j — 

sfr l I ^ ?r ^5? \ 

I *n I ^ 5n1%: 

?nf^: ?nP^: I) 

Barih Om. Maj it (the knowledge of BraJmany 
protect ue both. Mej it tu&ka us both enjo^. Uay we 
together acqoire the capacity for knowledge. May oar 
etady be brilliant. May we not hate each other. 

Oni Peace, Peace, Peace. 

- 0 ^— 

OHAPTfH K 

fft: ^ I ^3^ 9T#T: I i 

1 ?TM i SIPt 

^ m I ^ I m ^ |*?n% ^ 3 ^ 

I ^ ^idlR I I tifi- 

1 1 B ^ssmi I ^ i) 

Ba-ih Om. S^ijTv, Porwia’s son, approached hie father 
Faranusaying,Oh Beverend air, teach we ^ra?ifnaw.*^ 
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Se ('Varutui) eaid thlA feo him (B^n^u). Food, Prdno. 
•ibo e;o, cho ear, the roind and the speech (are 
He said to him That from which these 
beings are born, That by which, being born, tlieee 
beings live^That which they go to and enter int<^ 
Jsnow That; That is Brahman.*' He performed a 
.|}eQance. And having done that,— 

Om.—VTe ha7e seen in the ^nnndavaOt that 
.since the Brahman who is TruUt, Knowledge and 
Xn&nity,having created AJi&sa etc., ending with tbi^pga 
•made of food is being perceised as if it had distinctions, 
msn onghtto know am one with that joy in visible 
'Which is an like everything else heeanse. entrance into 
>it means knowing thns; and that to him who knows this, 
virtne and vice do not become the cause of inture birth. 

• And the method of knowingBro/cfncn we have dealt with. 
Hereafter, he goee on, in order to speak of the penaace 
is the means of obtaining Brahman aod of the 
worship relating to food etc. The stor^ that It was 
•related by the fether to his dear son is to praise kbow^ 
•ledge. The particle vai is to remind that it is well 
known. We are reminded that the name Bhrigu is well 
known. FdntiuiB Ftovna’s offspring. He being desirons 
of knpwiog Brahman, approach^ his father Fdrvn^ 
with tbe hymn Teach me Brahman, Oh Reverend 
•sir.” And he the fsther, spoke thns to his son, .wba 
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thus approached him accot'ding to the S^fra 4 > “ Food, 
Prdaio, eye, ear, mind, speech ” Food ie body. Prana ii> 
the consomer; the helps to Perception are eye, ear, mind, 
speech. These are said to be aids to the knouledge of 
BraJtma»i. After mentioning these, food etc., which are as- 
the gateway to .BroAman, he goes oci to give him a 
description ofBmAtnan. What is it? From whom are 
bom all the living things fiom Brahma to a worm^ 
by whom, being born, these living thing# are 
enstaioed, grow; in whom these beings enter at the- 
time of tbeir destraction and with whom they be¬ 
come one; from whom these things do not swerve either 
at their birth or ezietence or death. That ia the descrip¬ 
tion of Brahman. That Brahman, desire to know welh 
The meaning is *know the BroAtncn ’ who is thus 
defined through food etc. Aocther also says z 

*' Those who know the Prana of FVdna, the eye of the 
eye, the car of the ear, the food of food, and the mind 
of the mind, have realised Brahman, ancient and first.’** 
He shows that these are the gate-waysto the knowledge 
of Brahman. That Bhrign having heard from his father 
the gate-ways to the knowledge of Brahman and the- 
description, began to perform pesance whioh is Uie 
means to the knowledge of BroAmon. How is it that 
Bkri^ nnderatood that penance was an aid, though 
penance was not inculcated; because the instructios 
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was iacompldtd. To the realisation of tbe Annamaija 
Brahman atc.> tha path and tha dafinition bad bean 
stated ia the text * Frem whom these beings eto.* That 
is oertaiolf incomplete bacaaea the ti’ae BraJman bad 
uot yet bean pointed out. Othai'wiaa, Brahman in iU 
tine nature shoold have been explained to the son 
^aairouB of knowing it, ia the form * BrtUiman is of this 
nature.’ But he did not so explain. What then did 
he? His exptaaetion was inoomplete. Ibis therefore 
inferred that the father reqalred also aootfaaraidto 
the knowledge of Brahman and the resorting to pea* 
4D1M is becaoee it is tbs preeminent aid of all; for it ia 
well kacwD in the world that of all aids to the attain¬ 
ment of eternal objects, psnanoe is the most excellent 
Aid. Therefore,BAripv resorted to penance as being the 
meaoa to the knowledge ofBralmanj though his father 
did not say any thing abont penance. And that pen- 
aaoo is the trauquiUlty of the external and the interoal 
eeDses beoaose that is the path to the attainment of 
BraAman. The greatest penance is tbs concentration 
^ the mind and tbs senses ; from the That ip 

a greater virtue than all the other virtuss.” And ha 
havio g performed penance, — 

— 0 


Hero ends tbe First Chapter. 


CHAPTER IK 


^ I wrft sn- 

I ai9i?T ) ara i 

frftfw I l arsftft i 

^ % fRra I cTRn I ?r7i flirft \ 6 

s<r^ \ H ?Tqw*f^ II 

Ho know that food woo Brahman •, for, it 1 $ from food 
th&t &U thoBO baing:e aro prodaced; aod being prodooed 
from it thoy livo by it; they go towards food and 
become one with it. Having known that, be again 
approachod his father Forvna, say log “OhBevorend 
oaa, teach mo Brahma a.” He (Farumi) told hio 
desire to know BroAmon by penance. Penatico ia 
Brahman.'* Ho performed penance and having pet« 
formed penance,— 

Obm.—He came to know that food waa Brohmav, 
because it bad the distinctive marks tot forth. How? 
For, from food are prodaced all these beings; by it they 
live ; they go to food and become one witb it. The 
gist ia that it is right that food should be Brahntar^ 
After performing penance and knowing that food i$. 
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J^d^fflan,b9CAtieo it s&^Kfied the definition of Brahman, 
he egftin Approached hii father Varuna, being beset 
with doobt. “Oh Reverend one teach me Brahman.''' 
What thb cause of the doubt is, is raentioned. Advising 
pe&aaceagain and again, instead of 8ho\vingthe origin of 
f6od,ie.(o clearlf indioabe that penance is the best means. 
So long tbe desoriptlon of Broiman dues not become 
noearpassed, and the desire to know does not cease, so 
long is penance the only means. Tbe AiMiiing is by 
penance alone try to know BraJiman.** The rest is clear. 

££01*0 ends tbe Second Chapter, 
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- 0 ^^ 

t Um 5JT?TI1% I 3PT 

fif I I 3^^^ ^ f^^q¥BR I w^rit 

I s^tr^ I ?r?S I 

^ rr^rScRff i ^T tTTOOT II 

Hd knev tbftt Prana was Brahman ; for, it is from 
iVdna that al) thsaa living beinga are produced ; and 
being produced from it, they live fay it; they go 
towards JVdne, and become one with it. Having known 
that, he agaia approached hie father Voruna, saying 
“Oh Bevsrend one, teach me Brahman.” He {Vanmay 
told him “Desiie to koow Brahman by penance. 
Penance is Prohman," He performed penance and 
having performed penance,— 

Here ends the Third Chapter. 
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I >R??T ^rarf^ ( T^: 

ft 1 frftOT I f^d<yw^?rrc I 

^ft I ^ I ^r ^ ^ I 

^ ?Tftsfrz??r I 5T ?rTRr<m D 

fie knev that vind wse PruAman; for> it ;b ^oq mind 

that ftll liiMO liTiDg beings a«e prodac<d ^ aod being 
prodaced from it, the; lire b; it j the; go toverda mind 
end become oo e wi th it. He vicg known that,he epproecb- 
ed hie fatherFaruno, 8ft;mg ‘'Oh Tenerable one, teecli 
me Brahman.’’’ He {Varwna) told him “ Deeire to know 
i^roAntoft b; peoeoce. Pe&ence le Brahman." He 
performed penencd and havi^tg performed penance»— 


Here ende the Fourth Chapter. 



CHApreR V. 

ftfTR s?n!RTft I JpTl% 

'JiW'Ti I ^iRTTft I ft^TR 

J ^Tftfra I JTO I aTifrtI <r- 

trir I n I ?!?! W^riTOR i ?r^ 

I 0 fWts?RirT I ^ ?rTO«?ar w 
He knew that knowledge wfts Brahman} (or, it ie b^ 
knowledge that all these living beings are product; 
end being prodaced from it, the^ live bj it; they go 
towards mind and become one with it. Having known 
that, be approached his father Forvno easing '*Ob 
venerable one, teach me BmAman.'* He (rhruna) told 
him " Desire to know Brahmarit bj penance. Penance 
ie BrahiMu^y He performed penance and having per- 
ibrraed penance,— 


Here ende the Fifth Chapter. 



CHAPTER VK 

?III% 'aim'tI I vfffTtft sfr^PrT I 

I ^ wfi ft«n I sqrTBrftH- 
?n I ^ ^ in^f^slri I ^wRr?t I *i^- 

^ H5PTT 1^^di5R^%=T I 0 

Ho kne^f that bHs« was BraJimcm. For, from blisa 
ail cb««a bafega aroproduoad ; by blin, 4otbeia bamga 
fire. They go to bliss aod booomd ooo with it. TbU 
iatba knowledge loemt by Bhrigti and taught 
Vanma. This ends 10 that azcellant cavity of tbo 
heart. Ha wbo knows thue bacomea one with BraJman. 
Ha beoomaa the poaseeBor of food and the eater of it. 
He becomes great in progeny, cattle and the apian* > 
4(Rcr of HrdAmtnAood. Hebacomaa great in Venown., 
Oon.^Thne witb bia Atman psrifiad and sot 

finding all the ffiarka in Pr&na ate., slowly penetrated' 
deeper and deeper, tUl with the aid of penance 
^ona, be laamt the inoermott Anawia to be HrnAflu»». 
Tbe maasing of tbe ohapber ia that one who deeiraa te 
know HrsAmon aboold perform that penance whiolb 
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•oODSisCs in control of tho external and tho inteni&I 
adQBes. 

Jbe Sruii boro turning from thd stoiy, expluns 
in ita own words the purport incnleated by the story. 
Tbis knowledge waa acquired by Bhri^ and wae 
imparted by Foruno. ‘Thu knowledge ends in tbatex¬ 
cellent cavity of the heart in that supreme blies which 
hae no second and it began in the eoul of food. Any 
One else who in the same manner gradually penetratee 
witbin, by means of penance and knows Ananda to be 
BrAhmun becomes fixed in the Brahman of Ananda, be» 
cornea Brahman himself, boiog firm in this knowledge. 
The visible fruit of that knowledge is also mentioned. 
Sebecomea poasaseed of plenty of food. It is no credit 
to knowledge, if be merely posaeasea food. Thna be also 
'becomes the eater of food, that is, be is posseseed of a 
good appetite. He becomes great. He explains great 
4 h wbat. In progeny, that U, eons etc., in cattle i-9., 
eheep, horses etc., and in that splendour of BrdhminhwU 
that splendonr which is the resnlt of calmness, tran> 
qQiUity, knowledge, etc. He also becomes great in 
^me which is the result of good conduct. 


Here ends the Sixth Chapter. 


CHAPTER VII. 


^ I I flPTt ^ 3T5|^ \ 

I ?n^ sife5ScPl, ) sim: si- 
Rrffe?r: I ST%ft?ni I ^ «T s?- 

^ sricfftreft I ^^«ii^^i?l I 

I JTIH?Rq? II 

Do DO( blftepbemo food. That ia tby datj. I^ana u 
food. Tbebod; is tbe eatar of food. The bodj ia fixed 
in fVdfUL Prdna is fixed in tbo bod^. Tbia food is fixed 
ia food. He, who koowa that food ia fixed in food, be¬ 
comes one with Brahman. He becomea poaaeased of 
food and he becomea tbe eater of food. He becomes great 
ia progeaf, ia cattle aad la the splendour of BrdAmin-' 
hcod. He becomes great fn iame. 

Oom.—Moreover, food ought not to be cenaared, even 
aa a preceptor (ought not to be ceoenred); because, 
Brahman waa obcaiaad only tbroagb the gateway 
of food. That dnty u enjoined upoa tbe koower of 
Brahman. Tbe teaching of this daty is to praise food; 
and the prmee of food ia because of ita being themeaae 
of knowing Brahman. '* 1^‘dna ia food ** becaaae Pfihw 
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19 withiQ the bodj A&d becaiue that which jb witbia 
another is said to be the food of that other. 

And in the body is fixed the iVdna. Therefore, It 
JVdQiO food, and body the eater of food. Similarly, the 
body is food and JVdna is the eater of food. Why is 
the body fixed<iQ Prdna ? Becanse, the existence of the 
body is dependent npon it. Therefore, both these, the 
body and are food and food-eater. Since each 

is hassd npon the other, therefore each is food; since 
each 28 the snpport of the othe^, each is food-eater. 
Therefore, the body and Frdna are both food and lood* 
eater. He who knows that this food is fixed in food 
staods for ever as food and food* eater. Moreorer “ He 
becomes possessed of food and hecomee the eater of food” 
etc., as before. 

Here ends tbe Serenth Chapter. 



CHAPTER vnr. 

- 0 — 

I 1 «n^r ^ ^wi \ ^- 

I uPlf^di:i 

qRi'fedH. I ^ ^ srfif- 

ftsft 15Ri«rR7n^w^ I ^t^Rwb^- 

4^ I J??R?l?ff II 

DoQOtr^Mt food. ‘Tbafe it duty. Water is food, 
tflght' is the ' food'etfter. Light is fixed in water. 
Water i« fixed is Light. This food is fixed in food. 
He who blows that this food is fixed in food stands 
for ever. He beoomes tbe posaeeeor of food and the' 
eater of food. He becotnes great in progeny, in oattle 
and in the sple&doar of Br6hminfu30d. Be become# 
p«at in fame. 

Oom. —Bo not r^eot food. Ihat is doty. As before^ 
this hr said b praise of ih Thoa food not rejected 
^CB good or bad motives oecomes respected. As ex' 
pUined, the snbseqneat texts 'water is food* etc., 
should be understood. 


Here ends the Eighth Chapter. 



CHAPTER IX 


W I I ^ I 9Trw- 

-^ts5n?: I ^fts^rmnfT: S7ftfe?r: i an^ ?SJ<t srf^- 
ft?n ? qT % f |^ I 5! 

'ir.pfticrsfe I aRRH^ I WTT 

^S4^«i 4^ I ]i 

AecnmalftSd food. That is doty. The earth Is food. 
Ah&sd is food^ter. In the earth is fixed ^kdsa. In 
^k6$a is fixed the earth. This food is fixed in food. H« 
'Who knows that this food Is fixed in food stays for ever. 
He becomes the poeseasor of food and the eater of food. 
He becomes j?reat in progeny, in cattle and in the 
eplendonrof SrdAmwhood. He becomes great in fame. 

Om .—The aocamuiation of food is the dnty of one 
who worships water and light and food a ad food-eater. 

Here ends the Kintb Chapter. 



CHAPTER X 


•I I I 

5^s5r I ya^swi I >i«?- 

A55r 9I5r '<.?Tsq^ I 1^ W!^S- 

^ I 3»TOr5W ^ XT!^ \ f %:r 

?I% ?fft ) otSr |f& yRNiH^ i: I I Tlft- 

ftft ’T!^: I f^IrKf^ •TT^t | \ ^ 

I f0 I sRJftft I !Rr 5 ft q^jj I 

«Sl%Ttl% ?Rg%5 I OT (^<.ii^H I H^ |5J7W I 

qntr 1 l cR^^gq^ftni 

} ?R?r itjmtfra I \ ig- 

*!Rfta i •1 ^'tjs^ qrwii [ a?^?^qFff)a 1 

^rm'. qft<F 1 l%q% ftq^: aW: I* 

qi^ ^sfiw wrg^znt 1 a 3^ 1 \ « 

I a q I / ^awPWRqm- 

I ^ aiwRicqrajqaiKWT i ^i^iwrifW- 
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TOR I ?I^3?I^3ff\5 

V^\ I I ^ 

^ I ^^^ 1 ^ a^TW 

^ I I m m ?t ^ 

w\R: I ^ ft*# wn?«n7qi^«I. i 

s^i^i I 9 ^ I ^ q ft q<l, |l 

^ 5rR^ I ^ ^ g^ I ^Rsil I #sr- 
% STR^StrUI^ R ftft^ II ^ qnf^: ^TtP?!: ^IT- 
11 fft: II 

Do Dot d«ny r«ajd9nc» to anybody. This :e duty. Let 
one therefore acquire macb fbodby any tneacs whatao* 
ever. They aay * food is ready.’ If this food is given first, 
food is given to the giver first. If this food Is given in 
Che middle, food is given to the g:iver in the middle. 
If this food is given last, food is given to the giver last. 
He who tliDs knows will obt3iQ reward aa mentioned. 
Brahman resides in speech as preserver ; as acquirer 
Mid preserver in JVdnn and Jpdna; as Sarmn in the 
bands; as gait in the feet; as the diacbargein the anv$. 


4S0 


TBS T4rniB}¥A UPANTSBAl). 


Diustbe Deditatiooa io rMpect of asao. Next in respect 
ofGodi,as eabiefaction in rain, ae etren^b inligbtaiop, 
as fame itL cattle, at light in etara, as oflepnog, immor¬ 
tality and joy in tbe organ of generation, as all in the 
Let one wonbip that as support. One gets aap- 
. port. Let one worship that as Mahas; one becomes great. 
Let one worahip it as mind; one becomes tbougbtfni, 
I<et one worship that as nomas; one’s desires bead. 
Let one worship that as Brahmon; be realiaes Brahman, 
Let one worship that ae Srahmifft^s place of destmcdon; 

* one’s enemies and rivals perieb. Bis brotbet’s eone 
tmfriendly also porisfa. He who is in the and 

be who is in the aaa, he ia onO. Be who konwe ^ma 
(aavmg this world approaches this ^tman made of 
food, approacbee (bia Ximan made of Prdno^ 
epprosches tbis Xfmtn made of mind, approaches tbie 
made of knowledge, approaohea this Xlsnan 
•of bliss, travels these worlds eating what he likea 
and asaaming what forms he likes sits singing this . 
Stwnan * Oh I Ob ! Oh 11 an) food. I am food, I am fbod» 

I am the eater of food, I am the eater of food, 1 am the 
•eater of food. 1 am the antbor ^ the larobhe 

author of the Bloita, I am the anther of the Sl^ca, 

1 am the drst bore of the Tree. Before ^e Gods, I was 
immortal. Who givee me, preeerree me thns, X am 
food, eating the eater of food. I hare congnered dX 
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tbis world, 1 Arn lorainous like the ion.” ‘Whosoerer* 
thns knowg. Tbig ig the UpgniebAd. 

the worahipper of tbederthand AkSta 
ghoald not refoee rggidenoe to eny one, that is, ahould 
not turn oot &ny one who comes to live with him. 
When reeideooe has been given, tbod also ought necee- 
earilj to be given. Therefore, by eome meant or other, 
man ghonld obtain much food, that fg should store up 
food. Since the wise men who have food eay to the hnn-* 
gry comer * Food is ready for yon * but do not say nay,, 
therefore also—this ought to be taken with the prerioue. 
sentence—food ooght to he stored up. Further, the 
greatneea of the gift of food iy mentioned. For bow 
long he gi^ee food, for so long does food fall to bla 
share. He explains how it ie. When one gives food 
in his youth or in the best mode, s.e., with great res¬ 
pect to the guest who seeks food, what results to 
him is explained. Food is served him lo bis yonth 
or in the best mode as be gave. Similarly, if he- 
gives food in the middle of his life or ^with mid¬ 
dling courtesy he. gets food in the same. If he- 
gives food in hie old age with scant courtesy, 
inth disrespect, be gets food in his old age or 
with scant courtesy. He who knows this, tfaab 
ie, the greatness of food as above set fi^rth, obtaino 
the merit of the gift of food as abovemeotioned. Now, 


TBK TAlTTlEtYA DPAirxSBAX>. 

Chfi mod« of worshipping BraAmart is moDtionsd. As 
Kfirnna in ths tcngssj Sthma lusaosthe protection 
oi that ^’hiehbes been obtsined. Bradman OQght to ^ 
meditated upon ae being AVA^nui in the tongue. Tog^ 
^^ma.]7opa is the acqnisi^on ofthat wbichhad not been 
acquired. Though Yoga end Kgh&rna exist while JVdnn 
end 4pd»a exist, still they are not the efisctofiVd»(i end 
Apdnii. What then ere they ? They ere doe to BraJtman. 
Therefore, Brahman sbonld be meditated upon as being 
fixed in Brdna end dpdnri in tbe form of Yaga and 
Kshema. Thus, in the other subsequeot oasea too, it is 
BmAntcte who is meditated oponin tbe appropnaCe shape. 
Since iihma is aooompiished by Brahman, Brahmm. 
should be meditated upon as being Karma in the bands ^ 
as being motion in the legs ; as being discharge at the 
anus. These are ^e human Sum^nAh, that is, the 
koowJedge or wisdom or meditation relating to the 
body. Then is mentioned siedita^on relating to tho 
Daves. As pleasure io rain] since rain is the 
•Sonroe of pleasure through food etc., BroAnum 
shoald be contemplated as being pleasnxe in rain. 
Similarly, in the others, it is BroAnon who is to be 
meditated upon in the difibrent shapes. Similarly^ 
in tbe shape of strength in lightning; in the shape 
of fame in cattle; ta tbe shape of light in tbe stars. 
Procreation, immortality (immortality is obtained 
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%7 the diechftrgd of d»bte bj thd son) ood joy, «1] 
these result from the orgen of generation. The Brahman 
•ebould be worshipped ee being fixed in tbe organ of 
generation in this shape. Everything is fixed in Akd^a | 
so whatever is in AftAta, that ought to be meditated 
upon as Brahman itself. And that is Brahman 

itsolf ThereforOi it ought to be worshipped as the suiv 
port of all. By tbe meditation of the quality oi strength, 
,nian becomes stiong. Similarly, also as to those 
previously named. It will be seen that whichever 
^it is at the disposal of Brahman, that is Brahmofn 
himself. Also &oru that otlier text, * In whichever 
form be meditates upon bitn, that form he 
becomes/ Meditate upon it as moha* that is, as 
possessing the quality of greatness j you become 
great. Meditate upon it as manor, that is, as thinking; 
you become capable of thinking. Meditate upon it as 
nrnnos, that is, as poassesed of the quality of bending. 
To such worshipper, the desires, that is, the objects of 
desire become submissive. Meditate upon it as Brah^ 
man, that is, as growing, yon become possessed of ite 
quality. Meditate upon it as the place of destruction of 
Brahman, Bofrimara is that in which are destroyed tbe 
Qvtdfivaias, lightning, rain, tbe moon, the sun and fire. 
Therefore the wind is th e place of destruction as it is well- 
kuown from another text of tbe SroH. And this wind is not 
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di&reot frotn Ak&sa therefore, Aftata is the pUoe of 
destroetioD of Brahman. MediUte ttp<m this AJedstt, 
which is ooe with the wind, es the pUce of 
destToetioa of ;8raAfMn, Those odTerseries hefeiog hici 
whokaow thos—siace adverseriee me 7 not hate, they 
ere qasKded by haiing a2versaW«s—the TiTale bating 
him lose Cbeir life. Moreover, even tboee adver- 
nries ^ho do not bate him, even they loee 
their life. We have said beginning with ‘ Prana is food' 
l%e body is tbe fbod-eater’ that ^e creations ending 
wicb ^^^saare food and fcod-eatere, Have we not 
e^ that with eaofa consideration, it beoomee manifest 
that this worldly existence with the destraotioa of tbe 
eater and food, is only in relation to phenomena but 
not to nonmena. But on the Aiman, it is superposed 
only by delusion. Ifr ough t not to be said that Ajimtan 
U tdie oreation of Brahman and that tbere&pre woztily 
^sbence is properly predicated of AimaoK No; becanse» 
we bear of tbe entranoe only of Chat which is not 
inijeot to iamt6ra. 'Having Created it, he entered 
it himieU] we hear only of tbe entrance into tbe 
creations, d tbe Param&iman which is the origin 
of etc., and which is not subject to fome&ra. 

Therefore, the individual soul which has entered 
into tbe created beings is the Pftram^man free from 
esmsdna Aleo, from tbe propriety of tbe same doer 
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in both ‘Having created he eatei’S^ it him- 

'flalf. ’ The termination is proper, on If it’ 

there ie the same doer for the acts of creation and 
^trance. It cannot be said that, having entered, 
it might have become something else; becaose (actnal) 
•entrance has been denied bf giving it anotiier 
mesning. Nor can it be said that because of the 
epecial text‘With this it enters with a different 
Kjuahtf. Because, it has been said to be the same. 

* Thoo art that.' Nor can it be said that it is only for 
one who has become difierent that the power to remove 
that difference is required; because, thej are mentioned 
in the same predicament. * That is truth. He is Atman. 
Thoa art that.’ It cannot be said thattbe subjection of the 
.^fman to «?amsdrA is visible ; because, the knower can 
never be known. We cannot saf that Atman is 
known as subject to iSafn.rdra; because, since the 
•qualities, not being distinguished from the qualified, cau- 
not be objects. Such as heat and light canoot be heaU 
ed and lighted. If it be urged that from sight of fear 
etc., it ia inferred that it is miserable etc., it is unsound ; 
because fear etc., and sorrow are knowable and there- 
fore can nob be the qoaUtise of the knower. It should 
oot be said that it is opposed to the systems of Logio 
«f Kapia and /Tonddo, because thef might be deluded as 
•the; have no autborit; and are opposed to the Vedas« 

15 
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Acoording to the Vede end ftCoording to reaeon, Aiman 
bee oteavlj no worldlf existence, Also beoMse of its 
How it ie one ie explained. 

* He who is in the Pirrw^ and He who is in the 
nn. l'b «7 both ere one' etc., ns before. Haring 
entered the eoolof bliss step bf etep through the eoul of 
food etc., be site ainging this song. The meaning of the 
fiiih * Brahman U Troth, iCnowledge etc,' has been 
gireo in foil. But we hare not set forth at length the 
mesaing of theiii^ whloh mentions the result * He 
enjoys ^1 deeires Oogether with the wise BroAnwa' 
the AnandaealU f^oh expands the meaning of 
* Brahman is Troth etc.' The foUowiog is now began 
in order to show what they are, of what nature those 
desires are and how again he enjoys them with 
Bnhman. Then in tbs storj of the father and son 
which was sopplemental to tbo previous ^lapSer on 
bnowledge. iO was said that pensnoe was tbe* 
meaiu to the knowledge of Brahman. Webave also 
menfitoned the appUcaCioo of the Oreationa beginn^g' 
with iVdno sad ending with ^<fedsaaa food andfbod^ter. 
^eharsslso mentioned the methods of neditatioos 
relating to Brahman. It baa already bean shown that all 
these deeirea which are geotfally attainable with the help- 
of aeperal means relate to the various created objects 
dnoh aa A^cd$a eto. When there is unity how oan there- 
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be A deeire end one vho desires ; for.tben all distiDCbions 
migrate, merge into the Atman. It isexpl^ned hofv one 
wbo knows this becomes Rahman and enjoys ell bia 
desi^s et the seme time. Because, he becomes the 
Atman of ell. He ee; s, How be becomes of ell 

is explained. By the knowledge of tbe identity of tbs 
Atman in theAtras^a end the Ainutn intbdenn, he drops 
all dietiaotione of superiority end inferiority and having 
passed through the sheathe born of igooranoe 
begiooiog from that made of food end ending with that 
of Ananda becomes Brahnuin who is Truth, Knowledge 
and luBnity, who bes the qualities of invisibility etc.» 
whois self-created, wbo}isjoy, unborn and immortal, who 
is fearless, who is the one without a second and who is the 
goa). And becoming tbis'^thie should be taken withtbe 
distant clause •«he wanders through these worlds Bhah, 
etc. How does be wander? KAoian ni, ke., eating at his 
pleasure. Kdmar^, i.e., essuiuing anythepe at will. 
Wandering, t.e., enjoying as Ainum all these worlds, 
beingalL Then? He sits tinging this song. Brahman 
bimself is ; beoaose, it is Sama, ia., e^naL He 
<tltapda loudly proOlmmiog, for the benefit of the world, 
the unity of Aiman^ sioging of that which is one with 
sdl. of that supreme contentment which is the fruit 
•of his knowledge. How does be sing ? Saaau wbioh 
is used in the sense of the particle dAo, in order to 
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i&dicfrto «zCrea& wocddr* What that wonder ia, ia 
explained. The one ^ifnan without a second, (hoagb 
siffipie, ie., myself, is food and is the food-eater. 
I am also the 8ioka-krit. Sloka is the nsion of food 
and food^ter. I am the maker of (hatnnion; that 
is, I am he who Is oonsoioas; I am the combioer 
of all food intended for the benefit of the eater and 
diverse in nature by reason of its being intended for 
oners’ benefit. 

The threefold repetition is to indicate wonder. I am} 
sbidl become. Pratamaj^^ first bom. Of the tcne} of the 
exisCing worid ehapen and shapeless. Before the Oods. 
1 was the midst of immortelle ; that is; the immortaU 
ity of Utiog beings lies in ms. Ho, who gives me (food) 
to tiiose who want food, proteete him thus without lose. 
But who, without givlog me in time to those who ask 
fot me, eate food, I eat him, so eating food. Here, be 
■aya If this be so, 1 am afraid of emanoipatioa which 
i» becoming the Atman of all. X>Qt me be Bonudro. Be- 
oanse. even if liberated 1 shall, becoming food, be eaten. 
Do not thus fear food ; becanse, all eatiog at pleasure 
is mere matter of talk. But the knower transcends 
all this matter of talk. This distinction between food 
and eater created by ignoranoe becomes one with 
Brahman by knowledge. To him, there is certainly no 
second other than himself which be should fear. 
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Therefore, one should nofc he afrsid of eoiftocipstion. If 
bhifl be so why should be esy T am food. I am eater.' This 
talk of food and eater in the natuie of an effect is mere 
matter of talk and is not a real exist)og thing. Eves 
this, ofwhichBro^manu thecause. is thought not toes* 
iet without .^roAmcin and for the purpose of praising the 
becoming one with BruAyntra which ie the effect of the 
knowledge of BraAman, it is sud * I am food. I am food 
etc.' Therefore, there is in the case of him who has 
oome^roAmon by destruction of ignorance, not eren the 
suspicion of faults created by ignorance such as fear etc. 
I pervade all the world (hAuvonom) ac called because it is 
to be resorted to by all beings from £roAma downwards; 
or beoaose, all beings are bom there. I sra brilliant 
like the sun. The word na expresses similitude; that is, 
my light is at once splendid like the sun’s. Thus the 
knowledge of the Pfiramdimun is explained in these 
two wiUis. He who thcs acquires this knowledge 
of SraAman as explained, baeiog control over the 
external and the internal senses, being free from 
deeire, content and selfocomposed, and performing great 
tajMU obtains the fmit above described. 


Here ends the Tenth Chapter. 
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Ub; it (tbB knowledge of Brahman) protect ns bobb. 
Ms; it make ns both eajo;. Me; we together acquire 
the cspacU; for knowledge. Ms; our stud; bebnlliaot. 
Ms; we not hate each other. 

(M Peace, Peace, Peace. Hatih Om. 

- 0 - 

Tboe ends the Bhri^ VaUt. 

0 

Here ends the TaiUiri;a Upanisbad. 
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SELECT OPINIONS. 


Prof. T. W. Rhy$ David®-—" /* wry wQ dcm.” 

Mr. Bat. Gungadhar TMak .—Ths vorh appear* f* 
canfuBy euff»t*d and 1 have do doubt that your books will 
prose to be o! great use to the puUio, especially to the 
Baglish reading class. 

Lt. Col. A. W. Smart.—I hare in parts compared uith 
the original and find it a goad andfaiihjni Iranslation. 

Madra® Mail.—StnkMu’s coaioentaries on these Upa- 
nubadi are inmslaUd m book ta ai» aeeurat* end eUar 
tt^U, ike rendering* are at lUerai at potaiiU. 

Hindu.—T'As trantlatian ha* been very eartfvUy made and 

r^eet* no smoU credit npm tSe iraneJaior that while en* 
dearouriog tiiat this test should be as literal as possible, the 
simple and easy style adopted by him renders it easy even 
(or ^e uninitiated to follow withoat effort, the spirit of 
the diasertataon. 

Madras Standard.—7^ rhdering uiAw& is a* near 
a* poeribU te tfie original uHU be (cacd of great help to thoee 
int««8ted in the subject. 

The Theosophist, Madraa.—The eminent scholar¬ 
ship of the translator b a eoffideot guarantee for the oorrect 
rendering of the Sanskrit-Deraoagari text which in all 
casee precedes tbe English version; and English knowing 
readers may properly oooiider tbemselvee under obligations 
to the worthy pubUsber for underlakdog such a commeod- 
able work lo response to tbe growing dcound araoDg cuUnred 
people in all lands, for a better knowledge of Eastern 
religions Philosophy. 







